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Foreword

Anyone with a knowledge of Christian history knows that Christianity began and
took root in the Middle East, in Palestine, Syria and Egypt. It is much less widely
known just how long, and how persistently that Christian presence endured, and
that contemporary churches in that region today have a direct connection back to the
apostolic age. Although this region fell under Islamic rule during the seventh century,
the religious transformation from Christianity to the new faith was extremely slow
and intermittent. Not until the tenth century was there much prospect of Muslims
achieving numerical dominance in much of the region, and the major collapse of
Christian strength occurred only after 1300.

For several centuries, then, Christians in the Middle East operated in a world
very different from that in Europe. While they retained their religious and cultural
institutions, they did so in a multi-faith environment without political power.
Beginning with John of Damascus in the eighth century, scholars repeatedly engaged
in defending their faith with both their Muslim and Jewish neighbors. Apologetics
became a major genre of Christian literature in the region. The need for such literature
became all the more urgent in the eleventh century, as Muslim scholarship became
potent and influential. Also, the beginning of the European crusades in 1095 radically
transformed the relations between faiths, placing Middle Eastern Christians much
more on the defensive.

This is the historical context of the Apology for Christianity by Gerasimus, which
forms the subject of this important and timely work by Abjar Bahkou. It is especially
instructive to see the doctrines that Gerasimus defended mostly ardently, the
Incarnation and Trinity. Muslims and Jews found both found utterly baffling, and
often mocked them. A defense and a rationale had to be found, and Gerasimus argued
his case forcefully.

In some ways, Gerasimus seemed to belong to the familiar patristic world of
Late Antiquity, but in reality he was living in a much different political and cultural
environment marked by the new linguistic hegemony of Arabic. The world had clearly
moved on from the era of saints and scholars like Gregory Nazianzus. In fact, when we
read the numerous analogies and allegories employed by Gerasimus, we are struck by
how precisely they are fitted for an increasingly Islamicized Middle East. It is scarcely
surprising that European Crusaders felt it so difficult to identify Middle Eastern
Christians as fellow believers. Yet of course, Middle Eastern Christians—far more than
the Frankish newcomers—were authentic heirs of ancient Christianity, the culture we
associate with old Antioch. That estrangement from the oldest forms of Christianity is
one of the tragedies of the faith in medieval and later Europe.

Gerasimus’s Apology also has a strong resonance with our own times when
Christians around the world are very likely to have Muslim neighbors with whom they
need to engage culturally and intellectually.



VIII —— Foreword

For many reasons, then, we must welcome this excellent scholarly edition by
Abjar Bahkou, with its fluent and readable translations. It is a significant contribution
to the study of the historic encounter between Christianity and Islam.

Philip Jenkins

Distinguished Professor of History

Institute for Studies of Religion, Baylor University
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General Introduction

Muslim-Christian relations have been subject to startling waves of events in history.
We can learn a lot and get ample food for thought when we look back at the past and
examine the way Muslims and Christians lived with and thought of each other. This
book is a testimony to such interaction. It presents a critical edition of an Arabic text
that has never been studied before: the fifth part of the Christian Apology by Gerasimus,
properly known in Arabic as Kitab al-Kafi fi al-Md na al-Safi (The Complete Book of the
Healing Meaning).! In this last part of his Apology, Gerasimus presents six objections
made against the Christian faith and responds to them.

Arabic Christian Theology

Gerasimus’s Apology is part of the Arabic Christian? theological writings of the Arabic
Medieval Period. There is a rich and widely varied body of Christian theological
writings from Syria, to Iraq, to Palestine, to Lebanon and to Egypt. In the last third of
the eighth century, Christians began to translate the Bible and their ecclesiastical and
liturgical texts into Arabic. They also started to produce Arabic theological treatises
which aimed to present their faith in a Muslim environment that challenged Christian
faith and its main doctrines.?> Three important characteristics distinguish Arabic
Christian theological writings, all of which can be found in Gerasiumus’s Apology.
The first is dialogical and apologetical: Gerasimus’s text is a dialogue between
Christians and people of other religions, especially Islam, and shows how Christian
Arabs contextualized Christianity and defended it. It illustrates how the Christian
community lived in contact and confrontation with non-Christian communities. This
leads us to the second characteristic, which is cultural: the Apology demonstrates
how Arab Christians defended, acculturated and incarnated their own faith in their
culture. Gerasimus attempts to communicate the Christian faith clearly, respectfully
and coherently in idioms already heavily influenced by a religion hostile to it. His
insights and responses to questions provide an important window into the Christian
engagement with the Islamic environment in a critical period of the intellectual

1 In Arabic the expression al-Kafi fi al-gawab al-Safi is used to refer to a “clean and thorough
answer”. Such an answer is also considered in Arab cultures to have healing properties. Gerasimus’s
title carries this sense of the phrase, but substituting the word al-ma‘na: “the meaning” for al-gawab:
“the answer”. (Kitab is the Arabic word for book.)

2 It is important to give a brief definition of the term “Arab Christians” that I use throughout this
book. According to S. K. Samir, Arab Christians are Christians of Arab culture, even if they are not of
Arab origin, or even if they speak other languages. Christians and Muslims share Arab culture, reli-
gious differences notwithstanding. See Samir 2005, 495; Samir 2003, 27-48.

3 See Griffith 1988; Griffith 1997; Griffith 1985, 126-167; and Griffith 2008, 48-49.

© 2014 Abjar Bahkou
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development of both communities. As a theologian and defender of the faith,
Gerasimus followed the footsteps of those apologists who had gone before him. He
wants to equip his fellow Christians with the tools they need to face the challenges
and still remain faithful Christians. The third characteristic is theological: the Apology
presents a theological reflection based on biblical and patristic foundations; through
it we discover a masterpiece of Arabic Christianity in the Middle Ages and the richness
of Arabic theology, which is a legacy of the Eastern churches.

The Plan and Method of the Critical Edition

The first phase of my research consisted of editing the Arabic text. The analysis in this
phase followed S. K. Samir’s method explained in the preface of his critical edition of
Yahya Ibn ‘Adi’s treatise on the Trinity and unity (Samir (ed.) 1980, 79-81). He states
that the purpose of any scientific critical edition is first, to reveal the correct meaning
of the text, and second, to make known the right logic and thought of the author. This
critical edition follows this outline.

Examination of the manuscripts of this work reveals that it would be almost
impossible to determine which is the most authentic. All the available manuscripts
are very similar and almost equal in quality. The extant manuscripts date back only as
far as the 17th and 18th centuries thus, there is no autograph (dustiir) by Gerasimus to
compare the available copies to. Furthermore, it is clear that additions and omissions
were made by the scribes who transcribed the text, especially those found in Beirut.
For these reasons I follow the “eclectic-critical method” developed by Samir. This
method includes determining as much as possible from the various manuscripts what
is original and what is not. W. Nasry, who used this method in his critical edition of
the debate between al-Ma'miin and Abii Qurrah, explains it thus:

This was not a simple method to adapt. It demanded a great deal of humility before the texts
and familiarity with the author’s writing and arguing styles, recurring expression][s], favorite
example[s], philosophical and theological positions and thought patterns. In the eclectic-critical
Samir method, the text of the Critical Edition remains in flux until all the manuscripts have been
studied and compared and all pertinent material carefully incorporated into the edition. The
stabilized final text is by no means a copy and paste of different parts from different manuscripts.
It is a carefully studied and educated hypothesis. (Nasry 2008, 36)

In order to follow Samir’s method in determining the proper logic and thought of the
author, I divided each sections into titled paragraphs; vocalized the text and divided
it into verses. Difficult words are explained in footnotes, and an index of the most
important words in the text is provided.



Structure of the Book =— 3

Structure of the Book

This book is divided into two parts. The first part comprises four chapters in which
I critically analyze Gerasimus’s Apology, paying particular attention his fifth part.
In Chapter 1 I present what little information there is about Gerasimus himself and
describe the five manuscripts I used in producing this critical edition. A description
of the graphic and editorial aspects of each manuscript and a detailed account of the
content of each manuscript is presented, with special attention given to Gerasimus’s
argument structure. In Chapter 2 I examined the main structure of the Apology as a
whole and offer a brief analysis of the major theological and doctrinal topics presented
therein. My analysis is based on the published works of the Church Fathers and
Arab Christian theologians. To illustrate his points, Gerasimus extensively borrows
analogies from the Bible and from the Church Fathers. The ten analogies Gerasimus
uses throughout the Apology are the focus of Chapter 3. I analyze the symbols and
theological background of these analogies and their importance in the Muslim-
Christian debates. Chapter 4 is dedicated to an analysis of the fifth part of the Apology
where Gerasimus responds to six major objections made against the Christian faith. I
examine the background of each objection and an analyze Gerasimus’s response to it.
The commentary on each objection highlights important details in the dialogue with
Islam and points to the popularity of the topics discussed in each objection and the
responses to it.

The second part of this book contains the fully vocalized Arabic text of the fifth
part of Gerasimus’s Apology with an English translation and an index of the most
important words used in the text. As with any translation, the primary difficulty is to
communicate to the reader, in clear language, the delicacy and complexities of the
argument of the author. This translation, too, finds itself subject to all the pitfalls and
limitations inherent in any endeavor to mediate between two very different languages.
The problems here are further intensified by significant cultural differences and a
text that was written more than seven centuries ago. The adventure was to provide a
faithful rendering of the original Arabic text by following the general Arabic sentence
structure, rigid vocabulary choices, and the complex development of the argument to
allow the reader to gain a better appreciation of the rhetorical strategies of Gerasimus
and his opponents, as well as the intellectual, theological, and social milieu in which
they lived. The approach to translation used here is to adhere as closely as possible
to the Arabic text, but to give priority to the meaning of the passage where a literal
translation may obscure the point.

All quotations from the Qur’an given in English here are from the 2002 translation
by Abdullah Yusuf Ali (see bibliography). All quotes from the Bible given here are
taken from the New King James Version.

In conclusion, we can say that Gerasimus’s Apology offers important insights
into a critical period in Muslim—Christian relations, as well as in the development
of Islamic theology, and necessitates closer attention by modern day scholars. It is
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my hope that this study will provide Arabic and non-Arabic speakers with a clear
example of Gerasimus’s thought and method of engagement with his adversaries and
enhance the possibility of further study.



1 Author and Manuscripts

According to Joseph Nasrallah, Yasuf Sammas, Louis Cheikho, and Georg Graf,
Gerasimus was head of the monastery of Saint Simeon the Wonderworker, or Simeon
the Stylite, and wrote a book entitled, Kitab al-Kafi fi al-Ma'na al-Safi (The Complete
Book of the Healing Meaning).* Graf dates Gerasimus to the 13th century,” while
Cheikho places him in the 12th or 13th century.® Nasrallah believes that Gerasimus
lived at the end of the 13th century.” Based on the list of the scribes at Saint Saba’s
Monastery in Palestine, which includes the name Gerasimus, René Khawam
concludes that this was the same Gerasimus who authored the work we are analysing
here, that he studied there at Saint Saba’s, and that he was thus a follower of the
teachings of John of Damascus.® The scribes who worked on the manuscripts mention
that Gerasimus was the superior of the Monastery of Saint Simeon the Stylite, though
it is not entirely clear which monastery that would have been.” Khawam believes that
this is not Monastery of Saint Simeon in Aleppo, but rather the Saint Simeon Church
in Antioch which was established after the Arab invasion by the disciples of Saint
Simeon from Aleppo.*°

Khalil Samir divides the writing of Christian Arabic apologies into four phases,™
of which Gerasimus’s Apology belongs to the fourth phase (11th-13th centuries),
characterized by a spiritual humanistic approach. The Apology presents the Christian
faith in a clear logical manner using Greek Aristotelian philosophy. Gerasimus
skillfully combines the biblical-homiletical tradition and the logical-philosophical
approach.

1.1 Manuscripts

I was able to acquire copies of all the known manuscripts of The Apology except
Jerusalem, Holy Sepulcher Ar. 101 (17th-18th century). I examined a total of six
manuscripts. Four of them contain the complete Apology; only Bierut, Bibliothéque
Orientale, Ar. 548, ff. 243-271 and Beirut, Bibliothéque Orientale, Ar. 552, ff. 98-169, are

4 Nasrallah 1981, 118; Sammas 2002, 292; gibﬁ 1924, 81; Graft 1947, 82-84.

5 Graf 1947, 82-84.

6 Sihii 1924, 81.

7 Nasrallah 1981, 115.

8 Khawam 1996, 11.

9 For more information about the history of Saint Simeon Monastery see, Nasrallah 1970, 327-356;
also Nasrallah 1972, 127-159 - especially 132-153.

10 Cf. Khawam 1996, 15.

11 Samir 1994, 109-114.

© 2014 Abjar Bahkou
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6 —— Author and Manuscripts

incomplete, containing only portions of Parts 4 and 5 of the text, respectively. The
following is the list of the manuscripts used here:
Manuscripts Date Siglum
Beirut, Bibliotheque Orientale, Ar. 548, ff. 243271  AD 1718 S1
Beirut, Bibliotheque Orientale, Ar. 552, ff. 98-169 AD 1718 S2
Vatican, Biblioteca Apostolica, Shath 49, ff. 1552252 AD 1680
Oxford, Bodleian Library, Marshall Or. 69, ff. 2113 AD 1656
The Maronite Archdiocese of Aleppo, Man. N. 1190 AD 1700
The Melkite Archdiocese of Homs, No Number AD 1701

jasll enlil v Mo 5|

Gerasimus’s writings are divided into two major parts or volumes. The first of these
is Kitab al-Kafi fi al-Ma'na al-Safi (of which the fifth part is the subject of this thesis).
The second includes theological essays on the resurrection of our Lord Jesus Christ
and the Christian sacraments: Eucharist, Baptism, and Chrismation (mayran).

1.2 Common Features of Manuscripts

The six manuscripts I examined are similar in their features, page numbering, and
use of margins and vocalizations. In manuscripts F, B, L and H part 4 of the apology
has insertions from other portions of the text mixed in. These include portions of
Gerasimus’s argument regarding baptism, the final paragraphs of the sixth objection
from part 5 and arguments from the conclusion of the book. This creates a series of
thematic leaps in the text which may cause some confusion in the mind of the reader.
S2 is the only manuscript which presents the argument without such leaps. After
careful reading, however, in which the various pieces of the argument are put into
their respective places, the text becomes much easier to follow.

The margins are treated as essential to the text. First, they are used for the réclame
with which the scribes begin the recto side of each folio.'?> Second, the margin is used
to finish a word, as in the addition of “ “_”in “_¥” or “=” in “ wwath . Third, the scribes
use the margins to fill in what they found missing in the body of the text. The scribe of
L is the only scribe who uses the margins to write his own notes and observations. (See
my comments on manuscript L below.) Fourth, the margins contain the folio number.

The scribes vocalize some words that need to be clarified to the reader, introducing
especially the Sadda and kasra when needed; nouns and verbs ol otz caid 3351 are
vocalized. The hamza is not utilized with consistency. For example, though they write
“46” instead of “.u” and “wyl “instead “isw” the hamza does occasionally appear as
in sL... The most common treatment of the hamza is substituting “” or “s” for it as
in “J.~” instead of “ L#,.” The distinction between madda and hamza is not clear, as

12 Réclame is the system of citing the last word of the verso as the first word in the following recto.
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the scribes tend to put them together; they write “: 7, instead of “:,”” Such confusion
is found in other letters such as “_>” and .”%”They write “u.” instead of “’:xt and

w

uses “ " and “s” as “ )" instead of “ .

1.3 Beirut, Bibliothéque Orientale, Ar. 548, ff. 243-271 and Ar. 552,
ff. 98-169

Manuscript 548 (S1) (28 folios) contains Part 4 of the Apology, comprised of the
testimonies (Sawdahid) and prophecies of the life, death and resurrection of Jesus
Christ from the Old Testament, the Qur’an, the books of the Sabians (pagans), and
the Greek philosophers. The scribe did not write out the biblical prophecies of the Old
Testament because, as he stated in the second manuscript, folio 122-123,

A Osm eSS 4 Lag Likis o) el ool dnls s Gl LUiie S39mge g Bpadly diaal) (8L

(Regarding the books of the Old and New [Testaments], we have them already, but
the Muslim and Pagan testimonies we do not have. Therefore, we are going to record
them with God’s help)

This manuscript is carefully written in large letters, in two columns with nine
lines in each column. The titles and names are written in red. The name of the copyist
is not included.

The second manuscript, 552, ff. 98-169, is written in smaller letters, in two columns
with 15 lines each. The scribe used two colors of ink. Titles and important names are
written in red ink; the rest of the manuscript is written in black.

At the beginning of the second manuscript, the scribe explains why he did not copy
Part 4, which contains Sabian, Jewish and Muslim testimonies, in its entirety. On folio
99 he writes:

wilaag 4 i Job Y ana U3 48 oo Tios Ly 3y

(We did not copy them [the testimonies of the Old Testament] because of the
length of their commentaries and descriptions of meaning.)

The scribe is very careful in how he describes Muslims and Arabs to the point
that he sometimes compromises the purpose of the book by modifying, or changing,
offensive words about them. These are the changes he made:

- Folio 243244, he replaced the Arabic phrase “Kufr al-‘arab” (the Arab
abomination) with the Syriac word, “Rii$'0h” [« s.x0i.]. Though the Syriac word
means “evilness” and is equally pejorative, it would not be understood by a
Muslim reader unfamiliar with the Syriac language and script.

- Folio 101:

S 8yl 5 5 180 e el Galedd 1S00Y o O5ip O B gty
You are humiliated Dhimmi, you pay tribute taxes to your Muslim enemies who
are Superior to you. You are below and they are above [in the social hierarchy].
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He changes the phrase, A'dd’ikum al-Muslimin (your Muslim enemies) to

A‘da’ikum (your enemies). Also, he avoided copying the rest of the verse, Ennakom
Taht wa Aula’ka Faiiq (you are below and they are above).

In the same folio he changes the phrase Amma isti'la’ ‘'ummat Muhammad
(regarding the ascendance of the nation of Mohammad upon them) to Amma
isti'la’ al-'umami (regarding the ascendance of the nations upon them). Also, he
changes Suaratu sayf al-Islam (the form of the sword of Islam) to Saratu suldat
al-'umam (the form of the Nations ruling over them) (cf. v. 34).

In Part 5, the response to the first objection, he omitted an entire paragraph (vv.
27-33) which states:

e i ] (955 %) A 5) 28 03K s Rl 3 2t a1 s e Ly BB 27

P iy 1 8 s oK g Dy 2 s e gy B8 GKE 29 (ija.» LS
e 1 e 55 0 e Uit ] 308,500 ISl o8 003 o8 0%t Y )l JAA)
3% bl Ual A 8Y 31 o U ) 5320 (il e S Sies 250 Llle 52,48

o N G5 a8 S ol A0 B 5088 e g b Gl Y 95 15 i pdY
& i 528 JB LS 5l 33 ‘;‘&Ex B85 e Saln A w5 03] 64T 225 32 Ead s

" &2 gl (2N G ) 13 4
27 In response to [the accusation that] God disregarded [the nations] and let them
perish in error, we say: 28 God (the Precious and the Honorable!) did not disregard
them, as you assume. 29 How would He do that while He is their Creator (praise be
to Him!), the Generous, the Compassionate, the Father of all, the God of all might
and mercy, the Just Judge, who desires the salvation not only of some nations to
the exclusion of others, but of all nations equally? 30 He did not neglect them,
but preached to them, through His Holy Soul, when it was separated from His
venerable Body on the Cross, and descended into the farthest depths of Hell. 31
There too, He manifested the power of His Divinity and wrought salvation to the
souls of the believing saints who had fallen asleep in previous times, as He did on
earth for those who were still alive. 32 Thus, whoever believed in His preaching
[there in Hell] was saved from the judgment of unbelief. 33 This fulfills what the
apostle said: “Every knee shall bow, the heavenly and earthly, and those under
the earth.”

This statement is very offensive to Muslims and their understanding of Christ.
According to the Qur’an, Jesus was not crucified.’

13 “They killed him not, nor crucified him, but it was made to appear to them.” Stirah 4:157.
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1.4 Vatican, Biblioteca Apostolica, Sbath. 49, ff. 155-252

This manuscript contains two works; the first one (ff. 1-154) is entitled Kitab al-Burhan
(The Book of Proof) and was written by Athanasius, the patriarch of Alexandria.
The second (ff. 155-252) is Kitab al-Kafi fi al-Mana al-Safi (The Complete Book of the
Healing Meaning). The owner of the manuscript, Girgs Atanasiis, is mentioned on the
first page:

d‘}‘-‘“‘u‘ T jyg-’ Al ansd dle o olgd)

(Bought it, from his own money, the humble servant, Girgs Atanasiiis)

The name, the date of the manuscript and the name of the copyist are mentioned at

the bottom of folio 106 in the first work:

el 1680 453 7019 o 03 8350l 1 o1 Sl 5 ol Limgy (650 i) oS0
3¢l 1079

(The copyist, the elder priest Yihanna, minister of the Maronite St. Elias Church
in Aleppo. In the year 7019 of Adam, 1680 of Incarnation, 1079 of Hijrah.)*

This is the only manuscript that changes the word ma‘na, in the title of the book,
to its plural form, ma‘ani. Also, to the name of the monastery he adds the adjective
al-halabi (from Aleppo) to the name of St. Simeon.

The manuscript is written entirely in black ink, no coloring, and the calligraphy
is very small. The pages are ruled leaving spaces for margins. There are two columns
with 19 lines each. The folio numbers are written in the margins. The copyist also
inserted partial punctuation (i.e. periods but not commas or semicolons).

1.5 Oxford, Bodleian Library, Marshall Or. 69, ff. 2-113

There is no mention of the copyist nor is a date given in this manuscript. The total
number of folios is 113. The manuscript is carefully written, with the calligraphy
very clear and small. The manuscript is written in black ink, no coloring. The pages
are ruled leaving space for margins. There are two columns with 19 lines each.
The punctuation is limited to periods, with which the scribe ended the sentences.
Every folio is designed in two horizontal rectangles, and the titles are also written in
designed rectangles.

14 There is a discrepancy between the dating given here and the standard alignment of the Gregorian
and Islamic calendars, in which 1680 A.D. would correspond with 1090-1091 of Hijrah. The source of
this discrepancy is unclear, as is the source of the belief, implied here, that Adam would have been
created in approximately 5339 B.C.
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1.6 The Melkite Archdiocese of Homs, (1701 AD)

I acquired a copy of this manuscript from Professor John Lamoreaux, Associate
Professor of Religious Studies at Southern Methodist University in Dallas, Texas.

According to Cheikho, this manuscript was first in the collection of Rev. Qustantin
al-Basa, then in Dr. Sam‘an’s in Homs. It was written by Yasuf ibn ‘Abdallah, known
as “Sidyaq” in the village of Kfar Hildah in al-Btrin. He was living in Homs at that
time." The total number of folios is 101; the calligraphy is very small, in two columns,
21 lines each.

1.7 The Maronite Archdiocese of Aleppo, Man. N. 1190

The calligraphy of this document is beautiful and very clear; red ink is used in
chapter titles and headings. There are a total of 163 folios and 273 pages with two
columns of 15 lines each. For all its beauty though, this manuscript, L, is not very
well organized, presenting Gerasimus’s arguments in rather disjointed form in places.
Some paragraphs from the sixth objection in Part 4 are not copied. The conclusion of
the work, which is found at the end of Part 4 in manuscripts B, H, F and S2, is also

not copied.
The manuscript is dated according to the Hijrah calendar, as indicated in folio 69:
ima 1005 am oS Ly M 0 1 il gy wisey ) sl W G4 &

(The third part is completed in the year 1005 of Hijrah) ¢

Folio 229 includes details of the scribe:
Lade oS5535 Sl itad)l oudl) iy al ) L,
(Monk Yuhanna, in the monastery of Ibrahim, by origin from Damascus, by
denomination Orthodox.)

In the left margin of folio 63 the scribe notes that he was able to consult three other
copies:
.wﬁyu\.@wwuaf%;gaﬁjdjggwsmJv,udl;@gowubucru
S i)l iy oliS s gmrsn oyl I S
(Know that we have examined three copies that are in accordance with this
one. We did not find any extra information that was not in this copy. After a careful
examination, we wrote what we read.)

15 Cf. Sihi 1924, 81.
16 That would be approximately 1600 A.D.



2 An Overview of the Apology

The contents of the five parts of Gerasimus’s are basically: 1) means by which true
religion can be discerned, 2) signs of a true disciple of the true religion, 3) a comparison
between Christianity and other religions, 4) various testimonies to the life and work of
Jesus Christ, and 5) answers to objections regarding the above arguments.

As with most Arabic apologetical treatises, Gerasimus’s main purpose is twofold.
First, it is intended to provide Christians with a handbook of ready response to
questions posed by Muslims about Christianity. Secondly, it is to encourage wavering
Christians in the face of Muslim missionary efforts. Gerasimus defends the credibility
of Christian claims concerning the trinity, the incarnation, Christian law, and certain
Christian practices where Muslim arguments had begun to sow doubt within the
Christian community.”” Gerasimus endeavors to prove to his readers that Christianity
can be attested to as the true religion, not only through scriptural demonstrations but
also through rational thinking.

2.1 The True Religion

To explain the concept of religion, Gerasimus argues that there are two categories of
religions: true and false. The only true religion is revealed by God, and the many false
religions are from the devil. The true religion is concealed among the many false ones,
and the only way to discover it is through “research and analogy, right discernment,
and the refinement of senses” (Part 1). 18

In trying to find a common ground with his opponents, Gerasimus lists three
elements that true religion must possess: God, law and compensation. On the basis of
these shared premises he then challenges his readers to decide, “through analogical
deduction, clearness of statement, and the authenticity of evidences,” which faith
to adapt, defend, and adhere to. After laying out these three essential elements of
religion, Gerasimus explains how one should go about discerning their authenticity
in a religion (Part 1).

17 Griffith 1979, 63-64.

18 The text of parts 1-4 of Gerasimus’s Apology has yet to be definitively divided into verses and trans-
lated into English, thus at present it is not possible to provide more exact references for quotes from
this text. These quotes are of the author’s own translation.

© 2014 Abjar Bahkou
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2.1.1 Discerning the True Religion Through a Worshiped God

Gerasimus starts by presenting the means by which the existence of God can be
discerned. He reasons that human nature cannot fully contain the knowledge of God,
thus, in order to discern the true god one must begin by examining the creation (human
beings and nature) the reason behind it because God’s imprints are in his creation
(heaven and earth) and also because man is a reflection of God’s image and likeness. .
Gerasimus also uses analogical deduction. Like other Arab theologians, he endeavors
to affirm that the existence of God can be inferred through logical deduction. In this
he follows the same pattern of argument as Abii Qurrah in his treatise on the existence
of God and true religion.'

Gerasimus compares “the mind of the Creator” to “the most noble and marvelous
of the celestial beings, that is the sun, and to the most noble and marvelous creature
on earth, that is man.” In the analogy of the Creator and man, Gerasimus’s search
is directed by the fundamental conviction that human attributes mirror divine
attributes: “we see in man, as long as he is preserved in the Image, many virtues that
are from his Creator, who created him in His likeness and Image” (Part 1). These noble
and excellent human attributes have their counterparts in God, reflecting God’s own
attributes, thus being indicative of what God is like, though they can never show us
God’s complete essence.

He concludes his discussion of these two analogies (the sun and man — which
will be examined in more detail here in chapter 3) with the assertions that, A. the
human mind cannot perceive these truths, and yet B. through analogies it is still
possible to deduce a Trinitarian God. He supports this argument by summarizing an
analogy used by Abii Qurrah: “If we pass by a vineyard, and we see it drilled, fenced,
and planted, we realize that a man did this. But we don’t know if this was one man or
three men, because it could be either” (Part 1).2° With his analysis of the sun and of
humanity, however, Gerasimus attempts to demonstrate a plurality within the divine,
with God the Father acting as the first cause, and his word (the Son) and his Spirit
manifesting his effects on creation.

Gerasimus returns to this point in Part 3 of the Apology where he compares
Christianity with other religions. Based on the three foundations of all religions
already mentioned, he affirms that the Christian Trinitarian God is the creator of
heaven and earth, as Paul taught: “He gives to all life and breath, and all things” (Acts
17:25). Gerasimus then quotes Matthew 28:19 and John 1:1-4 as evidence of the Trinity.
He then compares the Christian God with the gods of other religions, and states that
none of these religions is able to teach what the Lord of all revealed in His Gospel.

19 Cf. Dick 1982.
20 Ibid. 1971198.
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2.1.2 Discerning the True Religion Through a Law That Includes Lawfulness and
Unlawfulness

Gerasimus presents three kinds of law, earthly, Divine, and Satanic, which he adapts
these from the well known apology of al-Kindi.** The purpose of earthly law is to bring
about justice and equity on earth. Humans are to return “like with its likeness.” This
means, for example, to return love with love or hatred with hatred. Divine law is from
Heaven. It goes beyond returning like with its likeness. The Divine Law commands
us to love our enemies and pray for those who persecute us. Through divine law,
humanity can rise above human nature, and be elevated from earth to heaven;
it transforms humans from earthly beings to gods. Through it we achieve divine
perfection, which means returning good for evil, loving the persons who hate us,
and treating with kindness those who mistreat us. Satanic law comes from the lower
parts, under the earth. Its concerns are iniquity, injustice, and transgression. It pulls
us down us from the middle level, to the level beneath the earth. We become devilish,
returning love with hatred. Gerasimus concludes by inviting his reader to use this
reality to discern the true religion by examining its law and responsibilities. Without
doubt true religion applies the Divine law (Part 1).

In Part 3 Gerasimus returns to the subject of law, but this time to show that
Christian law, that is love, is the spiritual law: “it is light and guidance, it raises us up
from earth to heaven, from slavery to filiations, from defect to perfection.” Gerasimus
based his comments on Matthew 7:12 and Luke 6:31, “Therefore whatever you want
men to do to you, do also to them,” and John 13:34, “A new commandment I give to
you, that you also love one another; as I have loved you.”

Gerasimus then presents four kinds of love: natural love, carnal love, worldly/
human love, and spiritual love. Natural love is the love of parents for their children,
but this is not a true genuine love since humans and animals both display it. Carnal
love is the desire of the body, the love of a man for a woman. This is not true love
either, and is not permanent, because when the beauty of a woman fades, carnal
pleasure also ceases. The causes of worldly or human love are many and diverse:
praise that the lover gives to his beloved, a gift received from a lover, etc. This love is
not lasting and true either; if the cause ceases the love also ceases. Spiritual love is the
true love that our Lord initiated and commanded us to practice. Our Lord taught us,
“Greater love has no one than this, than to lay down one’s life for his friends” (John
15:13). Gerasimus offers more scripture on love, rephrasing John 3:16 and quoting
Luke 6:32-35 and Matthew 5:20, 39-41, 44-45, 48. He concludes that “this is the Divine
Law and these are its commandments and its lawfulness and unlawfulness. These are
the very same laws of Christians. No other religion is like it” (Part 3).

21 Cf. Bottini 1998; al-Hiiri 2004, 126-127.
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Gerasimus continues in Part 3 by characterizing the laws of other religions.
They command their followers to take advantage of each other, and they advocate
vengeance and retaliation. These laws transform the natural man who is created in
God’s image into the image of a devouring beast. They return an insult for a simple
word. They retaliate against an insult with beating and a beating with killing.

2.1.3 Discerning the True Religion Through Eternal Reward or Punishment

Gerasimus starts this section by defining the purpose of compensation in religion. It
is our final reward; it can be either eternal bliss, or eternal punishment (Part 1). Then
he moves on to define the two kinds of good: the true one and that which is assumed
to be true. Our duty is to discern the true good. In order to assist in that, Gerasimus
offers four characteristics of the true good. Of course, the characteristics of true evil
are the opposite. First, true good must be beneficial in and of itself. Its benefits must
not come by persuasion or monetary payment. Second, its benefits must be available
to everyone. It would be contrary to its nature if it was good for some and not good for
others. It is not like medicine [which is beneficial for ill people but of no use to healthy
people]. Third, it must be valuable at all times, unlike satiating hunger with food.
Fourth, it must be eternal, not temporal like happiness, blessings, and the glory of
this world (Part 1). Gerasimus concludes his invitation to discern true good from evil:
if any “good” lacks any of those four characteristics, it is not genuine but counterfeit.

In Part 3 Gerasimus confirms the verity of the Christian promise of reward and
punishment, in that it demonstrates the four characteristics of genuine good. This
good is union with God and the pleasure of His eternal bliss. Through grace, we
become gods like Him, and have all that He has. This echoes Gregory of Nazianzus
who wrote in his poem, De Incarnatione, “and since, then, God is made man, so
man is perfected as God, and that is my glory.”?* Gerasimus affirms his discussion of
“good” with quotations from John 14:15-17, John 17:11, 20-24, and John 11:25-26.

After defining Christian good and the reward that awaits the believer, Gerasimus
asks two questions: What is death? and What is life? He answers that man has two
lives and two deaths. The bodily life is the unity of body and a soul. The spiritual life is
the unity of the spirit with God, its creator. Bodily death is the separation of the spirit
from the body; spiritual death is the isolation of the spirit from God, its creator. As the
body takes life from the spirit, likewise the spirit gets its life from God.

Gerasimus continues to compare the spiritual life with the bodily life. He begins by
describing how the Creator created human beings with an innate bodily attachment,
that is, humans were created to love their bodies. God also created hunger in humans
and provided sustenance that could satisfy human desire. Humans instinctively seek

22 Behr 2004, 275.



The True Religion = 15

and desire such nourishment, and when they find it, they are pleased. Without it,
they are distressed. God also created a spiritual life in humans that shares features
with the bodily life. The spiritual life contains an innate desire which is to love life
in the spirit and its union with the Divine. It is natural for the healthy spirit to yearn
for God. As the Psalmist wrote, “As the deer pants for the water brooks, so pants my
soul for You, O God” (Psalm 42:1). However, if the spirit becomes corrupted, it will
find pleasure in that which distresses and spoils it. Gerasimus gives the example of
an eye. If the eye is healthy it desires light, but if it becomes diseased, it prefers what
would ordinarily distress it, that is darkness. As God created sustenance for the body,
He Himself became the sustenance for the spirit. He gave His life for us that we could
be united with Him and enjoy His Divine eternity.?

Gerasimus concludes this part of the argument by stating that eternity with
God is the reward that our Lord promised in His Gospel. We will enjoy this reward
if we believe and practice His commandments, but if not, we will suffer separation
from God. In contrast with this he presents a brief description of the rewards of
other religions. These rewards are given out according to the laws of the deity that is
worshiped, and depend on what traps Satan has laid out regarding the pleasures of
this world, including eating and drinking.

2.1.4 Additional Characteristics That Distinguish the Christian Faith

At the end of Part 3 Gerasimus adds three more characteristics that distinguish the
Christian faith and that affirm that Christianity is the true religion:

A. The Christian religion does not contain any of the five defects that make any other
religion and its messenger faulty. Gerasimus had previously listed these five flaws in
the Part 2. They are: 1) the wisdom and analogies of this world; 2) the world’s passing
glory; 3) its transitory richness; 4) its faulty pleasures; 5) fear of its power or its sword.
He affirms that none of these five defects are present in the Christian religion nor in
the twelve disciples who founded it.

B. The Christian religion is difficult to understand, yet it is proclaimed throughout the
world. In Part 3, Gerasimus describes the disciples preaching in this way:

In regards to their preaching, it was hard to believe, or harder to accept than the [preaching] of
other religions. The minds of earthly people detest it, and ascribe it to ignorance and foolishness.

23 This idea of eternal life is known in the teaching of the Greek Church Fathers as “the doctrine
of spiritual kinship.” The Greek Fathers were enthusiastic about the language describing the spirit’s
“kinship,” or, “affinity” with the divine nature; the spirit is a “breath of God” or “spirit emanating
from the invisible deity.” Cf. McGukin 2007, 105.
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However, [the disciples] divided the regions of the world, and called its tribes (that are of diffe-
rent denominations, meanings, and morals) to worship a god whose attribute is this: He is One
God in three, and three in One. No one is able to describe Him. He is Father, Son and Holy Spirit.

Gerasimus presents this element to show that the Christian message spread throughout
the world in spite of its being difficult to understand. The first disciples were not
educated, and had no worldly power, or army. Yet the message they preached spread
to the four corners of the earth while the messages and the temples of pagans, which
were associated with powerful religions, faded. The power of Christianity comes from
Jesus Christ, the one who sent the preachers out and promised to always be with them.

C. Christian preaching has a unified message. Gerasimus argues that Aristotle and
Plato were not able to agree whether the soul was mortal or immortal, or agree on
the nature of the Exalted Creator, while Christians in the four corners of the earth
are in agreement with one another (Part 3). The example he gives of this unified
Christian doctrine is from the first chapter of the Gospel of John, verses 1 and 14: “In
the beginning was the Word, and the Word was with God, and the Word was God.”
“And the Word became flesh and dwelt among us.”**

2.1.5 Signs Which Indicate That a Religion Is Faulty

Gerasimus divides the signs that indicate a religion is faulty into two categories: Some
religions can be seen as false because they are based on the wisdom, standards and
criteria of this world; others, for reasons that do not have to do with wisdom and
analogical thought. Among signs of falsehood in the second category then he poses
two sub-categories: those that are believed voluntarily and those that are are accepted
as a matter of coercion. There are in turn three false reasons for voluntary belief: glory,
riches and pleasure. In addition to coercion by the sword, however, people can be
forcibly brought to belief by the power of God through miracles. Altogether then there
are six causes of belief. Five are earthly, or false, and one is heavenly, or true (Part 3).

These signs are adapted from Aba Ra'itah in his ninth letter, and from Ibn
al-Fatl.”> With them Gerasimus is trying to convey to his readers that the Christian
religion is difficult to understand, yet is proclaimed throughout the world, aided, not
by physical force nor motivated by a desire for power or glory, but by the power of the
Holy Spirit.

24 This point will be examined in more detail in Chapter 4 in the response to the first objection.
25 See al-Huir1 2005a, 315, 318.



The True Religion = 17

2.1.6 Gerasimus’s Theological Template

In his argument about religion, Gerasimus rarely strays from the polemical template
used by most Arab Christian theologians and seen in the mystical theology of the
Greek Church Fathers. Their template can be summarized thus: True religion is the
one revealed by God. True religion, in all its many facets, is the content of revelation
that is revealed to a disciple and announced to God’s people. There are many religions
that claim to be the revealed truth. Therefore, the believer is required to discern which
religion is revealed by God. The revealed religion is one, because God is One. It would
contradict God’s character if He revealed multitudes of contradicting religions. There
are many false religions, but one true religion. The nature of true religion is always in
agreement with the Divine nature, which means that no human endeavors can affect
such a religion and it does not include any human efforts or effects.

To discern the divine nature and all that goes with it, two elements are needed:
analogical deduction and a miraculous signs. To deduce true religion the mind
needs to be healthy, together with a healthy soul/spiritual nature (an unhealthy
one being that which is enslaved to the sin inherited from Adam). When the human
soul/spiritual nature is sound and healthy, it naturally goes together with the divine
nature, because it was created in God’s image. Miraculous signs are also important
in discerning true revealed religion. This religion’s message and disciples must be
accompanied by signs and wonders, such that leave no doubt that they are from God.
Any religion can have negative as well as positive signs. The negative signs are human
aspects that generate false religions. The positive are the miraculous, non-human
signs that befit the Divine nature.?®

Gerasimus introduces two distinct levels of mystical discernment, which he
adapts from Gregory of Nyssa. First, through the exercise of spiritual senses, divine
illumination occurs. In this process humans recover the healthy mind that was lost
to their sinful passions in the fall of Adam. The second level is that of the spirit being
united with God. Human beings, after being purified from sin, discover the presence
of God in the spirit. As Gregory writes in his homily on the beatitudes,

If a man’s heart has been purified from every creature and unruly affections, he will see the
Image of the Divine Nature in his own beauty. I think that, in this short saying, the word expres-
ses some such counsel as this: there is in you, human beings, a desire to contemplate the true
good; but when you hear that the Divine majesty is exalted above the heaven, that its glory is
inexpressible, its beauty ineffable, and its nature inaccessible, do not despair of ever beholding
what you desire. It is indeed within your reach; you have within yourself that standard by which
you apprehend that Divine. For he who made you did at the same time endow your nature with
this wonderful Nature, as if molding the form of a carving into wax. But the evil that has been
poured all around that nature bearing the Divine Image has rendered useless to you this wonder-

26 Cf. al-Hiri 2005a, 313-333.



18 —— An Overview of the Apology

ful thing that lies hidden under vile coverings. If, therefore, you wash off by a good life the filth
that has been struck on your heart like plaster, the divine beauty will again shine forth in you.
For the Godhead is purity, freedom from passion, and separation from all evil. If therefore these
things be in you, God is indeed in you. Hence, if your thought is without any alloy of evil, free
from passion, and alien from stain, you are blessed because you are clear of sight. You are able
to perceive what is invisible to those who are not purified, because you have been cleansed; that
darkness caused by material entanglements has been removed from the eyes of your soul, and
you see the blessed vision radiant in the pure heaven of your heart. (Michael 1995, 99)

Gerasimus affirms that this process can begin only through faith in our Lord Jesus and
His Gospel, and through our union with the One Who gave His life for us. We enjoy the
everlasting bliss when our spirit is united with the One who gave His life for us (Part
3). He frequently refers to the analogy of the sick servant who fails to discern the right,
healing medicine to cure his disease until the royal physician meets him and heals
him. Gerasimus insists that the Lord Himself is the medicine, and that the way we
receive this medicine is through faith and the sacraments of baptism and Eucharist
(5:187, 345).

2.2 Signs of a True Disciple

Part 2 of Gerasimus’s Apology is dedicated to examining the signs of a true disciple.
The disciple who claims to proclaim the religion of God and asks people to follow and
believe him must demonstrate three signs: first, his preaching must be to all nations;
second, a power from God to perform miracles must accompany him; and third, he
must be an expert in speaking the language of every nation and tribe. Gerasimus
returns to these three signs in the Part 3 where he examines how they were fulfilled
in the Christian disciples, thus confirming that the Christian disciple is the true one
sent from God.

2.2.1 General Preaching

Gerasimus states that analogies used in preaching must refer to a God who is just
and who wants all His servants to be saved. He notes that it is God’s desire to pour
His grace on all people; therefore, the messenger sent by Him must fulfill the goal of
preaching to all tribes. Otherwise, the disciple would impede the purpose of God, his
calling would be revoked, and he would deserve punishment (Part 2). Gerasimus then
presents the parable of a king who calls for a royal banquet, which we will examine
in more detail in Chapter 3.

In Part 3 Gerasimus examines how Christ is worshiped and honored in the four
corners of the earth, fulfilling the prophecy of David: “Their line has gone out through
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all the earth, and their words to the end of the world” (Psalm 19:4). Then in Part 5,
objection 6, he responds to the challenge to this argument implied by the special
status of the Jews in the Old Testament. We will examine that argument more carefully
when specifically consider the content of Part 5 here in Chapter 4.

2.2.2 Performance of Miracles

The miraculous sign is an imperative one; otherwise, people would have an excuse
not to believe, and they could not be punished for not believing (Part 2). In Part 3
Gerasimus returns to this sign to affirm that it was given to Jesus’s disciples. He also
affirms that the five defects previously mentioned were not present in the disciples.
These defects and their causes usually attract many people. However, in the disciples
we see the opposite; some did not have wisdom and were illiterate, some were poor
and from humble homes, and some were fishermen, practicing a humble profession.
Beyond that, their preaching was hard to believe; almost no one accepted their
teachings because they were so hard to practice. In regard to the rewards that their
religion promised, it was hard for most people to imagine or understand it what they
were talking about. Nevertheless, the disciples performed miracles, commanding the
lame to stand up in the name of Christ, the blind to open their eyes, the deaf-mute to
speak and the dead to rise up. If the power of the one who sent them had not been
with them no one would have listened to them (Part 3). Gerasimus then adds that even
baptized believers have access to the power to perform these miracles, as their master
promised: “And these signs will follow those who believe: In My name they will cast
out demons; they will speak with new tongues” (Mark 16:17).

2.2.3 Speaking the Common Languages

Gerasimus here refers back to the first sign: Because God wants all nations to be
saved, his disciples must be experts in speaking the common languages of the people
in order to convey His message (Part 2). In Part 3 he affirms that the disciples were
endowed with this sign on the day of Pentecost when the Holy Spirit came upon them
and empowered them to speak multiple languages. He also argues that today the
name of Jesus is proclaimed and worshiped in all the languages of the world (Part 3).

2.3 The Existence of God

In his argument on the existence of God, Gerasimus adopts the format used by the
Greek Church Fathers and later on by the Muslim theologians of the al-Mu‘tazila
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school.?” He makes use of reason and demonstration, allegory and interpretation, in
presenting the Christian understanding of a transcendent deity.

2.3.1 Reason and Demonstration

Gerasimus maintains that the knowledge of God is acquired both through the senses
and by deductive reasoning; we know God by experience rather than by revelation.
However, this evidence does not demonstrate the existence of God, but helps to
guide the human spirit toward faith. The senses and deductive thinking show that
it is reasonable to believe, but they are unable to produce faith itself, which is a gift
from God. The human mind and spirit are ill and need “medicine” to recognize the
existence of God. It is, therefore, impossible for the human mind to see God unless it
is healed and purified from sin, by faith and baptism.?®

This argument is very similar to Origen’s reply to Celsus on the respective role of
mind and the senses in our knowledge of God is representative of this view. Celsus
had criticized Christians by saying: “How can we know God unless by perception
of the senses? For how otherwise than through the senses are we able to gain any
knowledge?” To this Origen replies:

Christian philosophers begin with the use of the senses upon sensible objects, in order to go on
from them to a knowledge of the nature of things intellectual, yet their knowledge must not stop
short with the objects of sense.... Since we hold that the great God is in essence simple, invisible
and incorporeal, Himself pure intelligence, or something transcending intelligence and exis-
tence, we can never say that God is apprehended by any other means than through intelligence
which is formed in His Image. (Henry (trans.) 1953, 36-39)

To Origen, God is the mind and the source from which all intellectual nature or mind
takes its beginning. When the mind is purified and separated from material corruption
it becomes a means of grasping something of the nature of the Divine. Therefore it is
to misunderstand God if we try to apprehend him by means of our bodily senses.?

27 Mu'tazilah is an Islamic school of theology based on reason and rational thought that flourished
in the cities of Basra and Baghdad, both in present-day Iraq, during the 8th-10th centuries. The adhe-
rents of the Mu’tazili school are best known for their having asserted that, because of the perfect unity
and eternal nature of God, the Qur’an must therefore have been created, as it could not be co-eternal
with God. Cf. Casper 1998, 167-186.

28 Cf. Casper 2007, 57-58.

29 Cf. Morris 1964, 52-53.
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2.3.2 Allegory and Interpretation

Figurative interpretation flourished in the fifth century B.C. The Greeks devised it to
reconcile the older religion of the Homeric world with the new ideas which clashed
with it. Greek fathers adapted this method to explain certain passages from the Old
Testament that are inconsistent with Christian morality. The goal of the Fathers was to
bring the Old Testament in line with their new and more exalted idea of God.>®

The use of allegory became a matter of dispute in Islam also because it affected
the doctrine of the nature of God. While the Qur’an strongly emphasizes the absolute
uniqueness of God, it describes Him in anthropomorphic terms, ascribing to Him
eyes, hands and a face, and portraying Him as speaking and sitting on a throne.*
A verse in the Qur’an that played a part in this dispute was Strah 3:7:

He it is who has sent down to thee the Book. In it are verses basic or fundamental [of established
meaning muhkamat]. They are the foundation of the book, others are allegorical mutasabihat.
But those in whose hearts is perversity follow the part thereof that is allegorical seeking discord
and searching for its hidden meaning but not one knows its hidden meanings except God. And
those who are firmly grounded in knowledge say “we believe in the book; the whole of it is from
our Lord” and none will grasp the message except men of understanding.

2.3.3 Transcendent Deity

Gerasimus states that God is unknowable, nameless, without part or qualities, and
is not spatial. Two quotations from the Church Fathers support this statement. Justin
the Martyr says:

But to the Father of all, who is unbegotten, there is no name given. For by whatever name He
be called, He has as His elder the person who gave Him the name. But these words, Father and
God and Creator and Master, are not names, but appellations derived from His good deeds and
functions... the appellation God is not a name but an opinion implanted in the nature of men of
a thing that can hardly be explained.*

Clement of Alexandria also writes on this subject:

The discourse respecting God is most difficult to handle. For since the first principle of eve-
rything is difficult to find out, the absolutely first and oldest principle, which is the cause of all
other things, being and having been, is difficult to exhibit. For how can that be expressed which
is neither genus, nor difference, nor species, nor individual, nor number: anymore is neither

30 Ibid. 56.
31 Cf. Morris 1964, 57-58.
32 Robert 1988, 20.
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an event, nor that to which an event happens? No one can rightly express Him wholly, for on
account of His greatness He is ranked as the All, and is the Father of the universe. Nor are any
parts to be predicted of Him. For the one is indivisible; wherefore also it is infinite, nor considered
with reference to its being without dimension, and not having limit. And therefore it is without
form or name. And if we name it we do properly terming it either the One, or the Good, or Mind,
or Absolute Being, or Father, or God, or Creator, or Lord. We speak not as supplying name; but
for want, we use good names, in order that the mind may have these as points of support, so as
not to err in any other respects. For predicates are expressed either from what belongs to things
themselves, or from their mutual relation. But none of these are admissible in reference to God.*

From this brief description we can see that the same method of explaining the
existence of God was used by Muslims and Christians. They agreed that Divine
attributes and names are only human descriptions of God, and these expressions
must be interpreted in a way that is fitting with God’s majesty. It is on this theological
foundation that Gerasimus bases his interpretation on the existence of God. When
explaining the mystery of the Trinity, he affirms that it cannot be explained rationally,
but the biblical writers resorted to human language to make it accessible to human
minds:

Nevertheless, in order not to suppose that He is similar to a mere human word which is ephe-
meral and has no existence in [and of] itself, (for, to “become” it needs bodily organs such as
tongue, wind pipes, and so forth), He was called “Son.” Furthermore, in order not to suppose
filiation similar to what we have, and what our nature needs, namely, that the father precedes
the son in time through a normal human birth process, He was called “the bright glory of the
Father.” And in order not to suppose that His attributes are different from the Father and dissi-
milar to the [Father], (as we see the difference among us humans), He was called, “the form of
His person.” And in order not to suppose Him as from a different substance, other than His own
substance, He was called “His arm.” He is also called, from a different perspective, “His power
and His wisdom” (5:65-69).

A distinction needs to be drawn here between theologia — the mystery of God, and
oikonomia — the economy of salvation. It is possible to speak about theologia only
when that mystery has been recapitulated in oikonomia through Christ’s incarnation
and deification. The glory of God is revealed in the wonder of creation, but such
theological knowledge is still only a pale reflection of what God is. The economy of
salvation discloses how God is, without really penetrating the mystery of what God
is.>* Gerasimus is thus emphatic in stating that even if we are able to explain what
divine paternity means, words like “begotten” and “unbegotten,” “generated” and
“ungenerated” do not express the ultimate substance (ousia) of God, but rather the
characteristics of the divine hypostases — how God is toward us (5:61-73).

33 John 1974, 49.
34 Cf. Lacugna 1991, 54-60; Ware 1979, 11-27; Behr 2004, 272-318.
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2.3.4 Differences Between Arab Christian and Greek Christian Emphases

The difference between the Greek Fathers and Gerasimus in arguing for the existence
of God is that Gerasimus, like other Arab apologists, does not begin with the emphasis
on the Triune economy of the One God; instead He begins with the divine unity.
Christian Arab apologists developed their argument from the basis of God’s absolute
oneness, and then showed how the One God was ultimately revealed as a tripartite
being through the incarnation. Such a method is necessitated by the assumptions
of their Muslim audience. For the Arab Christian apologists, the real questions were
why and how God became human while still maintaining continuity with previous
monotheistic revelations and without introducing plurality into the divine being.

The question of how the Trinity could be understand through the use of analogy
is a major theme in Christian Arabic literature.> According to Khalil Samir, there are
two reasons for this. First, Arab Christian authors have been deeply influenced by
patristic literature, and this topic is covered extensively in patristic literature. This
literature contains a strongly Middle Eastern ethos of the sacredness of God: God
lives in inaccessible light.*® Second, this same understanding is shared by Muslim
theologians. Therefore, Arab Christian apologists felt it was important to develop this
theme, particularly when dealing with sensitive topics such as the Holy Trinity which
is the most polemical Christian mystery for both Christian and Muslim readers.>”

2.3.5 God as Trinity

Gerasimus examines the concept of the Trinity using the formula of the Cappadocian
Fathers: “one substance (ousia) in three persons (hypostaseis)” (§awhar wahid wa
talatat hawas muSahhasah). God exists as Father, Son, and Spirit. This Trinitarian
ontology is rooted in the self-revelation of God in the divine economy, in the person of
Christ, and in the activity of the Spirit (5:74-85).

In a few other areas, Gerasimus also adapts Cappadocian Trinitarian theology:*®

1) Gerasimus understands the divine paternity as a relational mode of God’s being
(Father of the Son). He speaks of a differentiation without partition in God. This mode
of relation in Trinity was adapted by the Cappadocians from Stoic and Aristotelian

35 Cf. Haddad 1985, 104-114.

36 Cf.1Timothy 6:16.

37 See Samir 1994, 72.

38 Cf. Lacugna 1991, 53-59; Ware 1979, 27-43. For an in-depth analysis of the Cappadocian Fathers
teachings about the concept of the Holy Trinity see Behr 2004.
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philosophy, and later became an ideal to explain the Trinitarian theology. As Catherine
Lacugna (1991, 59) explains it:

Father and Son are distinct by relation to each other, but same in ousia. Relation as a category
also worked particularly well from Greek Trinitarian theology because relation is farther from
substance than any other category, since relation simply refers one thing to another and does
not indicate what something is in itself. Thus, to say what God is with respect to relation does
not specify what God’s ousia is, and thereby does not compromise the principle that God’s ousia
is unknowable. Nevertheless, by saying what God is according to relation one has said really
all that needs to be said, since relation (Father to Son) is the mode of God’s being both in the
economy and in itself.

2) Hypostasis can be understood in two senses: First, it can mean that which gives
support to an object, the elements that form the object. Second, in its transitive sense
it means the externally concrete character of a substance in relation to other objects.*
When speaking about three hypostases, Gerasimus uses it as was common in the
East, to indicate the unity of being.

3) In comparing the consubstantiality of the divine persons to the consubstantiality of
human persons, the Cappadocian Fathers ask their hearers to imagine three men, Peter,
James and John or Paul, Sylvanus, and Timothy. As human beings, they tell us the
three are identical; their humanity is one and the same. But as unique human beings
concretely existing, they are distinguished one from another as persons, as distinct
hypostases, each with their own names and personal characteristics.*® Gerasimus,
in responding to the objection that claims that Christians are making God three and
worshipping three gods, explains the concept of one God in three substances in a
rather Cappadocian fashion:

We, the community of Christians, do not believe this at all, and we do not imagine, as they think
we do, that the three Persons (that are the Persons of the Holy Trinity) are separate, as [human)]
individuals are from each other. For if we were all gathered under one mind, we would share
one substance, and one form would prevail over all of us, but we are different in many things
(I mean, time, place, determined will, and other characteristics that are parting and dividing
us, are different from person to person. They can be found in one individual, but can never be
shared with another one). It is to the point that these differences are not only present among us,
but every person, from time to time, also experiences transformation, change, and fluctuation,
from one state of mind to another. Regarding the Creator of all, although He consists of three
persons, the difference is only in the “personified forms and attributes,” [that is to say], each
person [of the Trinity] has special attributes that distinguish and differentiate Him from the other
persons; however, the agreement between [the persons of the Trinity] are many because He is

39 Lacugna 1991, 66.
40 Cf. Hopko 1985, 268.
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one God with one substance, one nature, one honor, and one eternity. ([These characteristics]
are not uniform among us humans. Every one of us has a different nature.) The totality of every
one of the three is in the totality of the other two, yet He is fully God; and the three are one God,
and every one of the three is Himself the other two, except in the personal attributes (mentioned
above). Through [these attributes] only, not by any other, [the human] mind distinguishes the
one from the other (5:75-82).

2.3.6 Man as the Image of God

The idea of the divinization of man that echoes throughout the writings of the Eastern
Fathers is clearly used by Gerasimus as well; he follows the traditional Eastern
template that divides the history of salvation into three progressive stages: 1) God
created man in His likeness and image; 2) man fell; and 3) God restored man by the
incarnation of His Son.

The Christological formula of the council of Chalcedon (451 A.D.) that “Christ
is one person in two natures,” is the theological basis on which Gerasimus builds
his apology. He presents the theology of the incarnation as God’s identification with
humankind. With the incarnation began a process that extends throughout the life
of Jesus whereby He embraces all aspects of human experience except sin. Becoming
human means the involvement of more than the human body, but the human mind
and will as well. Salvation requires that humans somehow be united with the divine,
since, as Gregory of Nazianzus wrote, “What has not been assumed cannot be restored;
it is what is united with God that is saved.” Gerasimus is using the balancing formula
of Chalcedon, “one nature in two persons,” to affirm both the distinctness and unity
of the divine nature with the human one.*!

Gerasimus elaborates extensively on the theological term, the “image of God.”
A text of central importance to this term is Genesis 1:27, which speaks of humanity
being made in God’s image and likeness. God created everything through His Word
and through the Word He gave humanity a share in His Image, that is, His Son Jesus
Christ. Thus, the relationship between God and creation, and in particular, between
God and man, is through the Word.

This approach is found in the Patristic period which interprets “the image of God”
in terms of human reason; a few aspects of human reasoning are evident in Gerasimus’s
Apology and merit our attention. The image is understood to be the human rational
faculty, which mirrors the wisdom of God.** The image is also associated with the
totality of man’s nature, considered as trinity of spirit, soul and body. At other times
Greek Fathers connected the image more specifically with the highest aspect of man,

41 Cf. Lowe 1994, 226-229.
42 Cf. Bof 1994, 1830; and McGrath 2001, 440-448.
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with his spirit or spiritual intellect, through which he attains knowledge of God and
union with Him. Basically, the image of God denotes everything that distinguishes
man from animals and that makes him in the full sense a person, a moral agent
capable of right and wrong, a spiritual subject endowed with inward freedom.

Another aspect of the image that is particularly important in the Apology is the
gift of free choice. As God is free, so likewise man is free, and being free, each human
being realizes the divine image within himself in his own distinctive fashion.*?

Many Eastern Fathers draw a distinction between the “image of God” and “the
likeness of God.” The image, for those who distinguish between the two terms, denotes
man’s potentiality for life in God. The likeness is his realization of that potentiality.
The image is that which he possesses from the beginning, and which enables him to
set out in the first place upon the spiritual way. The likeness is that which he hopes to
attain at the end of his journey.**

The image and likeness signify orientation, relationship. Being created in the
image of God means man is created for communion and union with God, and if man
rejects this communion, he relinquishes the position of man in the image of God. The
doctrine of the image means, therefore, that man has God as the innermost center of
his being. The divine is the determining element in our humanity; by losing our sense
of the divine, we also lose our sense of humanity.

In Part 3, when Gerasimus compares Christian law to the laws of other religions,
he describes their laws as those which transform the natural image of man made in
the likeness of God to the image of untamed beasts. The central point of his argument
is that human nature has its God-given ability to relate to God, and although human
reason has been corrupted by the Fall, it may be renewed by grace. Also in Part 3,
when he speaks about the two kinds of life and death, he defines spiritual life as
an instinctive spiritual desire that God formed in man, through which man desires
the union of the spirit with Him in divine bliss. However, Gerasimus affirms that the
movement toward God must be healthy, for if it is ill (filled with wrong motives), it
will desire what corrupts and makes the spirit miserable. Then he concludes that as
the body needs nutrition from food and drink to survive, God Himself became the
nutrition that the human spirit needs to survive. He gave Himself that we may be
united with Him and be delighted in His divine nature.

The doctrine of creation in the image of God is also seen as being directly related
to the doctrine of redemption. Redemption involved bringing the image of God to its
fulfillment in a perfect relationship with God culminating in immortality. In Part 3,
when he speaks about the Christian eternal reward, Gerasimus articulates it in this
way: “This is the union with the Sublime God and the delight in His divinity in the

43 Cf. Migliore 2004, 141.
44 Cf. Ware 1979, 51.
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eternal bliss (that has no ending), that we become gods in His Likeness, and we
attain, by grace, what He has by nature.”

It is worth noting that Gerasimus follows the pattern of the Eastern Church
Fathers that emphasizes the positive side of redemption; God saved us out of His
goodness and mercy. There is no mention of the wrath of God.** Redemption is seen
as reconciliation between Jews and Gentiles, heaven and earth, and human nature
and God its Creator (5:426). By redemption, man is returned to the position he held
before the Fall, ruler over creation, thus defeating Satan and gaining victory over hell
(5:430-432). Redemption destroys the barrier that stands between heaven and earth,
and eliminates the flashing sword that guards the way to the Tree of Life (5:431).%¢

2.4 Conclusion

Throughout the Apology Gerasimus presents humanity as universally affected by sin
as a consequence of the Fall. The human mind has become darkened and weakened
by sin, which makes it impossible for the sinner to think clearly in order to understand
higher spiritual truths. An analogy that Gerasimus uses effectively is sin as disease.
Sin weakens humanity, causing spiritual disorder. Being a sinner is as though a person
were physically ill and unable to diagnose his own illness. Salvation is understood in
sanative, or medical terms. We are healed by the grace of God so that our minds may
recognize God and our wills may respond to the divine offer of grace. For it is through
the grace of God alone that the illness is diagnosed and cured.

A second analogy that Gerasimus employs treats sin as a power which holds us
captive and from whose grip we are unable to break free by ourselves. Human free will
is captivated by the power of sin, and may only be liberated by grace. Christ is thus
our liberator, the source of grace which breaks the power of sin.

45 Cf. Coptology 2006.
46 Cf. Genesis 3:24.
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Gerasimus uses analogies extensively to illustrate his points. These parables are
inspired by the Bible, the Church Fathers, and Arab Christian theologians. We can
divide these analogies into two categories: first, those that use an earthly ruler or, in
some cases a farmer to represent God, and a slave to represent humankind; Second,
those that feature an ill man (representing humanity) who seeks to cure his grave
disease. The man consults false physicians, who represent false religions and false
disciples. He finally meets the divine and ultimate physician who gives him the right
medications and heals him.

The persuasive power of these analogies originated in the conception of God as
King, a metaphor common to Judaism and Christianity, and one that inspired some of
the descriptions of God in the Qur’an. This method predates Christian Arabic literature;
it goes back to Rabbinic Judaism. Midrash used analogies to explain difficult passages
and concepts of the Hebrew Bible.*

A total of ten analogies are presented in the Apology of which seven are presented
in Part 5.

3.1 Parable of the King and His Ill Servant

At the end of Part 1 of the Apology, Gerasimus presents the analogy of the king and
his ill servant to illustrate the process of discerning the true religion. In the analogy,
a king’s servants rebel against him and he banishes them from his kingdom. The
king, however, had one loyal servant who was in charge of the royal palace. The king
promised to make him a partner in his kingdom if he obeyed his commands. The king
gave him access to all the storage areas of the palace except one, warning him of the
consequences if he opened it. The king’s rebellious servants knew about this deal,
and envied the loyal servant. One of them came to the king’s servant and convinced
him to open the forbidden storage room, telling him that the king’s crown was in it,
and that anyone who put on the crown would immediately become king. As soon
as the servant opened the storage room, the king realized what had happened and
ordered his expulsion from the palace, exiling him to a remote village. However, the
king, out of his mercy and compassion, sent a physician with him to take care of his
health and diet.

His enemies did not want even the physician to be with the servant, so they
convinced the disgraced servant to dismiss him from his service. After the doctor left
him, the servant’s health deteriorated; his enemies sent him massagers and doctors
who gave him harmful medicines; even the doctor who attended the king was among

47 Cf. Stern 1991.
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those who wanted to trick him. Consequently, the servant was puzzled and could not
distinguish between the helpful medicines and the harmful ones. Finally, he realized
that the physician that the king had sent with him in the first place was the right
one. The royal physician examined him and the servant was able to get rid of all the
harmful medicines.

Having told the parable, Gerasimus outlines the symbols and their meanings.
The king is God Almighty; the rebellious servants are Satan and his fallen angels; the
chosen servant is humankind; the royal palace is the Garden of Eden; the forbidden
storage area is the tree of the knowledge of good and evil; the servant who ensnared
him and convinced him to open the storage room is Satan; the expulsion of the chosen
servant from the palace is the expulsion of Adam from the Garden; the physician that
was sent with him is the mind, discernment and revelation that helps us distinguish
between right and wrong. The second deception of the servant’s enemies — to have
the physician dismissed — is an analogy of the power of evil to blind foresight and
to deprive humans of their sound minds; the enemies who sent him massagers and
doctors who gave him harmful medicines are the false religions and heresies that the
devil uses to attack us. The harmful medicines are the satanic laws that assault our
souls and cause them to perish. The royal physician is Paul, the chief of the disciples;
the book that has in it the right Medicine is the Holy Gospel; the prescription of the
medicines is the Divine Law. Gerasimus concludes his analogy with an evangelical
call; he tells his readers that whoever wants to discern true religion from the false
ones must follow the steps of the king’s servant and look for the right physician and
the efficacious medicine using the three elements (God, law, and eternal reward or
punishment).

In the main, this parable is adapted from Ab#i Qurrah’s essay on the existence of
the Creator and the true religion.*® In his essay, Abti Qurrah aligns the seeker of true
religion with the son of a king appointed by his father to go on a mission to a distant
land. The son falls gravely ill, and his father sends a physician to him, as well as
medication. The king’s enemies send their own false messengers to poison the son.
The son remains in the dilemma of not knowing which medication will help him until
the true messenger of the king teaches him how to discern between lies and truth.
Abti Qurrah then ends his parable by explaining the symbols of the parable which are
parallel to Gerasimus’s.*

48 Lamoreaux 2005, 6-9.
49 For more details on this parable see Dick 1982, 212-218.
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3.2 Parable of a King Calling for a Royal Banquet

In Part 2 of the Apology, Gerasimus explains the method used in discerning the true
disciple and the signs that must accompany him. The first sign is the universality
of his preaching. Gerasimus uses the following analogy to illustrate his point: A
king calls for a royal banquet, sending his messenger to invite all his subjects. The
messenger advised them that whoever attended the banquet would be happy and
be found righteous. Whoever would be late would suffer and be found guilty. This
analogy is inspired by the parable of the wedding banquet in Matthew 22:1-14.

Gerasimus uses this parable to illustrate a number of points. He does so by
asking his readers rhetorical questions or by describing symbolic actions taken by
the king and his disciple. “Suppose that the messenger disobeyed the command of
his lord and delivered [the royal summons] to a certain tribe to the exclusion of other
tribes. The excluded tribes were consequently delayed, and the royal message did not
reach them. Who, in this case, would be responsible for their delay, the king or the
messenger?”

When Gerasimus discusses the second sign of a true messenger—the performance
of miracles—he asks: “suppose the king sent his messenger to the head of a village
asking him to surrender to him. As is customary for any messenger who is sent by his
king, the messenger should carry a letter from the king. The messenger, however, did
not carry such a letter. Therefore, the head of the village did not trust the messenger
and refused to surrender to him. Is it then permissible for the king to punish the head
of the village because he disobeyed him?”

Gerasimus raises another question when he presents the third sign of a true
messenger—which is speaking in various common languages. Gerasimus asks:
“suppose this king sends a foreign messenger to a tribe (the Syrians or the Byzantines
[also known as “Ram”]) for a royal affair; the messenger conveyed the royal message in
a foreign language and consequently no one understood the king’s message. Is it then
permissible for the king to judge the tribe because they did not obey his command?”

In Part 3, where he responds to the possible objection to the Christian faith that
more than half of the world’s population have no knowledge of Christ, or do not
worship Him, Gerasimus concludes his answer with two analogies. The first one is
a new set of hypothetical actions taken by the people who heard the king’s message
in the analogy of the king calling for a royal banquet, and the second one is a quick
allusion to the parable of the sower in the New Testament. This will be discussed in
greater detail in Chapter 4.

3.3 Parable of the Sower

At the end of his response to the previously mentioned objection that the majority of
the world population does not know Christ, Gerasimus refers to the biblical parable
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of the sower (Mark 4 and Matthew 13) rather than providing exhaustive commentary.
Evidently, he is assuming that his audience is familiar with it, and he is just reminding
them of it.

3.4 Parable of a Faithful Servant Who Offers a Gift to His Master

In Part 5, in response to the objection made against the Christian faith that God
disregarded the destruction of churches, Gerasimus explains that God did not
disregard His people but that He is disciplining them. God refuses our supplications
and prayers when we anger Him by our deeds (5:42-43). To illustrate his point
Gerasimus presents a short analogy:

It is like a sultan who has plentiful riches. His stores are full of money, splendid clothes, valuable
jewels and other precious materials. 45 When one of his servants offers him a gift (even if it is the
cheapest and lowest item), if he is satisfied with his servant, it will please [the king] and he will
honor and exalt the gift (just to honor [the servant], not because he desires [the gift]). But if he is
angry with [the servant], [the king] will throw the gift out and will not pay attention to it, for he
does not need it (5:44-46).

3.5 Parable of the King who Saves His Captive Servant

In Part 5, 2nd Objection, Gerasimus illustrates his point with the following analogy in
response to the question of why Christians honor the passion of Christ:

It is similar to a servant who fell into the harshness of captivity to the point of almost perishing.
He was in iron chains and in the most oppressive prison. His master seized the opportunity to
redeem him [at the cost of] himself, so [the master] endured the hardship that the servant would
have had to endure. [The master] put on the servant’s filthy garment and the chains of captivity
on his feet, and, in this way, saved [the servant] from that harshness and from total destruc-
tion. The servant, after his liberation, and because of the favor of his master, continued to walk
around with chains and with the filthy cloth of captivity, proclaiming to everyone the favor and
goodness of his master toward him (5:90-94).

3.6 Parable of the Good Physician and His Favored Apprentice

To explain the freewill of man, and that human action is not predetermined by
God, Gerasimus presents the following analogy. A good physician owns a shop that
contains many types of medicines. He had an apprentice who was like a son to him.
Out of his love for him he made the young man owner of the shop and all that was in it.
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However, he warned him not to use a certain ointment, which he stored in a clay pot,
because it was meant for people with a cold temperament and for the elderly. If any
young man used the ointment, it would burn his good mood and scorch his humor.
The friends of the apprentice envied him and convinced him that the ointment was
not harmful. In fact, they convinced him that whoever used it would never die. The
apprentice believed his friends and used the ointment. Immediately his body burned
and the ointment flowed in his veins like poison. The master took the apprentice out
of the shop. The apprentice’s symptoms worsened and the young man was on the
brink of death. The master was moved to mercy, and he made a healing medicine for
his apprentice (5:159-175).

After presenting the analogy, Gerasimus asks his readers, “If the master had
hidden the clay pot from his apprentice, the apprentice would have said, ‘my master
deceived me,’ and, if the master healed him immediately, the student would not have
appreciated the benefit of obedience and [experienced] the harm of disobedience” (5:
176-179). He then interprets the parable:

The physician is God Almighty. The store is paradise, its necessities, and its fruits. The cream that
was forbidden from [the apprentice], that is not appropriate for the youngster but for elders, is
the tree of the knowledge of good and evil (that is not befitted for beginners in the knowledge of
God). The apprentice is the first man. His envious [peers] are the devils. The sickness, pain and
tribulations [which he experienced] are the problems of the sinful nature after disobedience and
the fall. The exit of the deceived from the store is the exit of Adam from paradise. The healing
medicine is the Holy Baptism and the Holy Eucharist (5: 180-187).

3.7 Parable of the Incognito King

Perhaps the most common analogy used by Arab Apologists to present the Christian
faith is that of the incognito king. Gerasimus uses this analogy in his response to the
4th and 6th Objections. Critics of the Christian faith ask whether God did not have the
power to save Adam and repel the deceitfulness of Satan. Furthermore, the opponents
of Christianity consider the Christian belief in the Incarnation a weakness of the deity
and, therefore, ask whether God could not have saved humankind in a less painful
way (5:188-192). Gerasimus uses analogy to conclude his response to the 4th Objection.

A certain king is said to have four virtues: justice, power, mercy and wisdom.
A high ranking servant rebelled and the king expelled him. The servant, seeking
revenge, built an inn and planted a garden on its ground which he used to lure the
passersby. When a victim entered the inn, the servant had him thrown into an abyss.
The king, who was aware of the rebellious servant’s character (harsh, unjust, wicked
and deceiving) was faced with a dilemma. If he neglected the prisoners, his mercy
would be compromised; if he exercised his power, he would not be acting justly; and
if he overlooked and did not free the prisoners, his power would be weakened. Thus,
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he dressed in servant’s clothing and went to the inn. But he did not respond to the
rebellious servant’s temptation. The evil servant became suspicious and imprisoned
him. When the king entered the prison he revealed his true identity. The royal
soldiers hastened to help him and were astonished by such condescension. The evil
servant was shocked when he recognized the king and became confused. With this
confrontation, the evil servant’s power diminished and felt he was perishing because
he had transgressed, unjustly and wrongfully, against the one who could not be
defeated by deception (5:214-240).

While the analogy is a common one, Gerasimus alters the conclusion slightly
from that of Kitab al-Burhan®® and the Disputation of Georg the Monk.>* These authors
concluded the analogy with a dialogue between the king and the evil servant. The
evil servant defends himself by saying that people chose to go with him. The king
rejects this explanation and forces the servant to admit that he tempted them. The
king then binds the evil servant in chains forever, destroys the garden, and returns
triumphantly to his kingdom.

This difference does not change the main structure of the analogy, which are
easily recognizable for a Christian audience: humankind as a servant of God, the Fall,
Satan tempting and deceiving humankind, God’s plan for salvation, the Incarnation,
Satan tempting Christ, the crucifixion, the resurrection, and Judgment Day.

Gerasimus presents the analogy first of all to illustrate, simply, the ingenuity of
the plan of redemption, borrowed from medieval society. He wanted to explain the
soteriological function of the Divine disguise. He presents a comparison between
Christ liberating humankind from the dominion of death and a noble king going into
the land of his enemy in disguise to persuade the captives whom the enemy has taken
as slaves to return back to their rightful lord.>> The analogy can be traced back to the
third-century Christian writer Origin, who was inspired by Paul’s phrase that Christ
“assumed the form of a servant” (Philippians 2:7).

The analogy is constructed in response to potential objections to the logic of
Christian salvation history. The central point of the analogy is that it is not a question of
God’s weakness but only of a restraint of power on God’s part with a view to bestowing
His mercy upon humankind and of facilitating a true defeat of Satan: “The purpose
of our Savior [coming into the world] was not to save us by might and coercion, but
by justice and fairness” (5:193). Gerasimus’s message is that God’s use of power at
the expense of His mercy would have been unjust, whereas using His mercy at the
expense of His power is just, wise and, ultimately, effective (5:194-195).

A strategic factor of Christ’s human “disguise” lies in the fact that Satan did not
know whom he was tempting when he was standing face to face with Christ. The

50 Cachia and Montgomery 1960-1961, 133-135.
51 Nicoll 1820, 423-426.
52 Roggema 2004, 128.
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analogy emphasizes the ingenuity of that strategy by explaining what would have
happened if God had not used a disguise. If God were to come upon Satan in his
full might, Satan would have objected that God extorted from him, forcefully, the
one who, voluntarily, had become his own (5:199). As Satan clothed himself with a
snake’s body to hide his true nature and deceive the first man, likewise, God clothed
Himself with a human body to hide His true nature from the deceiver. God took on the
deceived nature of humanity and concealed in it His divinity. Thinking that God was
human, Satan wrestled with Him, as he had done with Adam and Eve, who represent
humanity, in the garden, and consequently, once Satan was defeated, our Savior
had the right to retrieve humanity because the deceiver is the one who provoked the
confrontation. Furthermore, in doing this, God completed His effective attributes:
mercy, power, justice, and wisdom (5:196-207).

The notion of the just deception and defeat of Satan can be traced back to the
thought of Ephrem the Syrian, who stresses the importance of Satan not being
constrained. In his Hymns of Virginity, Ephrem portrays the temptation of Christ
by Satan (Matt. 4:1-11) as part of the strategy to outmaneuver Satan by confusing
him about Christ’s true identity.”® Gregory of Nazianzus and Gregory of Nyssa both
describe Christ’s veil of human nature as part of the strategy against Satan and stress
that he was justly paid back according to his own intent.>*

3.7.1 A Second Version of the Incognito King

In the 6th Objection, Gerasimus reiterates the same analogy but uses different scenes,
actors, and symbols in his response to the question of why God sent prophets and the
Law to the children of Israel and neglected all other nations, and why salvation of all
nations was delayed until the coming of Christ. According to Gerasimus, God did not
neglect the nations, but salvation was delayed to complete the mystery of the Divine
Economy (5:394-404). To conclude his answer, he presents a different version of the
analogy of the incognito king. A certain king was said to have all the virtues that are
appropriate for a good leader. Some of his soldiers rebelled and provoked the people
to rebel also. The king had the power to reclaim his subjects by force, but out of his
justice and meekness, he refused to do so. Some of the rebels returned to the king
and the king honored them and appointed rulers over them to be his representatives
until he himself would return to reign. He returned as a friend and brother, and not
with power and might. When the people saw his humility they did not trust him and

53 Mcvey 1989, 310-315.

54 Egan 1989, 39:13 — Gregory Nazianzen: “after he [Satan] had deceived us with the hope of beco-
ming gods, he was himself deceived by the screen of the flesh.” Gregory of Nyssa: “Just as he [Satan]
deceived humankind through the lure of pleasure so too is he deceived by the screen of humankind.”
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tortured and insulted him. Many of them denied who he was and rebuked him; only
a small remnant believed him, so the king left that city. However, before going back
to his dwelling, he gave all the royal gifts and the royal paraphernalia to the remnant
that believed in him. He also put on them the royal armor that ensured they would not
be defeated. Then he sent them back to the rebellious country to subdue it under his
authority. They went and subdued the rebellious followers with the king’s authority
(5:468-509).

The main themes of the parable remain the same; however, Gerasimus adds some
other details and symbolism. The people who first submitted to the king and later did
not believe in him are the Old Tesetament Jewish people who believed in God. God sent
Moses and the Law to prepare them for His coming. When the time of His Incarnation
had come, He came as one of them; most did not believe Him and crucified Him; only
a few of them believed in Him. After His resurrection, He gave to all who believed in
Him, from all nations, the gifts of the Holy Spirit (5:510-525). The royal armor that the
enemy cannot penetrate is the Divine Law (5:524). Because the Jews did not believe
in Christ, Gerasimus argues, their city (Jerusalem) was first destroyed by Titus in 70
A.D. and then defeated by Christian Crusaders in Gerasimus’s own time (5:525-528).

3.8 Parable of the Owner of a Village Who Offers Help to His
Farmers

In the 5th Objection, Gerasimus examines the relation between the Mosaic Law in
the Old Testament and the Law in the New Testament. He first presents the questions
that his opponents ask: why did God ordain duties that He would later change or
abolish? Why did he abolish them if they were beneficial? And if they were not
beneficial, why did He order the children of Israel to keep them in the first place?
(5:263-264). He answers these questions by saying that the purpose of two laws is to
allow humanbeings to gradually arrive at the knowledge of God’s full divinity (5:308-
311). To illustrate his point he recounts an analogy. A certain village and its lands are
uncultivated and its inhabitants are lazy to the point that they are satisfied with wild
plants and the fruit that the plants bear. One of them decides to cultivate the portion
of land assigned to him. When the owner found out about this he blessed the servant
and offered him grain seed to plant. The villager farmed the land and offered the
owner of the village its harvest. The servant and his followers become the owner’s
employees. After a few years, the owner appointed one of them to be the head of the
group and gave them vine shoots to plant because vines are a longer lasting crop than
grain. After a few years he came with branches of olive trees and asked that they be
planted. He told the villagers that when the olive trees grew, the vines beneath them
would wither. The olive trees would remain for them and their children forever. The
farmers believed him and did what he asked them to do (5:357-374). Gerasimus then
interprets the parable:
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The village is the world. The owner of the village is the Creator and the Lord of all. Its lands are the
hearts of people. The uncultivated plants are bad thoughts and their fruits are sin. The first man
(from the people of the village) who sowed and cultivated the land is Abraham. The seed is the
conversation of God with Abraham, His test of him, and His promise of reward for his faith. The
[next] leader is Moses. The branches of vines are the Law. The coming of the owner with the olive
branches is the coming of our Lord with the divine commandments (that are light and guidance)
and their reward in the coming world with eternal bliss that has no ending. (5:375-384).

Though this analogy is inspired by the parable of the sower in Matthew 13:1-23 and
Luke 8:4-15, Gerasimus adds the biblical symbolism of branches of vines and olive
trees. According to Isaiah 5:1-6 and Matthew 20:1-16, 21:33-41, the vine represents the
Law in the Old Testament. The Bible symbolizes the righteous man as an olive tree.>®

al-Gazali also talks about the olive tree in his mystical interpretation of the
Qur’anic verse of light: “God is the light of the heavens and the earth. The parable of
His light is as if there were a niche and within it a lamp, the lamp enclosed in glass,
the glass as it were a brilliant star lit from a blessed tree, an olive, neither of the east
nor of the west whose oil is well-nigh luminous.”*® According to al-Gazali, the olive
tree is the rational and illuminative spirit:

The tree in the symbol is the olive, which gives oil producing the most radiant illumination. So
the rational spirit multiplies, establishes and fixes all knowledge. Illumination can be infinitely
multiplied, therefore a tree like the olive, whose oil can multiply light infinitely is entitled to be
called blessed above other trees like fruit trees, whose fruit is consumed in use.>”

We can see the similarities between the two interpretations. Both associate light with
the olive tree and both elevate the olive tree above all other kinds of fruits.

3.9 Analogy of the Physician Who Sent His Disciple Ahead of Him

In the 6th Objection, Gerasimus argues against the accusation that Moses had not
fulfilled the three signs of the true disciple (5:394-396). Gerasimus answers his
opponents by saying that Moses was aware of the limitations of the law he brought,
and knew that its status could not last forever (5:407). To illustrate this point Gerasimus
presents another analogy, though he does not interpret its symbols:

An appropriate analogy here is that of a skilled physician who wants to purge [a patient of] a
large amount of bad humors through the use of a laxative. He first sends one of his students [to
prescribe] a dietary law, ordering [the patient] to use it for a period of time until the discomfort
eased and the release was accelerated. The law [given by the student] was appropriate for a

55 Cf. Psalm 128:3, 52:8; Jeremiah 11:16; Hosea 6:14; Romans 11:17.
56 Sirah 24: 35.
57 Gairdner 1924, 29-30.
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period of time. Once it was complete, the master himself arrived with a stronger, more refined,
final medicine. He gave it to [the patient], in order to release the bad mixture that was trapped
inside of him. Once [the patient’s body] was purged, [the master] revised the first [dietary] law
and gave [the patient] a new law, instructing him to use it to maintain his health. (5: 410-415).

3.10 Analogies Used to Explain the Trinity and the Incarnation

In addition to the parables used in the Apology, Gerasimus uses a number of classical
ananlogies taken from the writings of the Church Fathers to explain the mystery of the
Trinity and the Incarnation:

1. The Sun: the disk, the light and the heat (qurs, daw’, suhiinah) (Part 1)
As the sun has its cause, its disk, and its effects, its light and heat which reaches
creation, likewise we can say that God is the cause and hiseffects are two, His Word
and His Spirit. We cannot say that the sun, with its light and heat, is three suns;
likewise we cannot say that God the Father, with His Word and Spirit, is three gods.
The sun, with its heat and light, warms up and gives light to the creatures below
it. The two features (heat and light) are never separated from the sun, and everybody
benefits from them according to their own predisposition, yet the heat and the light
never change nor are they diminished. Likewise the mind of the Creator; He provides
growth and life to everyone, and enlightens, by the light of His knowledge, everybody
according to the predisposition that is in them. In doing this God does not decrease,
neither His living power that infuses human bodies, nor His radiant light that
enlightens the minds of humans.

2. The Human Being: mind, word, and spirit (‘agqil, kalimah, rith) (Part 1)

Word and spirit come from the mind. Likewise God is Word and a Spirit, He is their
principle, and their source. The Word, which is the Son, is generational (father to
son), and the Spirit is processional (forward moving). They are eternal and are never
separate from Him. Thus, as we cannot say that mind, word, and spirit are three
minds; likewise, we cannot say that God the Father, the Word and the Spirit are three
gods.

In Part 5, while discussing the 3rd Objection — challenges to the Trinity and
incarnation — Gerasimus reminds his readers of two analogies (5:59-60). He returns to
them in greater detail later in his answer to the Objection when he explains how the
incarnation and the passion of Christ do not harm the divine nature:

The example of the union [with a human body] and the suffering of the Word of God in His
human body without harming the divine nature parallels the example of the sun and the man
(which we already mentioned). If the light of the sun, which is compared to the Word, encoun-
tered a piece of glass, the light would penetrate and fill the glass; yet, at the same time, the light



38 —— Analysis of the Analogies Used in the Apology

would not be separated from the disk that it emerged from. If someone purposes to step on the
glass, or to hammer it, to break it, the glass would be stepped on, smashed, and broken, but none
of these acts of violence would offend the light. Likewise, the Eternal Word of God was united
with a human body and with a speaking soul. God filled it with His divinity, divinizing it. When
the time was fulfilled, He suffered in the body and died, separating the soul from it. Like [the
light,] the substance of divinity in the body was not harmed at all.

It is also similar to a word, which when generated from the mind is by its nature (as we men-
tioned before) naked, not [clothed] with a body, but when it is written in a book, it becomes incar-
nate. Yet, it is not separated from the mind that it emerged from, nor transformed or changed. It
is in its entirety in the mind, undivided, [but it emerges from it] announcing and proclaiming the
secrets of the mind with a spirit that is not separated from it. If someone intended to step on the
sheet of paper [that the word is written on] or spit on it, or tear it up, despite the fact that these
actions are [directed] toward the word, they would be ascribed only to the sheet of paper and ink.
The actions would not reach, or enter, the word and its nature at all (vv. 115-125).

3. The Passersby and the Vineyard

If we pass by a vineyard, and we see it drilled, fenced, and planted, we realize without doubt that
a person had such an effect on it. Yet we do not know whether this was one person or more than
one, because what we see could have happened in either of the two ways (Part 1).

In this analogy, Gerasimus presents rhetorical questions to explain the concept of the
Trinity.

4, Three Lamps in One House / Three Men Chanting a Psalm

In Part 6 Gerasimus explains that Christians do not worship three gods, but one God
in substance and three in persons, he provides two analogies:

It is like three lamps, or three lights, lit in one house, and every one of them fills the house with
its light. It would not be possible for anyone to differentiate the light of the one from the others
and say, “I saw three lights in the house.” Rather [the person would say] “I saw light.” Or, if a
man hears three persons chanting one Psalm, it would not be possible to say, “I listened to three
Psalms.” He would have to say, “I heard one Psalm, chanted by three persons” (5:83-84).

3.11 Apologetic Importance of the Analogies

These sorts of analogies are important in Christian Arab literature because they
reflect indirect apologetic tactics. First, attention is diverted from how the redemption
of humankind happened to whether it happened. The more the analogy convinces
its skeptical audience that the Incarnation and the Crucifixion do not contradict
reason, the greater the possibility that the audience may regard these as historically
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true.*® Second, the Qur’an itself encourages it. Christian Arabs had a tendency to
veil metaphors for the Incarnation; well-known apologists from various Christian
communities used terms like higab (veil) and ‘ihtigab (veiling) when referring to
Christ and the Incarnation.

The Qur’an clearly plays a role in the development of this pattern. Stirah 42:51
states that God cannot speak to humans “except through revelation from behind a veil,
or through an apostle, who is sent to reveal His command.” Some Christian apologists
quoted this verse, others referred to it implicitly, but, in any case, it is clear that they
were eager to use it to support their claim that Christ was the veil through which God
revealed Himself. These analogies were also used to Christianize the Qur’anic claim
that Christ “did not disdain to serve and worship God;”*® Christian authors claimed
that Christ, being divine, willingly assumed the form of a servant for the sake of the
Divine plan.®°

3.12 Format of the Analogies

Gerasimus does not use a uniform format to present analogies. They can be
hypothetical assertions — “what if the king were to...” — which present the argument
as a propositions; or comparisons — “like a king who...” — that draw on royal customs
and allegorical tales that are meant to emphasize the particular theological point
Gerasimus is making.

The aim of the analogies is twofold: first, to illustrate major doctrinal points, and
second, to convey a sense that one’s community is the divinely favored one and that
other communities are astray.

The analogies are integrated with the text in different ways. Sometimes they are
introduced as a matal (parable); in other cases, the parable begins with bi-manzilat
(at the rank of, or equal to,) or fa-sara mataluhu matala (his example is the example
of...); other parables are simply introduced with yusbihu (this is like) or asbaha (this
was like). At the end of the analogy, Gerasimus often connects it with his initial point
with the phrase, ka-dalika, fa-kadalika (likewise) which allows him to repeat doctrinal
points and in this way strengthen the comparison.

58 Roggema 2004, 130.
59 Sirah 4:172.
60 Cf. Swanson 1998, 297-318; Swanson 1994, 115-145.
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3.13 Conclusion

In conclusion, it is evident that Gerasimus consulted the writers of Christian apologies
who used biblical analogies. He presents a summary of analogies and illustrations
used by many Church Fathers, yet he also develops them, adding some elements and
omitting others. The analogies are presented not only to defend the Christian faith but
also to educate the Christian community in its own faith.

Muslim criticism of the use of parables is that only God himself is in a position to
make a comparison between the Divine and the perceptible world. The Qur’an states
that, “God sets forth the parable”® and also affirms that humans should not do so
because “God knoweth and ye know not.”®? Given the analogies Gerasimus uses in
the Apology, it is evident that Gerasimus was well aware of Muslim objections to the
use of analogies, and they prompted him to write that minds cannot contain speech
about God; what Gerasimus presents is a limited human attempt to understand the
idea of God (Part 1). Therefore, when he examines the mystery of the Incarnation and
the Trinity he reminds us that the Church Fathers recommended that such matters
should be honored with silence (5:61-62).

61 Sirah 16:74.
62 Sirah 16:74.
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In the Apology Gerasimus uses two levels of debate in the apologetical writings. The
first level is the scholarly polemic that took place between Muslim and Christian
intellectuals. It intends to lay out the issues in complex theological and philosophical
categories. The second level is a popular polemic that extended to a wider range of
participants, and was aimed at expressing teachings in a more simplistic form.®? This
is indicative of the extent to which discussion of religion had spread; it no longer took
place just among scholars, but common folk were also being urged to convert to Islam
and therefore pressed into defending their beliefs.

Gerasimus uses the structure of formal debates. First, he describes the questioner’s
proof; second, he lays out the evidence; and third, he advocates the general validity
of the proof. It is in this third step that he lays out his most important arguments.5*

Unlike in Parts 1 to 3 of the Apology, Gerasimus avoids the use of analogy because
he is aware that many Muslim theologians and jurists did not accept analogy or
consensus as legitimate evidence. The respondent is therefore, required to base his
argument on a foundation that both he and his opponent would find acceptable.
Many, especially the Mu‘tazila, found a solution in rationalism. Christians were quick
to adopt this approach and respondents used a combination of reason and commonly
accepted scriptural arguments to make their points.®

Gerasimus presents an objection by laying out a series of questions in such a way
that as many objections as possible can be addressed. In nearly every Objection, he
assumes that his Christian reader will participate in the position of the respondent
and almost never the questioner. This can serve as a tool for his Christian readers
to gain the upper hand in any potential debate and demonstrate the validity of the
Christian view.

As a form of apologetic writing, such a presentation leads the reader to see the
strength of Christian teaching in the face of difficult plausible questions. It also assists
Christian intellectuals in adopting the developing debate structure and using it to
their own advantage when they are called upon to defend their faith.

63 Cf. Graft 1926, 827; Griffith 2008, 75-105.
64 Cf. Keating 2006, 29-30.
65 Ibid. 30.
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4.1 1st Objection: Christianity Is Not the True Religion
4.1.1 Summary of the Objection

- Although you claim that God’s name and power is honored throughout the world,
there are more non-believers than believers in Him (vv. 2-5).

- Since God overlooked all the nations except Israel for thousands of years, other
nations relied on religions that are equally plausible (vv. 6-9).

- With the ruin of your temples and the fall of your priesthood, with the defeat of
your armies and loss of your worldwide influence, you now pay taxes to Muslims.
Since your miracle working powers are gone, there is nothing to save you from
the oppression of your enemies. Therefore, Christianity is not the true religion
(vv. 10-17).

4.1.2 Context of the Objection

This objection originated in the context of growing numbers of Christians converting
to Islam. It is not the purpose of this study to examine such social and religious
phenomenon. Therefore, I will provide only a brief description of the context in which
this objection developed. According to Richard Bulliet (1979, 81-82), the Abbasid
period (A.D.750-1258) saw an unprecedented number of Christians accepting Islam.
Based on the estimate of the Umayyad governor ‘Ubayd Allah Bin Ziyad, as of the
year A.D. 675, only about three percent of the population in Iraq had converted to
Islam. However, beginning with the reign of Caliph Haran al-Rasid (A.D. 786-809),
the rate of conversions increased dramatically. By the mid-ninth century, the Muslim
population of Iraq is thought to have reached nearly forty percent.® This is also true
for the other countries in the region. Such a social and religious phenomenon alarmed
Christians. Christian apologetics at this time not only defended Christian beliefs
but also endeavored to stem the tide of conversions away from the well established
Christian church. Christian clergy and scholars were prompted to make their case in
favor of Christianity in such a way as to defend its intelligibility and legitimacy in the
face of Muslim criticism, as well as to calm fears and encourage confidence within the
Christian population.®”

In this context, the Qur’anic dialogue began with Jews and Christians about the
true religion. According to the Qur’an, the true religion had never changed:

66 Cf. Levtzion 1990, 289-311; Reinink 1993, 165-187.
67 Keating 2006, 12.
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“Do you claim that Abraham and Ishmael and Isaac and Jacob and their descendants were Jews
or Christian?” say: “Do you know more than God, Who is more unjust than he who conceals a
testimony given to him by God? For God is not ignorant of what you do.”%®

The Qur’an teaches that God’s verbal revelation is written on a heavenly template which
represents his word.®® This original template known as the “Mother of the book””°
has been made known to humankind at various times, in the Torah through Moses,”
in the Psalms through David,’? and in the Gospels through Jesus.”> The message of
the Qur’an is said to confirm these earlier scriptures, but its authority is greater than
theirs.”* The Qur’an issues a divine declaration: “What we have revealed to you from
the Book is the truth, confirming what was before it.”” However, according to the
Qur’an, Jews and Christians fail to recognize the Qur’an’s continuity and authority.”
Thus the Qur’an rejects their claims of possessing full religious truth by asserting its
own continuity with Abrahamic monotheism and insisting that Jews and Christians
conceal testimonies concerning this fact:

The Jews say: “the Christians promote nothing” and Christians say: “the Jews promote nothing,”
while they both recite scripture. Those who do not know speak likewise. God will judge between
them on the Day of resurrection about that which they differ.””

The Qur’an also opposes the biblical assertion that Abraham belongs only to
the Jewish and Christian communities by affirming that Abraham was a monotheist
just like Muslims are; therefore, Jews and Christians have no special status in God’s
view:

The Jews and Christians have said, “We are God’s children and His beloved ones.” Say: “Why
then does He punish you for your sins? Rather, you are human beings whom He has created. He
forgives whom He wills and punishes who He wills. God has dominion over the heavens and the
earth and what is between them, and to Him is the return.””®

The debate continued by equating religious truth is equated with political
success. The Qur’an declares Islam’s destiny to military superiority and political

68 Strah 2:140.
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76 Sirah 2:88, 91, 170. These verses contain dialogues with Jews on true religion.
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success of because it follows the true religion: “It is He who has sent his apostle with
guidance and the religion of truth, over all religion, however hateful the associators
find it.””® From a Muslim perspective, God’s faithfulness to his prophets and his
people means that He gives them the power to overcome their enemies.?° al-Razi, in
his commentary on Siirah 9:33, considers the ascendancy of Islam over other religions
to be an indisputable proof of Mohammad’s prophethood; God demonstrated that
Mohammad was his prophet through political supremacy.®! al-Razi argues that there
are three means by which this superiority can be achieved: first, by arguing and
demonstration; second, by numerical growth and prosperity, and third, by victory
and conquest. Ibn Taymiyya argues that the political ascendance of the Muslim
community demonstrates that Mohammad is truly God’s prophet. God granted victory
to the prophets who came before Mohammad and punished their enemies and did the
same for Mohammad and his community to an even greater degree.®? The success that
God gives to the Muslim community is seen to be both religious and political, for “he
made it conqueror with proof and a clear argument, and He had made it conqueror by
power and spear.”®

In regard to Christianity, Ibn Taymiyya recognizes that Christianity achieved
some political success, but because of and through that success, Christian doctrine
was corrupted:

To Christians one can say that they were continually conquered, overcome, and scattered throug-
hout the earth until Constantine was victorious and established the true religion of Christianity
in sword, killing those Jews and pagans who opposed him. However, the religion he made victo-
rious was changed and corrupted and not the religion of Christ.®

Ibn Taymiyyah asserts that with the coming of Mohammad, God’s Kingdom on
earth was established to a degree never achieved before:

When God sent Mohammad, the absolute oneness of God and His service alone with no rivals
resulted in a conquest as no people had never known it, nor had any prophets ever accomplished
such... Most of the people of the earth are with Mohammad... [He and his people] brought about
the conquest by the religion of the Lord, from the eastern part of the world to the west, by word
and deed.®

79 Sirah 6:19, repeated twice in Stirah 9:33 and 48:28.
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Gerasimus presents the points of the objection in a structure similar to that used
by al-Razi and Ibn Taymiyya. In response to the statement that “pagan temples are
replaced by the temple of saints,” the objector argues that what is actually seen is
the opposite, “the temples are ruined and humbled,” and Christians are under the
protection of their Muslim enemies (vv. 11-16). Objection 1 concludes with: “your
religion is not the religion of truth; otherwise, (as we mentioned before) the Hanif’s
religion would have been true in the past, and the Muslim religion would now be the
religion of truth” (v. 17).

4.1.3 Response to the Objection

Gerasimus’s response to the objection that Christianity is not the true religion can be
divided into three sections. In the first he examines the spread of Christianity; in the
second, the differences between the pagan message and the Christian one, and the
third, reasons for Muslim ascendancy over Christianity.

The spread of Christianity
To complete the answer to the first section of the objection, it is necessary to refer to

Part 3 of the Apology where Gerasimus examines, in detail, the spread of Christianity
and responds to the criticism that Christianity is not the most widespread religion. As
he begins his response to this objection, he states: “We already answered this before,
and there is no need to say more than we already said” (v. 18). In the third part he
examines how the three signs of the true disciple and true religion are evident in the
Christian disciple. He also responds to the objection made against the spread of the
Christian faith. Although an edited translation of Part 3 of the Apology of Gerasimus is
not included in this book, it is helpful to quote the section in Part 3 where Gerasimus
responds to the objection made against the spread of Christianity, with English
translation:
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Regarding the First Objection one which is general preaching, it is one of the
obvious matters that has no need for further proof, [to say] that up to our current
time, the name of Christ our Lord is still worshiped and [he is still] bowed down
to. From the farthest [corner] of the east to the farthest [corner] of the west, from
the end of the Qiblah®® to the farthest extent of the north, there is no place where
Christ’s name is not mentioned in worship and [given] abundant honor. This has
fulfilled the prophecy of David, who said in his Psalm® about [the disciples] “For
[in this way] their logic®® has gone out through all the earth and their speech has
spread to the ends of the world.”® By the strength of the One who sent them, and
by being with them as He promised, nowhere in the four corners of the earth has not
been overtaken by their call. [In this way] they fulfilled the purpose and command
of their Master.

But the objector of the faith claims, “The matter is not like this! For we see in our
current time that more than half of the world does not know Christ, or they know Him
but are not worshiping Him.”

We respond to him at first with in a stubborn way, then with a forgiving manner
Determined, we do not surrender this matter to him, but we disprove it, because it
is untrue, [thus we say:] There are more believers in Christ in the world than non-
believers. And in a forgiving manner we say, if preaching is done and carried out in

86 Qiblah: The south, as defined in terms of the direction of the ka‘bah — the direction Muslims face
during their prayer.

87 Here, for “psalm,” Gerasimus uses the Quranic term Zabbiir, instead of the biblical term Mazmiir.
88 He uses the Arabic word Mantiq which means “logic.”

89 Psalm 19:4.
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all the countries of the earth (as we mentioned) but the hearts of some listeners are
hardened and they do not believe, or, they believed at one time, then went back to
their infidelity (as the dog to its vomit) when the pleasure of this world overcame
them, in this respect, no blame is due to the disciple, or to the one who sent him, for
it is well known and proven that the preaching [to call people to Christian faith] is not
coercive, and submission to this faith is not by power, or extortion, but by choice. If
it were not so, this religion would have become, for such reason, unhealthy, and the
objection of its obstructers would have been strengthened in revealing the defect [of
the faith].

And, because we do not want to talk too much and prolong the interpretation in
this answer [to try to convince the obstructer of the faith] we say: When the disciple
of that king (already mentioned in our parable) executed his master’s command,
he invited all who were under the king’s authority. However, some of those invited
delayed for different reasons, either out of laziness or laxity, or because they preferred
the food they had in their hands (which they were used to taking) more than the royal
offering, which was majestic and honorable, or because of stubbornness of their
nature and blindness of their sight, or, because of the craving of their bellies and
the lowliness of their souls, and they did not attend the banquets that were prepared
for the invited. They remained, instead, convinced that the food [in their hands] was
best, and like mindless children, were satisfied with it, thus missing the royal food;
or, they did not believe the one who invited them because they were impressed by
the importance of the invitation and the majesty and honor of its owner; or similar
[excuses]. Therefore, the excuses of the delayers (previously mentioned) are due to
whom, the king or his disciple? [Similarly,] if the sower had no compassion on the
seed, but threw it also on the rocks, on the road, in the thorns, and on uncultivated
land, and no seed grew but the first one (that is, the one that fell on the good soil),*°
what blame is due to the sower? (Part 3).

He then discusses the reason miracles are not performed in his time as they were
in the beginning of Christianity
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If the speaker asks, “Why don’t we see miracles performed by baptized believers like those [of
early Christianity] in our time?” We answer him that this happened and was completed then
because it was necessary then. If in reality this would not have happened, the Good News would
not have spread throughout the world. When fire begins to ignite, and while it is still a spark, it

90 Matthew 13:19.
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needs help from outside, that is, a wind blowing on it to strengthen it. When it blazes and the
flames are strengthened, there is no need for [wind] anymore. Also a new plant needs digging
and watering until it is rooted and strengthened (Part 3).

What we see here is a response loaded with biblical imageries, verses, and
parables. Most probably the response was part of a sermon intended to edify
Christians in their faith. It is also reminiscent of many liturgical chants in the Eastern
Orthodox traditions. Gerasimus starts by quoting from Psalm 113:3-4: “From the rising
of the sun to the place where it sets the name of the Lord is to be praised. The Lord
is exalted over all the nations, his glory above the heavens,”* and from Malachi 1
“My name will be great among the nations, from the rising to the setting of the sun.
In every place incense and pure offering will be brought to my name, because my
name will be great among the nations.”? Gerasimus makes some changes in words,
for example, instead of “south” he writes “giblah” which is the direction for Muslim
prayer. He then declares that this statement is fulfilling the prophecy of Psalm 19:4
and the promise of Jesus to be with his disciples in John 14-16. He then points out
that the weakness is not in the Christian message, or faith; it is in the people who
believed in the message, but when the pleasures of this world overcame them, they
returned to their old lifestyle “like a dog to his vomit.” This analogy is taken from
Proverbs 26:11 and 2 Peter 2:22. He then presents another biblical parable, that of the
wedding banquet in Matthew 22:1-14, and continues to build his response by quoting
and interpreting other biblical passages like 1 Corinthians 3:1-3, 2 Corinthians 3:14,
and Ephesians 4:14-26. He concludes with the parable of the sower in Mark 4:14 and
Matthew 13:1-9.

In his answer to the statement that “no miracle is being manifested in your
midst,” Gerasimus believed that miracles were needed only for the time of Jesus
and the apostles as witnesses to His person, to give proper credentials to Christ and
to demonstrate that the gospel message was from God. With the end of the New
Testament era, however, the need for miracles ceased. Gerasimus believed that the
written word speaks for itself and is attended by the convincing power of the Spirit.*?

4.2 The Differences Between Pagan and Christian Messages

The second point that Gerasimus responds to is the differences between pagan and
Christian messages. The term he uses for pagan is hanif. It occurs twelve times in the

91 This Psalm is chanted in the morning common prayer service of the Antiochian Syrian Church.
See Evening and Morning Prayer According to the Rite of the Syrian Orthodox Church of Antioch, 2002.
92 Malachi 1:11.

93 Cf. Walvoord 1991, 173-174.
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Qur’an, with seven of those associated with Abraham as the model of true faith.** This
term has a double meaning within Syriac; it can mean both pagan and a monotheist
believer. Christian Arabs adapted the Syriac term first to indicate “pagan,” “Gentile”
or “Greek.”®® We can clearly see that Gerasimus’s use of hanpe means “pagans”
because he uses the same apologetic argument as the Church Fathers against pagans.
His response is that Christians have one unified message while pagans have many and
diverse opinions vv. 21-23). Cyril of Alexandria, for example, in his defense against
Julian the Apostate, defended the Christian message against his pagan counterpart’s
critics in a similar way:

Readers, now you have heard and understood what drivel all this is! Opposing their opinions one
to another, vociferating this or that, mixed up anyhow, without nuances, self-reflection, just at
their pleasure; how can this avoid the impression that they are just guessing at the truth rather
than knowing it? Indeed, some prefer just one universe, others a plurality; some of them believe
that this universe is subject to creation, but others are opposed totally to this and opine on the
contrary that the universe is imperishable and was not created; some say it is governed by a
divine providence, others do without providence and allot the harmonious movements of the
elements to automatic mechanisms and accidents; some say that the universe has a soul, others
deny that it has a soul or a spirit. In short you could imagine that their theories on each detail
are just tossed together, like mixed drinks!...So which one do we give our approval to, when we
seek the truth, when we seek to start along on the irreproachable way from which every error is
banished? Which of the thinkers quoted can we declare innocent of the wrong of telling a lie?
Which do we reward as not having stumbled in some detail? Or rather how can we grant a right
to teach others, to those who have traveled so far from the truth that they disagree not only with
each other but even with themselves?*®

Gerasimus then argues that Christians are not like pagans. Despite the fact that
Christians do not agree on the mystery of the Divine Economy, they all agree on the
foundation of religion. They are the children of one baptism, follow the preaching of
one gospel, share one hope, and are walking in one right royal way (vv. 24-26).

Gerasimus wants to portray Christianity positively by stressing Christian unity,
which was one of the major and oldest themes in literary dialogues addressing
Christian-Muslim relations. Christian writers emphasized that Christians follow
one Gospel, one Baptism and one Law.”” The message of Christian unity served two

94 Abraham is mentioned as the model hanif in the Qur’an, in surahs 2: 135, 3: 67, 3:95; 4: 125, 6: 120,
123.

95 Cf. Griffith 1995, 8-14; Griffith 1983, 118-121.

96 Russel 2000, 192.

97 An example of early dialogue on Christian unity is the dialogue between John of Sedra and the
Muslim Emir. The first question that the Emir asked John is: “If Christian follows the same Gospel?”
John’s answer: “it is one and the same Gospel to the Greek and the Romans and the Syrians and the
Egyptians and the Ethiopians and the Indians and the Armaneans and the Persians and the rest of all
people and languages.” For more on this see Penn 2003; Penn 2008; and Saadi 1998.
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purposes. Theologically, it served as a proclamation of the universal Gospel and as
a defense against the Muslim conquest and political pressure related to Christian
division. Muslims accuse Christians of being divided and having no unified message,
therefore they cannot govern themselves. Christian Arabs expressed their ability to
govern themselves according to the criteria accepted by all Christians.®

Gerasimus then concludes by stating that Christ died for all humanity and
whoever believes in Him shall be saved. He quotes Philippians 2:10, “every knee
should bow, of those in heaven, and of those on earth and of those under the earth”
(vv. 27-33).

The third point is reasons for Muslims’ ascendance over Christians. Eastern
Christians saw the coming of Islam as God’s judgment on the Christians, the people
who had erred. Various Eastern Christian writers expressed this view though
interpreted it differently. The Monophysites and the Nestorians, who rejected the
Council of Chalcedon (A.D. 451), and who were persecuted because of this, saw the
coming of Islam as a judgment of God against their Melkite enemies who accepted the
Council of Chalcedon. This is illustrated by Severus of Asmounein, the Coptic editor of
the Egyptian History of the Patriarchs He wrote, “The Lord abandoned the army of the
Romans as a punishment for their corrupt faith, and because of the anathemas uttered
against them by the ancient fathers, on account of the Council of Chalcedon.”®® The
Melkites, on the other hand, saw the coming of Islam as a judgment of God against
human transgressions.'®® Between the years 634 and 640 A.D. the Meklie, Maximus
the Confessor, wrote a letter to Peter the Illustrious. In it he explained that Arabs
succeeded in their conquest because of Christian sin:

For we have not conducted ourselves in a manner worthy of the Gospel of Christ....We have all
acted like wild beasts towards one another, ignorant of the grace of God’s love for humans, and
the mystery of the suffering of the God who became flesh for our sake.'®*

Another source of the Melkite view of Islam is the writing of Sophronius, Patriarch
of Jerusalem, who, in his sermons, preached that Christians were experiencing the
tribulation of Islam because of their own wickedness, and like Maximus, he thought
that repentance would turn the Muslim advances.'® He used biblical analogy by
recalling the Babylonian ruler Nebuchadnezzar who destroyed Jerusalem, and whose
action was interpreted by some of the Old Testament prophets such as Jeremiah, as
evidence of God’s judgment on a decadent Israelite community. Gerasimus builds his
defense upon such theological interpretations of Islam. As a Melkite, he adapted his

98 Cf. Bertaina 2011, 89.

99 Goddard 2000, 37.

100 Cf. Eichner 2011, 109-173.
101 Migne 1857-1886, 540.
102 Ibid. 540.
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forebearers’ interpretations; he reads the coming of Islam as a judgment from God
because of Christian sin.

As to the reason for the ascendance of the nation of Mohammad (I mean the Muslims) over the
children of the Holy Baptism, and their oppression of them, it is because [the Christians] strayed
from keeping the Divine and life-giving commandments (that have in them what sustains the
health of their souls) and inclined toward sin (that sickens their souls and destroys them). (v. 34)

He then moves to biblical imagery presenting the sword of Islam as a sort of
discipline for Christians.

Moreover, there are many kinds of punishment. (I mean the punishments of the Lord are many
and different, such as locusts, lice, snakes, rats, savage beasts, and others similar to this.) The
sword of Islam, and its authority over the Children of Baptism, is but one form of these punish-
ments, similar to the chastisement of [the Lord] in the past when the children of Israel deviated
from the commandments of His laws. (vv.39-41)

He continues to build his treatise on biblical imageries from the prophets of the
Old Testament stating that God has no desire for our worship when we anger Him;
our supplications are vile if we deviate from His commandments and anger Him with
our deeds (vv. 42-43).1°3 Gerasimus concludes the response to the objection by stating
that his purpose in this treatise is to prove the honor of the Christian religion and
its truthfulness in and of itself. We don’t judge any religion based on its follower’s
conduct but based on its teachings (v. 48). He then adds that a Christian’s hope is not
in this world but in the world to come (vv. 50-54).

4.3 Second Objection: Questions about the Trinity and the
Divinity of Christ

4.3.1 Summary of the Objection

- How can Christians attribute a son to God, and then declare that God is three
(Father, Son, and Holy Spirit). In effect, it appears that Christians worship three
gods (vv. 55-56)?

- In addition to that audacity, Christians actually describe Jesus with human
characteristics, and say that he was crucified, that he died and that he was
buried; yet they worship him as God (vv. 57-58).

103 This statement resonates with many prophetic warnings against the people of Israel in the Old
Testament, such as in Amos 5:20-23 and Isaiah 1:1-20.



52 —— An Analysis of Part 5

4.3.2 Context of the Objection

This objection is at the heart of Muslims’ attacks against the Christian doctrine of
the Trinity, Incarnation and Jesus’s passion and death. The Qur’an clearly rejects this
doctrine and condemns those who believe in such ideas:

The Jews call ‘Uzair a son of God and the Christians say Christ is the son of God. That is a saying
from their mouths. (In this) they but imitate what the unbelievers of old used to say. God’s curse
be on them, how they are deluded away from the truth!***

That they said (in boast): “We killed Christ Jesus, the son of Mary, the apostle of God.” But they
killed him not, nor crucified him, but so it was made to appear to them, and those who differ
therein are full of doubts, with no (certain) knowledge, but only conjecture to follow for of a
surety they killed him not.**

O People of the book! Commit no excesses in your religion, nor say of God aught but the truth.
Christ Jesus the son of Mary was no more than an apostle of God, and His Word, which He bes-
towed on Mary, and a Spirit proceeding from Him, so believe in God and His apostles; Say not
“Trinity,” desist, it will be better for you, for God is One God, glory be to Him, far Exalted is He
above having a Son. To Him belong all things in the heavens and on earth. And enough is God
as a Disposer of affairs.'%®

Underlying these words in a belief in the transcendence of God who is absolutely
different from any creature and the fear of associating, or assimilating, any creatures
with God. The Qur’an frequently asserts the transcendence of God, stating that
“nothing is like Him.”'%” The commentators of the Qur’an and Muslim theologians
based their arguments on these verses and attacked the belief that Jesus is the Son of
God and the Trinity.'*®

4.3.3 Response to the Objection

In the response to this objection, Gerasimus considers three aspects of Christian
dogma: first, the divine birth of Christ and the Holy Trinity; second, the passion of Christ
and the reason Christians honor it; and third, the ground for God’s condescendence.

104 Siarah 9:30.
105 Siarah 4:157.
106 Sarah 4:171.
107 Sdarah 42:11.
108 For more detail about Muslim polemics against Christianity see, Thomas 2006, and Thomas
2002, 9-20, 37-48.
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4.4 Divine Birth of Christ and the Holy Trinity

Gerasimus responds to two objections made against the Christian doctrines of the
divine birth of Christ—-God as one substance—and the Trinity. Muslims object to the
first doctrine because for Muslims to say God is a substance (§awhar) is to make
God a visible body that occupies, and is affected by space and time. They object to
the Trinity because they understand this doctrine to mean that “God is three gods”
which associates God with other gods.'® This is considered unforgivable blasphemy.
To say that “the three persons of the Trinity are personal attributes of God (hawass
musSahhasah)” complicates the matter more because according to Muslims God has
more than three attributes. *°

As he did in response to the first Objection, Gerasimus reminds his readers that
he has already examined this subject in Part 1 of the Apology. He then affirms that the
statement “God is three persons” does not mean three gods, but that “God Almighty,
His Word, and His Spirit are Father, Son, and Holy Spirit” (vv. 59-60). This is similar
to the Qur’anic description of Jesus as a spirit and a word from God: “The son of
Mary, and apostle of God, and His Word, which he bestowed on Mary, and a Spirit
proceeding from Him.”**! Gerasimus builds his case on foundations acceptable to
Muslims, taking into account the way Muslims see Christ. While they refuse to speak
of him as God’s son, they call Christ God’s word and spirit. If Christ is word and spirit
that comes from God then surely he shares attributes of God in such a way that makes
him divine as well as human.

Gerasimus then states that our minds cannot contain the idea of the divine birth
of Christ and the doctrine of Trinity, thus it must “be honored by silence” (v. 61).
Therefore, when we explain such an idea we resort to human language and analogies.

“How then could the mind imagine it? Or how do our tongues handle it? There is no ability to
understand it, or to talk about its form, other than to say: “He was a Father, and a Son was begot-
ten from Him,” either like a ray from the sun, or like a word from the mind, or another similar
analogy (Vv. 63-64).

Gerasimus borrows extensively from the theological discourses of the Cappadocian
Fathers and John of Damascus'? on the Son and His divine birth.'** He also makes
use of the “without knowing how” principle of God’s actions that is a familiar part

109 The term used by Muslims here is, Sirk. It means to associate God with other gods.
110 Cf. al-Hiri Bals 2007b, 9-58.

111 Sarah 4:171.

112 Cf. Andrew 2002, 18-19; and Baher 2004.

113 John 2004, 334.
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of Muslim theology, and was used by Arab Christian theologians such as ‘Ammar
al-Bagri.™*

Gerasimus then affirms that Christians do not worship three gods. When
Christians speak about the Trinity they do not talk about three separate persons, but
about God with one substance and three personal attributes (hawass musahhasah)
(v. 79). He clarifies the idea of God as “one substance and three hypostases” (awhar
wahid wa talatat aganim), stating that Christians do not intend to present three
separate persons as in the separation of humans.

For if we were all gathered under one mind, we would share one substance, and one form would
prevail over all of us, but we are different in many things (I mean, time, place, determined will, and
other characteristics that are parting and dividing us are different from person to person. They can
be found in one individual, but can never be shared with another one). It is to the point that these
differences are not only present among us, but every person, from time to time, also experiences
transformation, change, and fluctuation, from one state of mind to another. (vv. 76-78)

He then compares this to God and the persons of the Holy Trinity:

Regarding the Creator of all, although He consists of three persons, the difference is only in the
“personified forms and attributes,” [that is to say], each person [of the Trinity] has special attri-
butes that distinguish and differentiate Him from the other persons; however, the agreement
between [the persons of the Trinity] are many because He is one God with one substance, one
nature, one honor, and one eternity. ([These characteristics] are not uniform among us humans.
Every one of us has a different nature.) The totality of every one of the three is in the totality of the
other two, yet He is fully God; and the three are one God, and every one of the three is Himself the
other two, except in the personal attributes (mentioned above). Through [these attributes] only,
not by any other, [the human] mind distinguishes the one from the other (vv. 79-82).

In this section Gerasimus uses the same format John of Damascus uses in his
book An Exact Exposition of the Orthodox Faith.'* Following the steps of the Arab
theologian, Gerasimus defends the belief that fatherhood and sonship in the Godhead
are not comparable with their human equivalents and are of such a form that they do
not violate God’s unity and transcendence. He uses the two arguments Abii Qurrah
used in reply to those who deny the incarnation:*¢ First, if God were unable to beget
a son, then he would be weak, and if he has begotten a son, he himself is no earlier in
time than his Son. Unlike human beings, God’s willingness to have a son is identical to
his act of begetting. Second, God must have authority but not merely over something

114 ‘Ammar concedes in his response to the Muslim objection against the idea of the Incarnati-
on that some things cannot be known for certain: “We do not know how the divine united with the
human. This is analogous to creation. We do not know how God creates.” Cf. Beamont 2003, 59; Be-
amont 2005, 79; and Griffith 1983.

115 Andrew 2002, 18-19.

116 Dick 1982, 224-228.
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as inferior as a created being, so God must be over an equal who is of the same nature
as himself, hence a son.

Gerasimus also uses most of the synonyms used by Arab Christian theologians to
explain one substance (§awhar wahid) with expressions like “one kind” (naw* wahid)
and “one form” (siirah wahidah) that express the one substance of God.” When he
writes about the persons of the Trinity (aganim) he calls them, “the personified forms
and attributes” (al-aqanim al-muSahhasat al-uguh). This usage is similar to what Arab
Christian theologians called “personal attributes” (hawas datyyah). It explains that
the three persons of the Trinity are personified attributes, or manifestations, of one
substance.'® Arab theologians began with the notion of the divine attribute (sifa),
which was well known in the Muslim tradition, and also represents the Muslim
manner of reconciling the inevitable multiplicity of human language about God
with the uniqueness of the divine essence.'”® The theologians then add their own
specifications to indicate that the persons are of a different order from the attributes.
Ibn al-Tayyib speaks of attributes “specific to the divine essence” (tahuss al-dat) while
other writers connect the relationship of God to creatures.*® Paul of Antioch speaks
of “substantial” (§awhariyya) attributes equivalent to names which the One God gives
Himself.***

Gerasimus uses the Syriac word gniim to describe the persons of the Trinity, not the
Arabic word ugnitim. Many Arab Christian theologians considered the Syriac meaning
a more accurate one to express the oneness of God.**? al-Basri explains it in this way:
“al-qniim is a Syriac word that means the particular, complete substance that is self-
sufficient, and does not need any other body.”*** Gerasimus ends his discussion of the
Trinity with the classical illustrations used by Abii Ra’itah and Theodore Abii Qurrah:
three lamps lighted in one home and three persons singing one Psalm (vv. 83-85).

4.5 Passion of Christ and the Reason Christians Honor It

Gerasimus’s answer to this objection is a combination of biblical and patristic
liturgical teachings. Similar to many eastern liturgical hymns that are chanted in the
services on Good Friday,*** he first declares,

117 al-Hari Bals 2007b, 11-45.

118 Ibid. 97-104.

119 Cf. Caspar 2007, 77-78.

120 Troupeau 1971, 71-89.

121 al-Hari Bals 2007a, 19-21.

122 Ibid. 61-62.

123 Al-Haik Misal 1977, 162.

124 “The Order of Adoration and Exaltation of the Holy Cross and the Redeeming Burial Conducted
on Good Friday.” Barsom 1984, 201-251.
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In regard to the passion of our Lord and Savior, we not only do not despise it, but we affirm it
about Him and confess that through it our salvation was wrought. We, therefore, proclaim it,
honor it, and declare it, not only by words, but also by deeds. We display it in the Holy Church,
on the roads, and in most places (I mean His crucifixion and passion) that we may remember it
and be proud of it. Our purpose in this is to announce the favor of our Lord upon us, His level of
grace regarding our salvation (vv.86-89).

He then compares the passion of Christ to a servant who fell into the harshness
of captivity. His master redeemed him by enduring the hardship that the servant had
to endure. He put on the servant’s filthy garment and the chains of captivity, and
suffered on his behalf. The servant, after his liberation, clothed himself with the filthy
garments and the chains of captivity and walked around proclaiming the favor and
goodness of his master (vv. 90-94). Gerasimus then states that the passion of Christ
is foolishness for the world but for us it is the power of God (vv. 96-103; referencing
1 Corinthians 1:18-21, 25, 1 Corinthians 2:1-6, and Galatians 4:16). He then turns to the
question: Why do the Bible and the church’s books use humble terms to describe Christ?
His answer: God was depicted in the Bible as a created human because Christ is fully
God and fully human. He is fully divine, equal to His Father and fully human, equal
to His mother and humankind. Therefore, sometimes the Bible talks about Jesus as
human, and other times as God (vv. 104-107).

Two important points merit our attention in this interpretation. First, the passion
of Christ shows how much God cares for humanity; human beings ought to proclaim
such love and favor. “Our purpose in this is to announce the favor of our Lord upon us,
His level of Grace regarding our salvation,” (v. 89) writes Gerasimus. Second, Christ
has two natures, divine and human. The two natures of Christ have separate points
of origin, but an ultimate unity. The divine is eternal, the human is bound by time,
but after the union of eternal and temporal there is a unity of being. His suffering and
death did not affect Jesus’s divinity; only his human body suffered.

4.6 Reasons why God Condescended

Gerasimus begins his discussion of God’s condescension by showing that His act
of creation demonstrates his grace and generosity, and his appearance as a human
being was his supreme act of communication and the culmination of his generosity
toward creation. The appearance of God in flesh is the best form of revelation, since
it was not enough for God to send a prophet to declare his message. It was God’s
ultimate plan to reveal himself to humanity in Jesus, so that no one could have any
doubt about the character of God.**

125 Beamont 2005, 70-71; Thomas 2002, 54. For more detailed analysis of how Arab Christian Theolo-
gians presented the concept of the Incarnation see the two volumes of al-Hair1 Bals 2004.
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For this and similar reasons, it was necessary that the Lord of all (according to the law of the
economy of our salvation, and out of His favor and goodness) would condescend from His
exalted glory to the point of being equal to us. [He did this] to communicate with the human
body by a human body, and to teach us divine conduct through a human body taken from our
physical nature (vv. 111-112).

This argument, as Beaumont (2005, 71) points out, is a direct challenge to Muslim
notions of revelation which are bound by the transcendence of God, and thereby
preclude revelation being given by human speech, safeguarding the character of God
from contamination or limitation in his relationship with humanity.

Gerasimus adds two more reasons for the incarnation when he answers the
fourth objection: to deceive Satan (vv. 196-207) and to teach humans how to wrestle
with Satan (vv. 208-213), both of which we have already discussed in Chapter 3.
Gerasimus avoids talking about incarnation as a means of ransoming souls, or
winning them from the devil. The act of incarnation was not in the first instance a
matter of physicality, but rather it revealed God united with humankind through the
saving economy. Gerasimus is aware of the context in which he is writing and the
need to explain why God should appear in a bodily form and how. The emphasis is on
the possibility of incarnation and the distinction between God and the created order.
God’s direct communication through a human is the inevitable culmination of his
relationship with humankind; such relationship is more direct and superior than any
other kind of communication.

To explain this point Gerasimus uses three illustrations: 1) It would be impossible
for a pedestrian to reach a man sitting on a horse if the latter would not dismount his
horse and walk with the pedestrian (v. 109). 2) Nobody can teach another to swim
while he is in a boat. The instructor needs to take off his clothes and dive into the
water in order to teach somebody to swim (v. 110). 3) A deaf-mute cannot understand
a speaker if the latter hides his speech and does not become equal to the deaf-mute by
using his hands and fingers to communicate (v. 114).

Gerasimus concludes by saying: “the union of the Word of God with the human
body and His suffering does not harm the Divine Nature” (v.115), referring back to two
illustrations used in Part 1, the illustrations of the sun and a man (vv. 116-131).

4.7 Third Objection: God Allowed Adam to Fall, and Did Not Repel
Satan

4.7.1 Summary of the Objection

The third objection takes the form of questions, asking
- Why would God create humanity knowing that it would fall?
- Why God would allow Adam to sin instead of stopping the work of Satan?
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- Since Adam did sin, why God did not save him before his sin increased? (vv. 132-
134).

4.7.2 Context of the Objection

This objection originated in the Muslim doctrine of free will and predestination. In the
Qur’an (as in the Bible) the dogma of God’s predetermination of fate is ambiguous. It
says that God is the Omnipotent Creator. He creates all things'?® in heaven and earth
and all that is between them.'” He is the Creator of humankind.*?® God writes faith or
unbelief on the hearts. He foreordains the human destiny from before birth."*® He sets
the length of life and the day of death.'® Everything is written before being created.
Good and evil fortunes come from God.**? Yet, the Qur’an affirms strongly that human
beings are free and responsible for their actions. The verses most often quoted by
theologians are: “Let whoever wishes believe, let whoever wishes be an unbeliever, ”3
and “Whatever good happens to thee is from God; whatever evil happens to thee is
from thy soul.”*3*

While the Qur'an’s teaching does not confirm nor deny human responsibility,
Muslim theology and tradition affirm the doctrine of predestination. In about 702 A.D.
Orthodox Islam anathematized, as the worst heresy, the idea of free will or man’s
independence from God. The Qadarites®® and Mu‘tazila, who upheld the doctrine
of free will, were branded by traditionalists (muhadditiin) as dualists for setting
man up as a co-creator with God by asserting that man initiated his own action and
determined his own destiny."*® Several Hadith statements affirm predetermination.
God is identified with dahr which means Destiny. A hadith qudsi** affirms that God
has declared “I am dahr.” All is written by the heavenly pen gala in the eternal book
before it takes place. All the actions of human beings are written by the angels when
the embryo is still in the mother’s womb: their sex, and the material and spiritual

126 Suarah 6:101; 24:2: 39:62.

127 Sarah 5:19-20.

128 Sirah 37:96.

129 Siarah 3:6.

130 Surah 3:154-158.

131 Sarah 57:22.

132 Sarah 9:51.

133 Sirah 18:29; 73:19; 76:29.

134 Sarah 49:79.

135 Qadarites, School of thought in early Islamic period. It was influenced by the Greco-Christian
theologians. They insisted that man had power over his own deeds even though the fate of man has
been preordained. Their doctrine and teaching was held to be heresy. Cf. Farah 2003, 207208.

136 Morris 1964, 23-26.

137 hadith qudst is a hadith which is attributed directly to God himself and not just to the prophets.
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provision for their whole life, the length and ending of their life, the good and evil
actions they will carry out, and their eternal destiny to paradise or hell.**® Al-Bukhari
quotes a tradition in which Adam demonstrates to Moses that his fall was preordained:

The Prophet said, “Adam and Moses argued with each other. Moses said to Adam. ‘O Adam! You
are our father who disappointed us and turned us out of Paradise.” Then Adam said to him, ‘O
Moses! Allah favored you with His talk (talked to you directly) and He wrote (the Torah) for you
with His Own Hand. Do you blame me for action which Allah had written in my fate forty years
before my creation?” So Adam confuted Moses,” the Prophet added, repeating the statement
three times."®

4.7.3 Response to the Objection

Gerasimus summarizes what Abii Qurrah wrote on free will.'*° He gives three reasons
for God giving humans the gift of free will.

First, when God created Adam in His likeness and image, his purpose was to
appoint Adam ruler over creation. We have already examined the term “image and
likeness of God” in Chapter 2. One of the characteristics of man’s image is free will,
through which Adam was enabled to choose to obey God or misuse the gift God
bestowed on him and decide not to obey. Therefore, if God, who foreknew that Adam
would fall, had not created him because of this reason, the choices given to Adam
would have overcome the purpose and goodness of God (vv. 135-142). It is as if we say,
“If God foreknew that iron would be used for killing, why then did He create it? The
same could be said about wine for drunkenness, or about the member of procreation
for adultery, or about the tongue for lying and cursing” (vv. 143-144).

Second, the reason God allowed Adam to fall is that if He forced Adam to
obey Him, He would have robbed Adam of the gift of free will with which God had
honored him. The gifts of God are never taken back (vv. 145-147). Gerasimus uses
the expression al-qwwah al-istita’yyah “the enabling power,” which is used by the
Mu'‘tazila to indicate the physical ability that allowed human beings to act. The words
used from the Mu'tazila are qudra haditha which means created capacity that gives
human beings an enduring ability, and istita ‘a, to produce action and to choose freely
between good and evil.»*

Third, God allowed man to fall so that man might appreciate the grace and mercy
of God. When God saves man through His Divine Economy, man will appreciate the

138 Caspar 2007, 155-156.

139 al-Buhari, Sahih Volume 8, Book 77, N. 611, University of Southern California, Muslim Students
Association, Compendium of Muslim Texts.

140 Lamoreaux 2005, 195-298; cf. Griffith 1987.

141 Caspar 2007, 159, 161.
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goodness of God and will recognize the harm of disobedience and the reward of
obedience (vv. 148-152).

Gerasimus concludes his response with the parable of the good physician and his
beloved student which has been discussed in Chapter 3.

4.8 Fourth Objection: God Condescended and Shed His Blood On
the Cross

4.8.1 Summary of the Objection

- Since God, the Creator, is Almighty, He could speak one word to provide salvation
for Adam and his descendents. In light of this, the abasement of suffering and
death on a cross is incomprehensible (vv. 188-189).

- Furthermore, it is said that Christ bought humankind with His blood. It is
unbelievable that God would purchase humankind with the blood of Christ, as it
is understood that Satan is the seller, and that he would have been paid with the
blood (vv. 190-192).

4.8.2 Context of the Objection

The first objection—-why God did not complete the salvation of Adam in one word—has
its foundation in the Muslim scriptures that reject the atonement and redemption and
teach that God is almighty and omnipotent. Therefore, it would not be necessary for
him to condescend and die on a cross. “To Him is due the primal origin of heaven and
earth. When He decrees a matter, He says to it ‘Be’ and it is.”*** “Allah creates what He
wills, and when He has decreed a plan, He but says to it ‘Be’ and it is.”?

The second objection — He bought us by his blood — can be traced back to the
teachings of Origen (185254 A.D.) who believed that Jesus’s human soul was given
to Satan as a ransom to redeem humanity. But Satan could not hold Jesus’s soul.**
Commenting on 1 Corinthians 6:20, “you were bought at a price,” Origen says: “we
must be bought from a person who enslaved us....Satan was the one who subdued
us; we were standing in the same line with him because our sins drew us to him.”*

142 Sirah 2:116.
143 Surah 3:47.
144 Coptology 2007.
145 Ibid.
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4.8.3 Response to the Objection

Gerasimus’s response can be divided into four points:

First, God’s will was to save us through justice and fairness, not by power (vv.
193-195). Second, God’s will was to meet like with like; this means that He would
save us in the same way that Satan used to deceive Adam. As Satan clothed himself
with the body of a snake to hide his nature and deceive the first man, likewise, God
clothed Himself with a human body to hide His Truth from the deceiver. Deceived in
this way, Satan then desired to wrestle with Him, and consequently, when Satan was
defeated, God won the right to have us back (vv. 196-207, discussed in more detail
already in Chapter 3.) Third, God wanted, through His union with human nature, to
teach humanity how to wrestle with Satan (vv. 208-209). Fourth, through this saving
economy, God fulfilled the work of his four effective attributes: mercy, might, justice,
and wisdom (vv. 213-214). Gerasimus concludes his response with the parable of the
Incognito King. This parable has been examined in Chapter 3 (vv. 214-261).

4.9 Fifth Objection: Jesus Changed the Ordinances of the Old
Testament Law

4.9.1 Summary of the Objection

- Itis unclear why God would change or abolish ordinances that he had established
for the benefit of his people. Jesus was among those who were circumcised and
ate the Passover meal. Yet, when He commanded His followers to be like Him, He
did not expect them to keep these laws (vv. 263-265).

- If practicing the ordinance of the Law was necessary, even after Jesus completed
the gift of Baptism and the Lordly Sacrifice, why then does he [Jesus] not
command us to practice the ordinance of the Law? And if there are no benefits
in practicing the Law, why didn’t Jesus abolish it in its totality? Furthermore, why
did [Jesus] discontinue many other Jewish practices such as the Sabbath, and not
eating certain unclean food (vv. 266-267)?

4.9.2 Context of the Objection

The background of this objection can be traced to the Jewish teachings against
Christians. Since the beginning of Christianity, Jews have criticized Christians for
believing in the Old Testament and not practicing the ordinances of the Law. A good
example of this kind of polemic between Jews and Christians is in the Apology of



62 —— AnAnalysis of Part 5

Justin the Martyr and his dialogue with the Jewish philosopher Trypho.*¢ We also
find, among Christian Arab apologists, teachers like Abii Qurrah who defended the
Christian faith by presenting treatises that explain the relation between the Law of
Moses in the Old Testament and the Law of Christ in the New Testament.' It is evident
from this objection that these kinds of attacks were still flourishing in Gerasimus’s
time, and that he made use of the apologists before him.

It is also possible to deduce from this argument the following reasoning of
Muslims: if Christ cancelled, or to use the Muslim expression abrogated, the practices
and the commands of the Torah, similarly the Qur’an abrogated the Gospel.*® Thisis a
common theme in inter-religious dialogue between Christians and Muslims. A famous
example is found in the discussion between Timothy I and the Caliph al-Mahdi. The
Caliph argues, “If Christ abolished the Law and its requirement, He is, therefore,
its enemy and its adversary. We call enemies those who destroy and contradict one
another.”**® Timothy answers:

The light of the stars is abolished by the light of the sun, and the light of the latter is not for
that enemy of the former; the functions of childhood are also abolished by those of manhood,
and man is not for that enemy of himself; an earthly kingdom is also abolished by the heavenly
kingdom, and the kingdom of God is not for that the enemy of men. In this very way Jesus abolis-
hed and destroyed the Law by the Gospel, while he is not for that the enemy and the adversary
of the Law.™°

4.9.3 Response to the Objection

Christian-Arab theologians rejected the idea of Christ abrogating the Law and firmly
believed that Christ fulfilled the Law. Gerasimus based his response on this theological
conviction.

First, Gerasimus explains that Christ did not abolish the Law, but, as He said in His
Holy Gospel, He revealed its symbols and shadows. He completed the Law, confirmed
it, and brought it to perfection (vv. 268-270). In defense of this point Gerasimus
examines symbols and practices of the Law in the Old Testament that were fulfilled
in the New Testament (vv. 274-288). He then presents four illustrations to explain his
point: 1) The Law of Moses is like a tree that bears fruit seasonally, and the Law of
Christ is like a tree that bears fruit all the time (vv. 289-290). 2) The Law of Moses is like
a farmer who prepares his land and then cuts down the weeds on the surface leaving

146 David 2002, 22.

147 Lamoreaux 2005, 27-39; Nasry 2008a, 175-183.

148 This is Nasry’s conclusion in 2008a, 127-129. See also Nasry 2008b, 180-181.
149 Mingana 1928, 28.

150 Ibid. 28-29.
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the roots. The Law of Christ is like the farmer that uproots the weeds (vv. 292-297). 3)
The Law of Moses is like the moon and the Law of Christ is like the sun. When the sun
rises, it does not eliminate the moon but hides it. Likewise, the Law of Christ did not
eliminate the Law of Moses but covered it (vv. 304-306). 4) The Law of Moses is like
mother’s milk; it is beneficial and appropriate for the newborn. The Law of Christ is
like food for the strong and mature who no longer need milk (v. 307).

Second, Gerasimus shows that the reason God ordained two laws is to gradually
arrive at the knowledge of His full divinity (vv. 308-311). He uses four illustrations: 1)
The four seasons of the year; we cannot jump from winter to summer without spring
(v. 312). 2) Parents tolerate certain behavior in their children when they are young but
will not tolerate the same conduct when the children grow up (v. 317). 3) Soldiers are
trained for war with wooden swords but when they enter true battle, they use real iron
swords (vv. 270- 271). 4) The physician who gradually treats the symptoms of illness
(vv. 318-319).

Following these illustrations, Gerasimus explains that when God realized humanity
was falling spiritually, he knew this “illness” needed to be treated. Over time, God gave
humanity different kinds of laws, but none could completely heal humanity’s illness.
God Himself had to carry the healing medicine and complete the healing.

The first medicine He gave and administered to [humanity] was the Natural Law, that is, discern-
ment and vision (which can distinguish between good and evil and between what is appropriate
and not appropriate for us). Then He gave it the Written Law. In it was explained the different
kinds of medicine that the creator made for the human race. When none of these medicines was
able to complete the recovery, and the illness had progressed to the point of being terminal, it
was a necessary in due time for [human nature] to take the strongest medicine, which was appro-
priate for its grave illness. The making [of this medicine] required extreme measures because the
disease was also quite extreme.

And when nobody except Himself could administer [this medicine], necessity demanded
that He would be united with an earthly body that was taken from the nature of our bodies. [He
did this] to be like us and to rightfully be able to teach us through [the human body] what He
wanted to convey. Moreover, by [His] becoming equal to us we can rightfully be able to emulate
what we see in Him. (vv. 335-340).

Third, Gerasimus then explains the purpose and the symbol of circumcision. God
first commanded Abraham to be circumcised to separate him from other nations (v.
347). Then with Moses, God added the written Law (vv. 354-355.) Finally, when the
time was complete, God Himself brought us the Divine Law that lifts us up to complete
perfection (v. 356). Gerasimus then explains why circumcision was done on this
particular member of the body.

349 We respond to him that the intention of God (glory be to Him) in forming this mark on this
particular member has two reasons. 350 The first is that the image is marred when it loses any
member; 351 therefore, this member was chosen to avoid disfiguring the human image. 352 It
would not have been proper for the goodness of God to act like this, that is, to disfigure or deform
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the image of His own believers. 353 The other [reason] is in order not to have other marks similar
to it because this mark (I mean maiming and cutting) is always practiced by thieves and those
who would cause shame (vv. 349-353).

There are two points to be noted. First, the dignity of the human being: humans
are created in the image and likeness of God. Second, the goodness of creation: God
did not want to deform the human image and spoil the human body of believers. He
concludes his point with the analogy of the owner of the village who offers help to his
farmers, an analogy examined in Chapter 3.

Fourth, Gerasimus then responds to the question of why Jesus Christ practiced the
Law of Moses. According to Gerasimus, the Lord Jesus was circumcised because the
gift of baptism had not yet been given. He celebrated the Passover because the Lamb of
God had not yet been sacrificed. He completed the duties of the Law to affirm that He
is the One Who ordained it, and then He, Himself, presented the Law of Truth because
He is the “Cornerstone” that contains both Testaments (vv. 387-393)."! Gerasimus, in
his conclusion, defends the centrality of Jesus Christ throughout the Old and New
Testaments. Everything that was practiced in the Old Testament was leading to Christ.

4.10 Sixth Objection: Signs of True Disciple Not Demonstrated in
Moses; God’s Specific Calling to the Children of Israel Unfair

4.10.1 Summary of the Objection

- Moses did not demonstrate the three signs of the true disciple which are preaching,
performing of miracles, and speaking in the languages that are spoken all over the
world. If these are the signs, then Moses should be called a false disciple (vv. 394-397).

- You say that God is fair and good to all, yet He sent a prophet and the Law to the
children of Israel and excluded all other nations (vv. 398-404).

4.10.2 Context of the Objection

The first half of this objection is related the fifth objection, which concerns the
relation between the Old and New Testaments. Why do Christians honor Moses and
consider him a disciple if the signs of the true disciple are not all fulfilled in Moses?
It is attested by the Bible that God’s calling is universal, why then did God favor the
Nation of Israel over the rest of nations?

151 Ephesians 2:11-22; Psalm 118 (117):23; Matthew 12:10; Mark 12:10; Luke 20:17.



Sixth objection: Signs of True Disciple not demonstrated in Moses; =—— 65

4.10.3 Response to the Objection

First, Moses himself recognized that he was not the ultimate and true disciple. He
said, “The Lord your God will raise up for you a prophet like me from your midst, from
your brethren. Him you shall hear”*** (vv. 405-407). Gerasimus briefly states that the
coming of Christ is what gave importance to Moses. Only through the coming of Christ
did the four corners of the earth recognize Moses (vv. 463-467).

Second, God did not send prophets only to the children of Israel, but their
patriarchs (Abraham, Isaac, and Jacob) knew Him and sought Him before anybody
else sought him (vv. 415-417). If God entrusted the children of Israel with His Law, His
prophets, and His miracles, He bestowed upon the Greeks similar gifts of wisdom and
knowledge, and also gave to the other nations what they needed (vv. 418-420).

Third, Gerasimus responds to the objection that the salvation of all nations was
delayed. According to Gerasimus, God was certain of the calling and the salvation of all
nations. He promised Abraham that he would become the father of countless nations.
However, the calling and the salvation of the other nations was delayed for “many and
diverse purposes” (vv. 421-423). Gerasimus lists the reasons that the salvation of all
nations was delayed (423-453). We can summarize this list in one phrase: to complete
the mystery of the Divine Economy (Cf. v. 424). In Eastern theology this meant, “God’s
plan to save humanity.” The definition is inspired by Ephesians 1:10. The plan of
salvation was to be implemented gradually; thus the Old Testament and its written
Law and practices are considered a fundamental part of the Divine Economy. In this
section, Gerasimus draws many connections between the symbols and practices of the
0ld Testament and their fulfillment in the New Testament. God intended to educate
humans through the practices of the Law to bring them back to the point where God
intended them to be, that is in fellowship with Him which was reached in the person of
Jesus Christ. >3 In Christ, reconciliation and agreement was completed between human
nature and God, its Creator. Human nature was honored by its union with the Divine
and ascended through Him above every lordship and authority (vv. 426-427). Gerasimus
concludes his response with a second version of the well known analogy, the Incognito
King (vv.469-531), which has been examined in Chapter 3.

Gerasimus bases his response on the Eastern patristic theology of God’s universal
call to salvation and the salvation of non-Christians. Some Fathers of the church
elaborated a theology of the salvation of the non-Christian. Overcoming their original
polemical attitude toward Greek philosophers, they moved towards respect for the faith
of the pagan who is presumed to attain his salvation through it. According to Justin “the
seeds of the word” are spread among all nations as a consequence of the Incarnation
of Christ so that they can share, though imperfectly, the universal revelation of God.

152 Deutronomy 18:15, Acts 3:22.
153 Cf. Coptology 2008.
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Echoing this sentiment, Irenaeus writes about the “Cosmic Christ,” meaning that God
the Father revealed Himself to all nations, and even before the Incarnation, the Hidden
Christ was present in the hearts of people until He was fully revealed when the word
became flesh. The idea of “divine pedagogy” is present in Clement of Alexandria who
sees the pagan philosophy as a path that leads to revelation.”*

4.11 Conclusion
Gerasimus ends Part 5 with aliturgical benediction that is common in the supplications

of the Eastern Churches: “We...offer glory, thanksgiving, honor, and power to the
Father, Son and Holy Spirit, now, always, forever and ever. Amen.”

154 Cf. Fitzgerald and Casper 1992, 8-11; Sharp 2011, 52-72.
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English Translation

Part 5 of Gerasimus’s Apology: Defending the Christian Faith and
Answering the Objections of its Resistors

1The First Objection: Regarding the spread of the Christian faith
throughout the world

1.1 Statement of the Objection

2 The [objectors’] statement is this: “We are not satisfied with what you have said
to prove your religion. You say that the preaching [of the Christian faith] is spread
throughout the world; 3 the name of Christ is honored by all the tribes of the earth
everywhere; pagan temples are replaced by the temples of the saints; 4 and the
former persecution and humiliation (that was inflicted on believers in Christ) has
been inverted to power and honor. 5 However, what we see is the opposite, for in our
current time nonbelievers in Christ are more numerous than believers in Him.

[1.1.1 Has God overlooked the rest of the nations?]

6 Moreover, if the matter is as you say (and with this you conclude that Christians
are right), then it is evident that Hanifs**® were just as right as you are; rather more
than you, 7 because the whole world was in darkness and oppression before Christ
for more than five thousand years. 8 There was no one in the world who knew God
and worshiped Him truly, except the children of Israel alone, and they were the most
humble and the smallest nation in the world. 9 Moreover, [we wonder] how did God
ignore his servants which are the rest of the countless nations.

[1.1.2 Christian temples are degraded and trampled on]

10 Regarding your honor and that of your temples and the ascendance of your sultans,
what we see is contrary to what you say. 11 Your temples, in many places, are ruined
and humbled, and the instruments of your priestly rituals, with your crosses and
the rest of what you honor, and what is needed in your worship, are trampled on
and insulted. 12 Your sultans, with their armies, have often been defeated. 13 Most
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of the influence and [rule of] countries, which you had in your hands, have been
transferred to others, and in most places, you are cast out from [these countries]. 14
You are humiliated and under the Covenant of Protection;** you pay taxes to your
Muslim enemies who have overtaken you. 15 You are downcast or below, and they are
above you up. 16 No miracle is being manifested in your midst, and no power can save
you from the oppression that surrounds you. 17 Therefore, from this viewpoint, your
religion is not the religion of truth; otherwise (as we mentioned before) the Hanif’s
religion would have been true in the past, and the Muslim religion would now be the
religion of truth.

1.2 Answers to this Objection

18 Regarding the Christian religion, it is not the least among the tribes of the world.
19 As to the reason why miracles are not manifested (as they were before), we already
answered this in prior sections, and there is no need to add more to what we already
said in refuting this [objection].**

[1.2.1 Hanifs do not agree among themselves, but all Christians agree regarding the
foundations of their faith]

20 The objection [states] that God (be He exalted!) overlooked the world for a long
period of time, and thus [the world] remained in error; therefore, it is more adequate,
from that point of view, [to say] that Hanifs also have the truth. [The response] is
as follows: 21 The characteristics of Hanifs at that time were dissimilar to the
characteristics of Christians in our time. The erroneous doctrines of the Hanifs are
not presented as a unified message [without any contradiction]; their error is not
according to one method and not according to one form. 22 The differences [in the
religions of Hanifs] are many and diverse, not only in the matter of the gods they
worshiped, but also in their laws and promises of rewards. 23 No student agrees with
another student, or with his master, in even one of [these points]. No teacher agrees
with his student, or with another teacher [in any of these matters].

24 In regard to the doctrine of the Children of Baptism, although in our current
time there are some differences [of opinions among them] in the area of the mystery of
salvation, in the articles [of religion] (the God who is worshipped, law, and rewards,
these are the foundations of religion) they all agree on [the foundations of faith] 25
because they are the children of one baptism; they follow the preaching of one Gospel,

491 He uses the word dimmah.
492 Gerasimus answers this question in Part 3 of his Apology, discussed here in Chapter 4.



English Translation = 105

and they all look for One Hope. 26 They all walk in one rightly guided and royal way,
while all others are following many dark counsels.

[1.2.2 God did not overlook the nations but died for them and saved them]

27 In response to [the accusation that] God disregarded [the nations] and let them
perish in error, we say: 28 God (the Precious and the Honorable!) did not disregard
them, as you assume. 29 How would He do that while He is their Creator (praise be
to Him!), the Generous, the Compassionate, the Father of all, the God of all might
and mercy, the Just Judge, who desires the salvation not only of some nations to
the exclusion of others, but of all nations equally? 30 He did not neglect them, but
preached to them, through His Holy Soul, when it was separated from His venerable
Body on the Cross, and descended into the farthest depths of Hell. 31 There too,
He manifested the power of His Divinity and wrought salvation to the souls of the
believing saints who had fallen asleep in previous times, as He did on earth for those
who were still alive.**3 32 Thus, whoever believed in His preaching [there in Hell] was
saved from the judgment of unbelief. 33 This fulfills what the apostle said: “Every
knee shall bow, the heavenly and earthly, and those under the earth.”%*

[1.2.3 Muslim ascendance over Christians as a means of chastisement]

34 As to the reason for the ascendance of the nation of Mohammad (I mean the
Muslims) over the children of the Holy Baptism, and their oppressiveness toward
them, it is because [the Christians] strayed from keeping the divine and life-giving
commandments (that have in them what sustains the health of their souls) and
inclined toward sin (that sickens their souls and destroys them). 35 When their spirits
got sick and approached destruction, God (the Almighty!) did not overlook them,
lest they perish, but hastened to provide a remedy for them with medicine that He
formulated according to His supreme wisdom. His purpose was to restore their health.
36 If He did not do so, He could not be called the compassionate Father. For which son
is not disciplined by his father? And if [the son] becomes ill, [the father] cures him.
37 As Solomon said: “For whom the Lord loves He corrects, and He flogs a son who

493 Cf. 1 Thessalonians 4:13-17.
494 Philippians 2:10.
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accepts Him.”*** 38 And Paul says: “But if you are without chastening, of which all
have become partakers, then you are illegitimate and not sons.”*%¢

39 Moreover, there are many kinds of punishment. (I mean the punishments of
the Lord are many and different, such as locusts, lice, snakes, rats, savage beasts, and
others similar to this.) 40 The sword of Islam and its authority over the Children of
Baptism is but one form of these punishments, 41 similar to the chastisement of [the
Lord] in the past when the children of Israel deviated from the commandments of His
laws.

[1.2.4 The parable of the faithful servant who offers a gift to his master]

42 Thus, it is to our benefit that He overlooks the destruction of His holy temples and
the humiliation of their honored and holy instruments, 43 because He has no need for
our worship and priestly rituals, and [has no need] for whatever honor and exaltation
reaches Him from us. All this is rubbish for Him when we stray from His commands
and anger Him with our deeds.

44 1t is like a sultan who has plentiful riches. His stores are full of money, splendid
clothes, valuable gems and other precious materials. 45 When one of his servants
offers him a gift (even if it is the cheapest and lowest item), if he is satisfied with his
servant, it will please [the king] and he will honor and exalt the gift (just to honor [the
servant], not because he desires [the gift]). 46 But if he is angry with [the servant], [the
king] will throw the gift out and will not pay attention to it, for he does not need it.

[1.2.5 God glorifies whoever glorifies Him and disgraces whoever lets go of Him]

47 He (the Almighty and Honorable!) said, “I honor whoever honors me, I disgrace
whoever disgraces me, and I reject whoever rejects me.”**” 48 As for us, our goal in
this treatise is to reveal the honor of the religion of Christians (the Children of Baptism)
and its truthfulness in [and of] itself, not based on our own conduct. 49 For if any fault
or defect is revealed in any profession, it is from the sin and the misconduct of its
practitioners.

495 Proverbs 3:12 “For whom the Lord loves He corrects, just as a father the son in whom he delights”
(NK]).

496 Hebrews 12:8.

497 Cf.1Samuel 2:30.
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[1.2.6 Our hope is not in this world]

50 In addition to this, our hope in this world (we, the Children of Baptism) is not in
any desirable thing of this world, because it is vanity and everything in the world is
fleeting. 51 As Solomon said: “all is vanity and redundant.”**® 52 And as Paul also said:
“If for this life only we have hope in Christ, we are of all men the most pitiable.”**° 53
Therefore, our hope (as our Lord promised us) is in the renewed world, where eternal
glory and bliss does not decay and does not vanish. 54 For as Paul said, what is here
is “temporary,” and what is there is “eternal.”**°

498 Cf. Ecclesiastes 1:14.
499 1 Corinthians 15:19.
500 Cf.1 Corinthians 15:53.
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2 The Second Objection: Regarding the mysteries of the Holy
Trinity and the divinity of Christ

2.1 Statement of the Objection

55 The objection is this: how dare you, oh community of Christians, attribute to God a
son! Then you say He has three faces (Father, Son, and Holy Spirit). 56 Therefore, it is
necessary, given this belief, to say that you worship three gods. 57 Furthermore, you
are not content with such audaciousness against the One and Exalted God, but you
insist and believe that Jesus (your worshiped God) was indeed crucified, that he died
and was buried! 58 And after you describe Him with all kinds of characteristics that
describe created man (as one of the children of Adam!) you turn and make him a god
and worship him.

2.2 The Answers to this Objection

59 We were already convinced in this inquiry, by what we clarified and by what our
minds could grasp about the knowledge of God, by the example of the sun and [the
example of] the human mind that God is threefold (a cause and two effects). 60 God
(be He exalted!), His Word and His Spirit are Father, Son and Holy Spirit.>**

[2.2.1 The birth of Christ must be honored by silence]

61 As for the eternal birth of our Lord Jesus Christ (the eternal Son) from His Father
before the ages, it is appropriate (as the fathers of our church mentioned) to honor it
with silence, 62 for since there was no observer present, nor anyone who is advanced
in years to be an intermediary 63 how then could the mind imagine it? Or how do our
tongues handle it? There is no ability to understand it, or to talk about its form, other
than to say: 64 “He was a Father, and a Son was begotten from Him,” either like a ray
from the sun, or like a word from the mind, or another similar analogy.

[2.2.2 The differences between human expressions and the reality of the Trinity]

65 Nevertheless, in order not to suppose that He is similar to a mere human word
which is ephemeral and has no existence in [and of] itself, (for, to “become” it needs

501 Gerasimus explains this in the first part of the apology.
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bodily organs such as tongue, wind pipes, and so forth), He was called “Son.”*°* 66
Furthermore, in order not to suppose filiation similar to what we have, and what
our nature needs, namely, that the father precedes the son in time through a normal
human birth process, He was called “the bright glory of the Father.”>°® 67 And in order
not to suppose that His attributes are different from the Father and dissimilar to the
[Father], (as we see the difference among us humans), He was called, “the form of
His person.”*®* 68 And in order not to suppose Him as from a different substance,
other than His own substance, He was called “His arm.”>® 69 He is also called, from
a different perspective, “His power and His wisdom.”>¢

70 Moreover, added to this, when we consider man’s virtues (that were bestowed
on him by his Creator when He created him in His likeness and image), 71 we realize
that the most honored and most noble [creature] has made the lower [creature], and
in its entirety has generated his own nature [in creation]; the analogy of the mind
portrayed the Creator in a similar way. 72 When we look at God we are in error if we
compare the birth of a human [that the most noble gives birth to the lower] to the
birth of God. 73 [Comparing] the birth of God (that surpasses all imagination, time
and nature, and is above every form and material) and the birth of man (temporary,
transitory, and bodily) is similar to [comparing] the shadow of a picture (that is in a
mirror) with a real picture that corresponds to reality. More than this, no analogy can
contain [the reality].

[2.2.3 Christians do not worship three gods]

74 The answer to their saying that we worship three gods is this: 75 We, the community
of Christians, do not believe this at all, and we do not imagine, as they think we
do, that the three Persons (that are the Persons of the Holy Trinity) are separate, as
[human)] individuals are from each other. 76 For if we were all gathered under one
mind, we would share one substance, and one form would prevail over all of us, 77
but we are different in many things (I mean, time, place, determined will, and other
characteristics that are parting and dividing us are different from person to person.
They can be found in one individual, but can never be shared with another one). 78 It
is to the point that these differences are not only present among us, but every person,
from time to time, also experiences transformation, change, and fluctuation, from
one state of mind to another. 79 Regarding the Creator of all, although He consists

502 Hebrews 1:5; Psalm 2:7.

503 Hebrews 1:3.

504 Cf. Colossians 1:15; Hebrew 1: 3; 2 Corinthian 4: 4.
505 Psalm 79:1; Luke 1:51.

506 Colossians 2:3; 1 Corinthians 1:24.
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of three persons, the difference is only in the “personified forms and attributes,”
[that is to say], each person [of the Trinity] has special attributes that distinguish
and differentiate Him from the other persons; however, the agreement between [the
persons of the Trinity] are many 80 because He is one God with one substance, one
nature, one honor, and one eternity. ([These characteristics] are not uniform among
us humans. Every one of us has a different nature.) 81 The totality of every one of
the three is in the totality of the other two, yet He is fully God; and the three are one
God, 82 and every one of the three is Himself the other two, except in the personal
attributes (mentioned above). Through [these attributes] only, not by any other, [the
human] mind distinguishes the one from the other.

83 It is like three lamps, or three lights, lit in one house, and every one of them
fills the house with its light. It would not be possible for anyone to differentiate the
light of the one from the others and say, “I saw three lights in the house.” Rather [the
person would say] “I saw light.” 84 Or, if a man hears three persons chanting one
Psalm, it would not be possible to say, “I listened to three Psalms.” He would have
to say, “I heard one Psalm, chanted by three persons.” 85 Likewise, if we say, “we
worship three persons (Father, Son, and Holy Spirit) and each one of the three is fully
God,” it would not compel us to say “we worship three gods,” but we would say, “[we
worship] one God.”

[2.2.4 The reason Christians honor the passion of Christ]

86 In regard to the passion of our Lord and Savior, we not only do not despise it, but
we affirm it about Him and confess that through it our salvation was wrought. 87 We,
therefore, proclaim it, honor it, and declare it, not only by words, but also by deeds.
88 We display it in the Holy Church, on the roads, and in most places (I mean His
crucifixion and passion) that we may remember it and be proud of it. 89 Our purpose
in this is to announce the favor of our Lord upon us, His level of grace regarding our
salvation.

90 It is similar to a servant who fell into the harshness of captivity to the point
of almost perishing. He was in iron chains and in the most oppressive prison. 91 His
master seized the opportunity to redeem him [at the cost of] himself, so [the master]
endured the hardship that the servant would have had to endure. 92 [The master] put
on the servant’s filthy garment and the chains of captivity on his feet, and, in this way,
saved [the servant] from that harshness and from total destruction. 93 The servant,
after his liberation, and because of the favor of his master, continued to walk around
with chains and with the filthy cloth of captivity, 94 proclaiming to everyone the favor
and goodness of his master toward him.

95 These are the holy passions. According to wisdom, analogies, and the human
mind, they are indeed an odd atrocity that surpasses all likelihood, 96 as the Apostle
Paul said, “Speaking about the Cross is foolishness to those who are perishing, but
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to those who are saved it is the power of God. 97 For it is written: ‘I will destroy the
wisdom of the wise men, and bring to nothing the understanding of the prudent.’
98 Where is the wise? Where is the scribe? Where is the deep examiner of this age?
Has not God made foolish the wisdom of this world? 99 For since, in the wisdom
of this world, the world through wisdom did not know God; it pleased God through
the foolishness of the message preached to save those who did not believe”*” 100
Furthermore, he said: “Because the foolishness of God is wiser than the [wisdom] of
men and the weakness of God is stronger than men.”*°® 101 And he said again: “When
I came to you, I did not come with excellence of speech or of wisdom declaring to you
the testimony of God, 102 for I determined not to know anything among you except
Jesus Christ and Him crucified.”>°® 103 He also said: “I should not boast except in the
Cross of our Lord Jesus Christ.”>°

[2.2.5 Why humble terms are used to describe Christ]

104 In regard to the humble terms that are used to describe Jesus, that depict Him
as inferior to His Father, why are they found in the Holy Gospel and in the rest of the
holy books of the church? The answer is that these terms must be said about Him.
105 He is fully God, equal to His Father in the divine nature; yet, He is also fully man,
equal to His mother, and us, in human nature. 106 Everything that is said to honor
the divine nature is said about Him, and every humbling term that is used [to describe
his] human nature is also said about Him.

107 This is similar to a child that is fathered by a king and born of a maid. If the
child says: “I am a slave, son of a maid,” he tells the truth. And if he says: “I am a king,
son of a king,” he also tells the truth.

[2.2.6 The reason for God’s condescendence]

108 The reason for His condescendence to the point of being equal to us is that we may
become equal to Him, and follow His steps. 109 For it is impossible for a pedestrian
to reach a horseman, follow his steps, and become equal to him if the horseman does
not dismount his horse and walk with the pedestrian. 110 And nobody can teach
another to swim if he is in a boat; he needs to take off his clothes and dive into the
water with [the other person]. 111 For this and similar reasons, it was necessary that

507 1 Corinthians 1:18-21.
508 1 Corinthians 1:25.
509 1 Corinthians 2:12.
510 Galatians 6:14.
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the Lord of all (according to the law of the economy of our salvation, and out of His
favor and goodness) would condescend from His exalted glory to the point of being
equal to us. 112 [He did this] to communicate with the human body by a human body,
and to teach us divine conduct through a human body taken from our physical nature.
113 If He did not do this, we would not have benefited from his teachings and deeds.
114 It is also similar to a mute and deaf person who cannot understand one word of a
speaker’s speech. The speaker needs to stop speaking and become equal to the mute
and deaf, communicating to him the same way the mute speaks, which is by using his
hands and fingers.

[2.2.7 The Incarnation of God and His suffering does not harm the divine nature]

115 The example of the union [with a human body] and the suffering of the Word of
God in His human body without harming the divine nature parallels the example of
the sun and the man (which we already mentioned).

[2.2.7.1 The example of the Sun]

116 If the light of the sun, which is compared to the Word, encountered a piece of
glass, the light would penetrate and fill the glass; yet, at the same time, the light
would not be separated from the disk that it emerged from. 117 If someone purposes
to step on the glass, or to hammer it, to break it, 118 the glass would be stepped on,
smashed, and broken, but none of these acts of violence would offend the light. 119
Likewise, the Eternal Word of God was united with a human body and with a speaking
soul. 120 God filled it with His divinity, divinizing it. When the time was fulfilled, He
suffered in the body and died, separating the soul from it. 121 Like [the light,] the
substance of divinity in the body was not harmed at all.

[2.2.7.2 The example of the written word]

122 It is also similar to a word, which when generated from the mind is by its nature
(as we mentioned before) naked, not [clothed] with a body, 123 but when it is written
in a book, it becomes incarnate. Yet, it is not separated from the mind that it emerged
from, nor transformed or changed. 124 It is in its entirety in the mind, undivided, [but
it emerges from it] announcing and proclaiming the secrets of the mind with a spirit
that is not separated from it. 125 If someone intended to step on the sheet of paper
[that the word is written on] or spit on it, or tear it up, 126 despite the fact that these
actions are [directed] toward the word, they would be ascribed only to the sheet of
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paper and ink. 127 The actions would not reach, or enter, the word and its nature at
all.

128 In a similar way, the Word of God, the eternal Son, emerged from His Father
as He willed and came down to the world; yet, [the Son] was not separate from [the
Father]. 129 [The Son] was incarnate from the Holy Spirit and the Virgin Mary, became
flesh with a speaking soul, and dwelled among us without any change in His nature.
130 His divinity, in its totality, appeared to us (though He was limited and confined by
what [He] took from [our] human nature, He was nevertheless present everywhere), 131
announcing to us the intentions of the Father concerning our salvation. He suffered in
the human body, yet no pain or death reached, or entered, the divine substance at all.
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3 The Third Objection: Regarding God not preventing Satan’s
deception and Adam’s fall

3.1 Statement of the Objection

132 The form [of the objection] is as follows: Since God (the Precious and Honorable!)
foreknew that Adam would fall, why did He create him? 133 In addition, why did He
not repel the deception of Satan, rather than abandon Adam and allow him to obey
and follow [Satan]? 134 And when, after the Fall, calamities came upon [Adam], why
did He not hasten to save him at that time, before [his] transgressions became great
and increased in him?

3.2 The Answers to this Objection

135 God (the Blessed and the Exalted!) created our first father out of His goodness.
From nothing He brought him into existence, 136 and because He created him in
His likeness and image, He favored him over all His creations in the sensory world.
137 He appointed him king and leader over what was in [the world] because [God]
created him in His likeness and image. 138 One of the characteristics of this image is
freedom: I mean self-control. 139 After [God created man in His image,] He gave [man]
a command which became a provision for Adam’s free action. 140 He showed him
two paths, life and death; if he were to choose life, by obedience, favor would befall
him (not without the One who bestowed and caused it for him). 141 And if he were
to choose death, through disobedience, the blame would be his for he would have
misused the gift (I mean the enabling power) and chosen for himself death instead
of life.

142 If for this reason [that is the ability of Adams to choose death] God had not
created him, Adam’s misconduct (that would be, and that was foreknown to God)
would have defeated the purpose of God in creating him, and would have impeded
His goodness toward Adam and disabled it. 143 By my life! From this perspective, the
resistors’ objection to the Creator’s work could extend to many other things as well,
such as: “If God (be He exalted!) foreknew that iron would be used for killing, why
then did He create it?” 144 The same thing [could be said] about wine for drunkenness,
or about the member of procreation for adultery, or about the tongue for lying and
cursing, and other similar [arguments].

[3.2.1 Not to rob man of his freedom]

145 The reason God allowed [Adam] to fall is that if He would have coerced him to obey
the command, He would have robbed him of the enabling power that He favored and
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honored [Adam] with. 146 Along this line, one could say, fabricating lies against the
Creator, “He bestows His favors generously, and then He gets them back (meagerly
and indignantly) from the one whom He favored.” The gifts of God (be He exalted!)
are never taken back. 147 For this reason, God allowed [Adam], once and forever, to
conduct himself as he wished, according to the freedom that He favored him with.
[God] never took [the gift of freedom] back from [Adam].

[3.2.2 That man may know the value of God’s grace and mercy]

148 [Moreover, God] knew, and was certain, about [man’s| salvation in its time. 149
Even if [man] fell from grace and he frequently experienced calamities, God would
have mercy on him and would save him [from the calamities] through His saving
economy.

150 In this way, [man] would know the measure and the harm of disobedience
and the benefits of obedience, and would return the blame to himself. 151 [Man would
also experience] the degree of goodness and mercy of his Creator toward him, for
when sin increases and worsens, grace and mercy also increase.”'* 152 Furthermore,
man will appreciate and be more conscious of the grace that was before the fall, for
the opposite is more powerful and more desirable when its opposite is revealed.153
Then, when he returns to [grace], he will enjoy it more than he did before experiencing
the misery [of sin] which was brought on him by disobedience. Any pleasure is not
considered so if it is not preceded by misery and vice versa. 154 The proof of this is the
pleasure [given] by food after hunger, drink after thirst, health after sickness, freedom
after slavery, and other similar comparisons. 155 For what pleasure is in any of what
we have already described if it is not preceded by its opposite? 156 In addition to what
we mentioned, [God] allows calamities to increase until man reaches his limit; then
the mercy that was given to [man] will increase and be evident, greater than ever.

157 It is similar to what skillful physicians do; they do not begin to empty a
malicious mixture until it is totally poured out and its maturity is completed. 158 Also,
the surgeon does not treat a wound, while it is in its beginning stage and its purulence
is still a hole, but [waits] until its maturity is evident.>*?

511 Cf. Romans 5:20.

512 The reference here is to medieval medical practices based on the “balancing the humors”, since
proven to actually do more harm than good. A more contemporary example of the point Gerasimus is
trying to make might be, “One must not try to pop a pimple before it has come to a head.”
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[3.2.3 The parable of a good physician and his beloved apprentice]

159 The parable [showing God’s grace and mercy] is that of a good physician who
owned a store that contains all kinds of medicines, creams, drinks, and all that he
needed for his profession. 160 He had an apprentice who was like a son to him. [The
apprentice] was so dear and beloved that no love was equal to the love his master had
for him. 161 [The physician], out of his great love, appointed him as the owner of his
store and all that was in it, but he cautioned him not to use a certain cream, which
kept among the medicines there, because he had assembled it for the cold-natured
and elderly. 162 Out of his great caution, he showed him the clay pot where the cream
was, warning and affirming that the cream was not appropriate for a young man (like
the apprentice), 163 and if he were to use it at his young age, even a small amount, it
would burn his mood, scorch his humor,* and [eventually] kill him.

[3.2.3.1 The peers of the apprentice convince him to use the forbidden medicine]

164 The peers of the apprentice envied him when they witnessed the generosity of
his master in appointing him the owner of the store and all that was in it. 165 They
intentionally came to [the apprentice] with false advice saying, “This cream (that your
master forbade your use of) is the cream of life that no man can have, 166 and whoever
has access to even a small portion of it will never be ill or die. 167 Your master forbade
your use of it, not out of his love and mercy, but out of stinginess and hatred against
you, for he does not want you to use it and live forever, sharing his possessions with
you. 168 If he [shares it with you] he will not be able to get the store back from you, for
he is waiting for your death to get the store and its contents back.” 169 The miserable
[apprentice] believed the advice of his envious [peers] and reached out to the clay pot,
opened it and used the cream that was not appropriate for his disposition.

[3.2.3.2 The sickness of the apprentice and his removal from the store]

170 Immediately [the apprentice’s] body burned; his liver, with his humor, scorched;
the cream flowed in his veins like a killing poison. 171 The illness increased in him
and its duration prolonged to the point that he almost reached destruction, and [the
apprentice] fell into desperation. 172 The master (that was mentioned) absolutely

513 “Humor,” in medieval physiology, refers to the balance between four types of bodily fluids:
blood, phlegm, choler, and black bile. This balance was believed to determine the character and ge-
neral health of an individual.



English Translation = 117

knew in advance that this would happen to the apprentice, for he knew of [the
apprentice’s] foolishness and his habit of talking with his envious [peers].

173 Thus, to start with, and out of caution, he took the apprentice out of the store
in order to protect him from further harming himself [by using this cream]. 174 When
the illness worsened and [the apprentice] approached death, his master was moved
by mercy and, using his professional skill, put together an antidote and gave it to [his
apprentice]. 175 When [the apprentice] used it, he immediately recovered his health,
and his life was renewed in him.

[3.2.3.3 The physician’s potential alternatives]

176 I wonder, if the master had hidden the clay pot from [him], if [the apprentice]
would have said, “My master deceived me!” 177 The apprentice would have resented
the way his master treated him, and the slanderous advice of his envious [peers]
would have been true. 178 And if the master had treated and healed him immediately,
without letting the sickness actually take hold of him, [the apprentice] would not
have appreciated the value and benefit of obedience, and the extent of the harm
disobedience entails. 179 [The apprentice] would not have realized his master’s
plenteous mercy on him, his great love for him, nor his professionalism in healing
him.

[3.2.3.4 The interpretation of the parable]

180 The physician is God Almighty. 181 The store is paradise, its necessities, and its
fruits. 182 The cream that was forbidden from [the student], that is not appropriate for
the youngster but for elders, is the tree of the knowledge of good and evil (that is not
befitted for beginners in the knowledge of God). 183 The apprentice is the first man,
184 his envious [peers] are the devils. 185 The sickness, pain and tribulations [which
he experienced] are the problems of the sinful nature after disobedience and the fall.
186 The exit of the deceived from the store is the exit of Adam from paradise. 187 The
healing medicine is the Holy Baptism and the Holy Eucharist.
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4 The Fourth Objection: Regarding the reasons for God’s
condescendence, Christ’s passion and the meaning of the
atonement by His blood

4.1 Statement of the Objection

188 The form of the objection is this: If the Creator (Exalted be His name!) is able to do
anything, why then did He not complete His plan in the matter of Adam’s salvation
and his descendants in one word? For if He says to anything, “Be!” it will immediately
become. 189 Why then did He not accomplish this by His power? Why did He need
such condescendence that minds cannot believe its significance, that is His death on
the Cross after His horrible sufferings?

190 Furthermore, it adds to this doubt another one, that is to say about [Christ,]
“He bought us by His blood,” 191 for it is well known and evident that buying and
selling are not completed if the seller was not first paid the price of the merchandise.
192 Therefore, if we suppose that the purchased is the man, the seller is Satan, the
buyer is Christ, and the price is His blood, how could this be possible for Satan to be
paid the blood of Christ, and take possession of it and contain it (God forbid this from
happening!)?

4.2 The Answers to this Objection

193 The purpose of our Savior is not to save us by might and coercion but by justice
and fairness 194 because might is only one of the four attributes that are necessary
for Him (the Blessed and the Exalted!) [to have]. 195 [The four attributes are] mercy,
wisdom, justice, and power (that have been already mentioned), and if He lacked just
one of them, He would be defective.

[4.2.1 God wanted to save us by the same method the Devil used to deceive Adam]

196 Since the inclination of the first father [Adam)] to the devil was willingness, by
deception not coercion, it was not appropriate for the justice of God (the Exalted!)
to retaliate except by the same method, 197 that is, to pay back in kind, like for like.
This means that the deceiver of the first Adam, who coveted the rank of deity, would
be deceived when he saw the Second Adam in the flesh. 198 For [God] concealed His
divinity in His flesh, as the fisherman conceals the hook in the bait to deceive the big
fish.

199 If the [salvation of Adam was completed through force], it would have been
possible for the deceitful one to deny that Christ (worshiped be His name) is just, and
say that [Christ] had “extorted from him, forcefully, those who had willingly become
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his own.” 200 Therefore, when it was not feasible for the mercy of God to overlook and
abandon [the one created in] His Image, nor to allow the work of His honored hands
to remain in such hardship, [God decided to restore him)]. Yet, it was not permissible
for His justice to save [humanity] by force. 201 Therefore, the economy and wisdom
[of salvation] required such a level of condescendence, 202 that is, to clothe Himself
with a body that is taken from our (deceived) nature and conceal in it His divinity, to
hide His plan from the cunning [one]. [Consequently the devil] would intercept Him
and want to wrestle and spar with Him (as he did with the one before Him). 203 Only
when [the devil] was disappointed and defeated, with his power destroyed, would
our Savior have the right to save us from him 204 because [the devil] is the one who
started the provocation and initiated it out of his excessive desire and covetousness
of [Jesus].

205 Therefore, if our Savior (Who is able to do anything) would have come to
[the devil] at the start of his provocation, and would have confronted him with His
divinity, [the devil] would have run away from Him, and our salvation would have
been interrupted. 206 It would be as if the accursed [that is Satan] had come in his
deceitfulness to the first man, naked, and without clothing himself with the body of
a snake. The [first man] would have run away from him because of his atrocity and
the ugliness of his image. Then [the devil’s] purpose and deception would have been
interrupted. 207 Thus, for this reason, the economy [of our salvation] necessitated
encountering like with its likeness.

[4.2.2 God wanted to teach us a way to wrestle with Satan]

208 Furthermore, [through this method] our nature will acquire [understanding] and
will learn how to wrestle with [Satan] and how to have power over him by observing
the One who is united with [human nature] through His person, [Jesus]. 209 [Human
beings] can emulate and follow His steps, advancing from the lowest of the low to
the highest of the high, for He became an example, guide, and pattern to those who
followed Him from earth to heaven.

[4.2.3 Summary of the answer]

210 In summary, through the sin of one deceived, death flowed in humankind like
venom to the rest of the body, and we went down from the heavenly heights to the
lowest of the earth. 211 Likewise, through the cleverness of one, the deceiver was
deceived; death was defeated; life and cleverness were brought to all through the cure
that was made with great wisdom, and through it we ascended from earth to heaven.
212 Thus, our Savior (Who is able to do anything, the Just, Compassionate, and Wise)
did not have any other way to procure this miraculous and commendable outcome
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than the way He did it — 213 through the economy of the mystery of His incarnation;
His life-giving passions. In it is the fulfillment of [His] four attributes: mercy, power,
justice and wisdom.

[4.2.4 The parable of the emperor and his treasonous vassal]

214 [This teaching] is like the story of a mighty emperor who had tremendous power
and authority, and who possessed all of the aforementioned four attributes. 215 One
of his vassals, with some of his officials and their followers, rebelled against him.
[The emperor thus] withdrew his favor from [this vassal] and expelled him from the
empire.

216 When [the rebellious leader] was far from [the emperor] he began to do
mischief. He would watch for passersby on the royal road, and through deception and
cunning, he would assault and capture the ones who strayed from [the royal road]. 217
The emperor had appointed a watchman from his national guard troops [to protect]
those traveling on the road; so the treasonous vassal would not dare to harm anyone
on the royal road itself. 218 So the (aforementioned) rebellious [vassal] built an inn,
erected a garden around it and planted that garden with all kinds of alluring, tasty
and fragrant fruits. 219 He would show it to everyone passing by on the road, and this
beautiful garden around his inn would whet the appetites of the passersby, 220 until
those who were fooled and drawn in by his deception and cunning would turn away
from the royal road, leaving behind the protection of the watchman. In this manner,
[the treasonous vassal] would capture and bring [the passersby] under his control. 221
For if [the passersby] had not been separated from the watchman, and had not strayed
from the royal road, [the rebellious leader] would not have been able to successfully
attack them and scare them away from the protected area.

222 When passersby on the royal road (even leading personalities and close
friends of the emperor) would hear the sounds and songs coming from the inn, and
would see the various colorful fruits of the garden and smell their delicious fragrance
on the breeze, their senses would overwhelm them. 223 Everyone [passing by the inn]
was deceived by [their senses] to one extent or another; some less so, others more so.
224 Consequently, they would leave the watchman, stray from the royal road, enter
that inn, and roam around in the garden around it. 225 Then the [rebellious vassal]
would capture them, take them prisoner and toss them into his dungeon; chained
with irons, subjected to indescribable tortures.

[4.2.4.1 The emperor’s brave rescue plan]

226 When the emperor became aware of all this, his mercy moved him to save his
subjects. 227 However, when he learned of the harshness of his enemy and the
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viciousness of his nature and character, he was certain that there was no way to
get his subjects back in an amicable way. 228 He recognized four attributes in the
rebel [vassal] that were diametrically opposed to his own (aforementioned) virtues:
harshness, injustice, insecurity and cunning.

229 [For a time the emperor] was perplexed about how to save [his subjects]. If
he were to ignore their plight it would abrogate his mercy. If he used his superior
strength to save them it would abrogate his justice. If he were to avoid confrontation,
however, it would call his power into question. 230 No other way remained but to
intentionally save them with wisdom. 231 Thus, [the emperor] clothed himself with
ordinary clothes (over his royal robe) and went out of his royal palace, in such a way
that his great authority was not absent from it. [He] intentionally took the royal road,
where he would be exposed to the rebel [leader].

232 When the emperor came and concealed his real nature, [the rebellious vassal]
offered him the same temptations he had offered to all who had come before. 233
When [the emperor] refused these, did not fall for the cunning trick and did not stray
from the royal road to the left or to the right, as everyone else had, 234 [the rebellious
vassal’s] harshness and defiance took him over. As the emperor was there on his own,
isolated and unprotected, the vassal, driven by envy and disdain, went and captured
him. 235 [The treasonous vassal] willfully imprisoned [the emperor], harshly beat
him, and whipped him to the point of bleeding. In all this, the emperor was patient
and endured it all.

[4.2.4.2 The emperor’s victory]

236 After [the treasonous vassal] had thrown him into his dungeon in this sort of way,
the emperor finally revealed his identity, uncovering his hidden [royal robes]. 237 The
royal soldiers thus rushed to his aid, amazed at such a level of condescension. 238
When the rebellious [vassal] saw this, he was baffled and stunned. He was humiliated,
and his power and the power of his alliance was crushed. 239 He saw that he was
done for; that he had been destroyed by justice and truth, because he had assaulted
— unjustly and oppressively — the one whom he was not able to be defeated by his
deception; whom he had failed to lure off of the royal road.

240 The emperor’s case against [the treasonous vasal] was built on two points:
first, [the rebel leader] had attacked his rightful ruler; second, [the emperor] had not
turned toward the garden path. He had not strayed from [the royal road], and had not
been deceived.
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[4.2.4.3 Interpretation of this parable]

241 The emperor is the Creator, King of Kings, Lord of Lords, the Son of God, and
His Word. 242 The empire is heaven. 243 The soldiers are angels. 244 The rebellious
[vassal] with his allies is the cursed Satan with his demons. 245 His expulsion from
the king’s realm is the fall of Satan from heaven to earth and what is beneath [the
earth]. 246 The royal road is the innate natural law which is in conformity with the
Royal Image and that will be in us all the days of our lives. 247 The watchman is
the angel that was arranged by God to guard every one of us from the harm of Satan
and his [deception] all the days of our lives. 248 Even though [Satan] is unjust and
powerful, he is weak and has no power to exploit any of us except through deception
and cunning.

249 The inn with the garden is all the traps of the enemy and their pitfalls; the
substance is the pleasure and enjoyment of this world. 250 Most people stumble
because of the diversity of the craftiness. 251 When their senses are overcome and
they turn from the natural law (that is to eat and drink and other things that constitute
our natural life) 252 to the animal lifestyle of eating, drinking, fornicating and seizing
opportunity through injustice, 253 then [they also turn] to satanic tricks through envy,
arrogance, confusion, and similar [traits] that spoil the Royal Image.

254 The prison is hell, its abodes, and its inhabitants. 255 The emperor’s subjects
are the community of the world and [those who are] just, none of whom fulfilled the
ordinance of the Law without transgressing, except Jesus, as the Apostle Paul reminds
us.’* 256 The emperor clothing himself with ordinary clothes [represents] the
Incarnation of the Word, where He concealed His Divine might in [His human] body.
257 [The emperor] walking in the royal way without turning aside [describes how] he
did not transgress at all. 258 The flogging and wounds [that he endured] (unjustly
and in transgression) and his imprisonment (while enduring and not objecting to the
transgressors) [describes] the passion of our Lord and His voluntary death, 259 for He
was led as a lamb to the slaughter, and as a sheep before its shearers was silent.>*
260 He healed us by His wounds, and by His precious blood and death He bought us
from death.

261 The royal soldiers [who] came to the emperor’s aid are the legions of angels
and archangels when they call the forces of hell and its leaders to open the gates to
the king of glory to enter, as already mentioned and [as was] prophesied by David.>*¢
262 In this manner, our Lord saved us and bought us by His blood [which means] He
endured the shedding of His blood on our behalf.

The fourth objection is completed.

514 Cf. Romans 8:2-3.
515 Cf. Isaiah 53:7; Acts 8:23.
516 Cf. Psalm 24 (23):7, 9.
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5 The Fifth Objection: Regarding Jesus’s relation to the Law of
Moses

5.1 Statement of the Objection

263 Why did God (the Precious and Exalted!) ordain ordinances that He would later
change or abolish? He also changed and contradicted the practices of the Law; why
did He abolish it while it was beneficial? 264 And if it was not beneficial, why did He
order the children of Israel to keep it? 265 Why was He Himself circumcised and why
did He eat the Passover? And why is He not commanding us to follow His steps as
He commanded us to be like Him? 266 If it was necessary to practice [the Law] after
the perfection of the Baptism and the Lord’s Sacrifice, why is He not commanding
us to practice [the Law]? And if it was not beneficial for us, why did He not abolish
it completely? 267 Furthermore, He changed many other things in the Law, and He
scolded the Jews for practicing [them], such as the Sabbath and the forbidden food
that was considered impure.

5.2 The Answers to this Objection

268 The Exalted God did not ordain ordinances and then abolish them and did
not command us to keep the practices of the law and then contradict them, but He
confirmed [the Law], completed it, and brought its weakness to perfection when He
revealed its foreshadows and symbols. 269 As He said in His Holy Gospel: “I did not
come to abolish the Law and the Prophets, but to fulfill them. 270 Truly, truly I say to
you: ‘it is possible for heaven and earth to pass away, but not a verse, or a letter, from
the prophets and the Law will pass away, or be abrogated, until it is fulfilled.””**

[5.2.1 Jesus brings us from the symbolism of the Law to its fulfillment]

271 All the shadows and symbols that Moses brought and ordained would later be
fulfilled in Jesus; if it was not so [the Law of Moses] would have been false. 272 In the
same way, the prophecies of the prophets would have been false and meaningless if
they were not fulfilled in Him, for anything is false if it has no meaning.

273 He (the Precious and Exalted!) brought us from [the conditions of the Law]
to its [true] meaning, from unrevealed symbols to revealed truth. 274 He replaced
the purification of the body (by temporary and visible water alone) with eternal
purification, 275 not only with water, but also with the Holy Spirit, not only the

517 Cf. Matthew 5:17-18.
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visible [purification] of the body, but also the invisible [purification] of the spirit. 276
Therefore, instead of nourishing the body with perishable food, we nourish the soul
with eternal food, that is the Lord’s Body. 277 Instead of being justified through the
sprinkling of the blood of goats and calves, we are justified and freed by the Lord’s
precious blood that was shed for our salvation.

278 Instead of being healed from the poison of a lethal snake by looking at a
bronze pole lifted up in the form of a snake,>*® 279 we were healed from the rapacious
snake (that is lethal to the soul) through faith in the One Who is lifted on the Cross
(who became a curse and sin for our sake) to give us blessings and justice.”*

280 Instead of the visible ordinance of the circumcision of the body by the cutting
of the foreskin, we obtained the invisible mark in the spirit through baptism and the
anointing of the Holy Spirit and by the divine anointing and the hidden circumcision
of the heart.>?°

281 Instead of reposing in the promised land (after the toils and hardships in the
wilderness), occupying it, taking charge of its cities, establishing their citizenship
in them, and taking pleasure in the goods there (that is, the earthly and lower
Jerusalem), 282 we have repose in the Kingdom of Heaven (after being transferred
from this harsh life here) and the dwelling in its abodes (that are prepared for each
one of us, according to the level of [our] struggle and hard work to gain virtue), and
[we will take] delight in the upper Jerusalem in the heavenly and eternal bliss.>*

283 Instead of the priestly rituals, the offerings, the celebration, and that which
is necessary for worship (which are allowed only in the city of Jerusalem, inside the
temple where the offerings are consecrated), [worship] becomes permitted to all
believers anywhere on earth. 284 The matter of consecration was reversed; the temple
[does not consecrate the offerings], the offerings instead consecrate the temple.

285 Instead of forbidding the use of the meat of unclean animals, the shameful
deeds and evil thoughts, the hidden and bad intentions that come from the heart and
defile the Spirit are forbidden.

286 Instead of honoring the Sabbath (because the Lord rested on it from His work
when He created this fleeting and rational world), we honor Sunday 287 because on
it [the Lord] completed the work of the economy of our salvation. By His resurrection
[on Sunday], He revealed to us the truth of the resurrection from death and the [truth]
of departing to the eternal world (where there is eternal life and eternal rest in the
Kingdom of heaven). 288 Instead of ceasing physical labor on the Sabbath, we refrain
from the work of sin, not only in the flesh but in thoughts, and by acquiring virtue, not
only in certain times but in all times and periods.

518 Cf. Numbers 21:8.

519 Cf.John 3:14-15.

520 Cf. Galatians 5:2-6.

521 Cf. Hebrews 12:22, 13:14.
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[5.2.2 The Law of Christ requires divine perfection]

289 The Law of Moses is similar to the transitory nature of a tree bearing fruit, for it
does not command perfect and spiritual love to everyone nor at every time. Also, in
the rest of the virtues [the Law] does not provide more than fairness. 290 The Law of
Christ, on the other hand, is similar to a tree that is never fruitless for it does not stop
at the level of fairness in love, or the rest of the virtues that are appropriate, but it
requires [of us] divine perfection,®** 291 that is, [that we] love, do good, have mercy,
bless, and so on, not only sometimes and to the ones who deserve [it] but also to those
who do not deserve [it], to everyone and at every time.

292 The Law of Moses might also be similar to a farmer who sows his land and
pulls out the [weeds], but only from the surface, not from their roots. For [the Law]
forbids adultery, but it does not forbid its root and cause, that is to look. 293 The
Law of Christ is like the farmer who uproots the [weeds], 294 for it not only forbids
adultery and other sins, but also the causes and origins. 295 For He said: “Truly I say
to you, unless your righteousness exceeds that of the scribes and Pharisees, you will
not enter the Kingdom of Heaven.”*?* 296 “You have heard that it was said to those of
old, ‘you shall not commit adultery,” 297 but I say to you, whoever looks at a women
to lust for her has already committed adultery with her in his heart.”*** 298 And also
He said: “Again, you heard that it was said to those of old, ‘you shall not swear falsely’
but I say to you do not swear at all.”*** 299 In this manner and form He opposes and
forbids [all] sins by abolishing [every right to sinful activity] and by cutting them off
from the origins and causes, [thoughts and lusts].

[5.2.3 The Law of Christ completes and interprets the Law of Moses]

300 Therefore, anyone who claims that [the Law of Christ] contradicts or abolishes
[the Law of Moses] lies. 301 For nobody who finishes and completes a building has
abolished it, and no one who adds detail to a picture (that he had previously sketched)
with paint has abolished [the original]. 302 For although the completion of the picture
covers and conceals the original sketch, it does not abolish it.

303 Similarly, the light of the sun, when it shines, does not turn off the light of
the moon but covers it, 304 for the light of the moon is acquired in its place from the
light of the sun, and it is visible and beneficial only in the dark of night. 305 When the
light of the sun shines, it covers [the light of the moon] and we in turn have no need

522 Cf. Matthew 5:48, Colossians 1:28.
523 Matthew 5:20.

524 Matthew 5:2728.

525 Matthew 5:33-34.
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for [the moon] and its benefits. 306 Likewise, the benefits of the Law of Moses (that
gets its dispensation from Jesus who is its message) were only [felt] in the old dark of
night, but when the light of the sun of righteousness shone and the day arrived, [those
benefits] ceased (meaning they were covered up).

[5.2.4 The Law of Moses was for beginners in the knowledge of God]

307 In like manner, breast milk is beneficial and appropriate for infants because
their teeth and jaws are not yet properly developed. When [children] are strong and
mature in age they have no need for [breast milk]. It is not appropriate for them.>2
308 [Likewise] the Law of Moses was ordained for beginners in the knowledge and the
worship of God. 309 Therefore He did not burden them with something that they had
no ability to carry and [that] would not turn them back from mid-level, human law, for
they were at a base, evil level, beneath the human law.”*

310 Furthermore, it was not possible for them to progress far from the bottom
except gradually and through the middle [law] that is between [the divine and the
satanic laws]. 311 Too rapid a transition from one extreme to the other is (according
to some wise men) dangerous. 312 The proof of this is what we see in the order of the
seasons in creation; we shift from the cold of winter to the hot of summer through
spring, and from the hot of summer to the cold of winter through autumn. 313
Likewise, in the matter of worship, [the Creator] did not teach [his followers] about
the three persons (Father, Son, and Holy Spirit) because if they had heard Father, Son,
and Holy Spirit, they would have imagined fatherhood and filiation in human terms
and it would have turned them back to the worship of all gods.

314 With regard to reward and punishment, He did not teach them about enjoyment
and distress more than what is here [on earth], for their minds could not believe the
resurrection, the kingdom of heaven, and the punishment in eternal hell. 315 It is
similar to the way a child chooses for himself what is humble rather [than] what is
enduring and honored 316 and also chooses what is inferior in the forms of discipline.
(A smack on the hand or on the cheek, or [being beaten] with a stick frighten him
more than the loss of inheritance, future poverty, and [such kind of loss].)

526 Cf. Hebrews 5:12-14.
527 In Part 1 Gerasimus argues that there are three kinds of law: the earthly law in the middle, the
divine law in the above, and the satanic law beneath the earthly.
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317 [This is also similar to the way] parents enjoy talking baby talk**® with infants,
and how they tolerate certain childish behaviors in their children. However, when the
children grow older, the [parents] will not approve [of the childish behavior].

318 In addition to the examples we mentioned and observed we can add [that]
of men who enter the military life: they train using wooden swords as they have
imaginary fights with each other. 319 [Then] when they learn the profession, and duty
calls them to enter war and battle the enemy, they exchange these [wooden swords]
for iron swords, which are then appropriate for.

320 In general, talk about God (Exalted be His mention) [tells how He] is unique
and transcends every material, image and form. 321 He [cannot] (as we mentioned
before and from what we found written in the books of the wise men about Him) [be
known] through an image that is similar to Him; He cannot be seen by [the human]
eye, and nothing can be like Him. 322 Thus, this is what we understand and conclude
about Him, that He is unknown. 323 The purpose of His goodness was to get our
minds to know Him and to teach and to clarify [to us] how we can emulate Him in
divine conduct, [so that we can] participate in His kingdom and delight in Him in His
eternal goodness. 324 Hence, the economy [of salvation] necessitated that this would
be completed gradually and in various ways. 325 The principle of any discipline or
any profession, is [to start] with what is most basic, easiest, and least demanding,
and from there moving on to the most extensive, difficult, and rigorous parts of the
discipline.

[5.2.5 How did the Old Law progress to the New Law?]

326 The first appearances to humankind were by revelation to tribe after tribe through
various ways and images. 327 Thus, He was portrayed by bodily depictions, such as to
say about Him [that] He has hands, feet, eyes, and nose, 328 and that He sits, stands,
and moves from place to place. That is similar to what we find written about Him in
the Torah and the prophets, and in the rest of the divine books of old. 329 However,
in reality, He has none of all this (God forbid!), but it was said and written about Him
in [words] 330 to make Him closer to our understanding, and to fulfill the prophecy
that was going to be fulfilled about Him in due time. 331 Similarly, parents, in their
conversation with their children, use terms that are according to [the children’s]
comprehension, because they don’t understand other [terms].

332 When He saw that our nature (that is created in His likeness and image, and
that draws its survival and its spiritual life from Him), because of its distance from

528 The Arabic word used here is Munagat. The verb is Naga. It has no direct equivalent in English.
This refers to adults indulging in “baby talk” with an infant, using many hard-g sounds - “gaga-
googoo” and the like.
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Him was becoming ill and the illness was advancing, 333 He started like a skillful
physician and a merciful father to assemble healing medicines for [human nature],
treating it gradually 334 (I mean [going from] milder [medicines] to stronger [ones])
until He revealed the perfection of his [image in mankind] by completely healing it.

[5.2.5.1 The Natural Law and the Written Law]

335 The first medicine He gave and administered to [humanity] was the Natural Law,
that is, discernment and vision®?® (which can distinguish between good and evil
and between what is appropriate and not appropriate for us). 336 Then He gave it
the Written Law. In it was explained the different kinds of medicine that the creator
made for the human race. 337 When none of these medicines was able to complete
the recovery, and the illness had progressed to the point of being terminal, 338 it was
a necessary in due time for [human nature] to take the strongest medicine, which
was appropriate for its grave illness. The making [of this medicine] required extreme
measures because the disease was also quite extreme.

[5.2.5.2 The Incarnation]

339 And when nobody except Himself could administer [this medicine], necessity
demanded that He would be united with an earthly body that was taken from the
nature of our bodies. [He did this] to be like us and to rightfully be able to teach us
through [the human body] what He wanted to convey. 340 Moreover, by [His] becoming
equal to us we can rightfully be able to emulate what we see in Him.

341 When necessity demanded such [action], He appeared to us in a complete
[embodiment] and a fulfilled substance, not in a visionary way as He appeared to the
prophets before. 342 He spoke to us, lived with us, and mingled with us, not through
revelation and [supernatural] apparition, but through bodily elements as one of us.

343 In this manner, all that was written in words about Him (to make Him closer
to our understanding, as we mentioned before) became a fulfilled thought, in which
there is no doubt. 44 Then He gave us this great medicine (that was mentioned
before). Through it our recovery was completed. 345 It is the Holy Baptism, faith and
participation in the divine mysteries. By them and by truly keeping His evangelical
commandments, we are united with Him.

346 For this reason (as it was already said) He (the Designer of all), through His
extreme wisdom, did not transfer us from extreme defect to extreme perfection all at
once, but gradually, by increments.

529 He means spiritual vision.
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[5.2.6 Circumcision and its reasons]

347 God first legislated and ordained [rules] for the first [human] who sought,
recognized, and believed in Him, our father Abraham, to whom, after the flood, [God]
gave [the sign] of circumcision, which is an ordinance and a sign to separate him from
the rest of the nations.

348 The questioner may ask: “Why is this mark on such a hidden member? And
why did it not occur, for example, on the forehead by branding, or on another visible
member of the body?” 349 We respond to him that the intention of God (glory be to
Him) in forming this mark on this particular member has two reasons. 350 The first is
that the image is marred when it loses any member; 351 therefore, this member was
chosen to avoid disfiguring the human image. 352 It would not have been proper for
the goodness of God to act like this, that is, to disfigure or deform the image of His
own believers. 353 The other [reason] is in order not to have other marks similar to it
because this mark (I mean maiming and cutting) is always practiced by thieves and
those who would cause shame.

354 After that, He added to circumcision the Law, by the hand of Moses, which
tells us what is lawful and what is unlawful. 355 This is the law of justice, the middle
law, which repays deeds in kind. 356 When the time of fulfillment arrived, He Himself
came with the divine higher Law that lifts us from being under the Law of justice to
full perfection.

[5.2.7 The parable of the owner of a village who offers help to his farmers]

357 Our analogy in this is that of a man who owned a village.>*® Its lands were
uncultivated, and its inhabitants were the laziest and most careless people. 358 They
were content to live off of the fruits of wild plants. No benefits came [from them] and
no harvests from their toils were assembled for their owner. It was to a point that they
did not know him and he did not know them. 359 One of the villagers purposed to
cultivate and sow his share of the lands, and to offer part of its harvest to the owner;
in this way, he would become known and respected by him. 360 When the owner
learned about his heart and his good intention, he called him in and gave him seeds
of grain [to cultivate]. He also thanked him for his well-meaning intentions and his
action. [This peasant] and his clan thus established themselves in good stead with
the owner.

361 Years passed and [this peasant] and his clan continued to bring their dues
to the owner so as to continue to get support and promises [of protection] from him.

530 In a medieval context this would have been a minor nobleman - a lord, count or duke — who
officially owned the peasants who lived on land as part of his ownership of the land.
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362 One day the owner of the village chose one member of this clan to be their leader
and the head of the clan. 363 He then gave [to this leader] branches of [grape] vines
and ordered for these to be planted throughout their land. These would become their
property, and they would benefit from their harvest more than they had from the
seeds of grain, 364 since the benefit of the [seeds of grain] lasted only for one year.
After the grain was harvested, the land became uncultivated as it was before.

365 The [followers] obeyed his order and filled the land with vines. They
continued to use the harvest of the vine for a period of time, every year, decade after
decade, until [the vines] became old and started to die out. 366 Then [the owner]
came and brought with him olive tree branches. He ordered them to plant the olive
trees over the vines saying, 367 “These vineyards will wither away if we grow olive
trees above them; 368 [but when] these [trees] are mature they will become yours as
an everlasting possession, supporting you and also those who will come after you.
369 The benefits that will come from these branches are more profitable than the
harvests of the vine. 370 However, you must not be slack in making the initial effort
just because you see it as difficult and because there is a delay before you receive
the first fruits and benefits. 371 Know that the toil is only to start with and for a short
period of time; 372 it will be followed by rest for many years and endless generations
that includes your descendants and [the descendants] of others.”

373 The [followers] believed him and accepted the branches from him and planted
[them] on their land. 374 Thus, whoever was strengthened by hope, through work,
became one of the expectants, and [whoever did not do so] was left in despair.

[5.2.8 Interpreting the parable]

375 The village is the world. 376 The owner of the village is the Creator and the Lord of
all. 377 Its lands are the hearts of people. 378 The uncultivated plants are bad thoughts
and their fruits are sin. 379 The first man (from the people of the village) who sowed
and cultivated the land is Abraham. 380 The seed is the conversation of God with
Abraham, His test of him, and His promise of reward for his faith.

381 The [next] leader is Moses. 382 The branches of vines are the Law. 383 The
coming of the owner with the olive branches is the coming of our Lord with the divine
commandments (that are light and guidance) 384 and their reward in the coming
world with eternal bliss that has no ending.

385 Thus, whoever believes in [the Lord and his commandments], accepts them,
plants them in the field of his heart, strengthens them through the work of hope, 386
aerates their roots with the acts of charity, and fences them with the humility of the
heart, will enlighten his mind with their light, 387 and will advance from acting to
seeing [God] and being united with Him (the first light) in the bliss that has no ending.
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[5.2.9 Reason Jesus was circumcised and ate the Passover]

388 The reason our Lord practiced circumcision and ate the Passover meal according
to the Law, [and did not order us to practice it], is because the gift of Holy Baptism
(that was a substitute for circumcision) was not given to us yet, and the fulfillment
of the Law was still concealed. 389 When an artist paints a picture, he begins with
making a sketch. This [sketch] remains as the artist skillfully paints over it. Once the
picture is complete, however, the sketch will be covered up and abolished.

390 Furthermore, He ate the Passover meal according to the Law because the
Lamb of God, who takes away the sins of the world, had not been sacrificed for us yet.
391 [Now] we no longer have need for the sacrifices of the Law [since] this universal,
Lordly sacrifice was offered for the salvation of the world. 392 In addition to this there
is another reason [that he did all this is]: not to leave any from the ordinances of the
Law (even the smallest detail) unfulfilled, 393 and for us also to be assured that He is
the One who ordained [the Law], that He Himself is the one who handed us the Law
of Truth, 394 fulfilling what was said about Him. He is the “Cornerstone,”>3! and He is
the One who contains and completes both Testaments.

The fifth objection is completed.

531 See Ephesians 2:11-22; Psalm 118 (117):23; Matthew 12:10; Mark 12:10; Luke 20:17.
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6 The Sixth Objection: Regarding Moses not meeting the criteria
for a true disciple, and God’s favoritism towards Israel not
befitting true justice.

6.1 Statement of the Objection

395 Its form is this: Your case is that the person who claims to be a disciple sent from
God (be He Exalted) but not having in him the three signs 396 (those being: preaching
[to the whole world], performance of miracles, and speaking in commonly known
languages) is a liar and must not be believed. 397 This same [case] constrains us to
call Moses a liar! because two signs (that are general preaching, and the knowledge of
speaking in widespread languages) out of the three were not evident in him.

398 Moreover, if this is truly your position, you are contradicting yourself in terms
of what you say about the goodness and justice of the Creator, 399 that He does not
limit His grace and favor to one tribe and leave another. 400 No! And He does not
desire [to do that] but [He desires] to bestow His gifts to all His worshipers equally, and
He does not limit them to anyone. 401 Everyone receives what he deserves, according
to his willingness to receive, and [according] to the readiness that is in him to receive
[God’s grace and favor]. 402 You confirmed this for us with the example of the sun
that shines its light, with its heat, on the bodies that are beneath it, 403 and everyone
benefits and accepts it according to the degree of readiness that is in him.

404 If the matter is this, how did the Creator overlook the other nations? And
why did He not send a guide and a messenger to call them to His worship, as He did
to the children of Israel? 405 But He allotted this favor (I mean His Law, His prophets,
and His miracles) only to this nation, [and kept it] from the other nations, while it
was (as has been written about it) the smallest and the least important and the most
hardhearted nation.

6.2 The Answers to the Objection

406 In regard to Moses, he himself already provided us with a complete answer to
reply to this objection. [In the answer Moses] denied this claim about himself. 407 He
already said, “The Lord your God will raise up for you a prophet after me (meaning a
Law Maker) and you must listen to him.”>3? 408 He himself knew the lack of what he
brought and that its status could not be eternal; therefore, he announced this about
the one who came after him. 409 The proof of this is the deficiency in [the Law of
Moses], its fleeting, short duration, the places where it is practiced is limited [allowed
in certain places], and the number of people who practice it is small.

532 Cf. Deuteronomy 18:15; Acts 3:22.
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[6.2.1 The parable of the physician and his forerunner]

410 An appropriate analogy here is that of a skilled physician who wants to purge [a
patient of] a large amount of bad humors through the use of a laxative. 411 He first
sends one of his students [to prescribe] a dietary law, 412 ordering [the patient] to use
it for a period of time until the discomfort eased and the release was accelerated. 413
The law [given by the student] was appropriate for a period of time. 414 Once it was
complete, the master himself arrived with a stronger, more refined, final medicine. He
gave it to [the patient], in order to release the bad mixture that was trapped inside of
him. 415 Once [the patient’s body] was purged, [the master] revised the first [dietary]
law and gave [the patient] a new law, instructing him to use it to maintain his health.

[6.2.2 The Patriarchs’ seeking after God]

416 In regard to the other objection, that is, the doubt about the Creator’s goodness
and justice, and how He did not treat the rest of the nations equally with the children
of Israel, we say: 417 First, their ancient forefathers (who are Abraham, Isaac, and
Jacob) knew Him before the rest of the world did. They called upon Him without
anyone telling them to. 418 They sought after Him out of their personal desire to know
Him, they believed in Him, and they did what pleased Him; thus, they became His
own particular people apart from the rest of the world.

[6.2.3 God’s gifts to other nations as well]

419 Furthermore, the gifts of God (be He Exalted), His reasons, and the intentions of
His way are many and diverse. 420 Though He has allotted to the children of Israel His
law, His prophets, and His miracles, He has bestowed on the Greeks similar [gifts],
such as wisdom and eloquence, and to the rest of the nations what they deserve. 421
He also, by His gracious mercy, did not overlook [the other nations] and leave them
in darkness forever, but He was certain of their calling and salvation, 422 just as He
had promised His chosen friend Abraham to make him the father of many nations
according to the form, and in the time, that He alone determined and knew.

[6.2.4 Reasons for the delay in calling other nations to salvation]

423 The explanation for delaying the calling [of the nations] and the fulfillment of the
promise to Abraham is divided into many and diverse reasons. 424 [It needed to wait]
until the mystery of the economy was fulfilled in the incarnation of the Word; 425 until
the truth was revealed and the ordinances were abolished; 426 until reconciliation and
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agreement were completed between human nature and God, its Creator, through the
Son ([in whom were] combined the two natures without mixture or separation); 427
until this [human] nature was honored by its union with the divine, in a substantial
union, and ascended through Him above every lordship and authority; 428 [until
it] was seated at the right hand of the Father, and was given the full authority over
heaven and earth, 429 so that every knee would bow (the heavenly, the earthly, and
those under the earth);** 430 until salvation was wrought to the souls of all believers
that were in the graves, who passed away before the ages; 431 until the power of the
leader of this world had fallen and was exposed by the power of the Cross; 432 until
middle partition the wall*** was abolished, and the flaming sword [keeping us from
entering Paradise] ceased to exist;*** 433 until the branches of Israel’s sweet oil olive
tree were cut off and destroyed, so that the wild Gentile olive tree [branches] could
be grafted into their places. In this way [the Gentile branches] get their sweet oil from
the root and foundation of [Israel’s olive tree];>*¢ 434 until the leader and head from
Judea returns.

[6.2.4.1 The appearance of the Virgin Mary]

435 In general [the calling of all nations was delayed], until the sealed and concealed
book,** the closed door,>*® the holy jar,>*° 436 the shadowed mountain (from which
a stone was cut without a hand, and from which the whole world was filled),>*° the,
well-formed mountain that abounded in blessings,*** 437 Moses’s bush (that was
burning without being consumed),>** and the budding rod of Aaron were found;
[until] the Virgin Mary, who was pure in her body and spirit, the favored one, 438
who paid the debt of Eve (our first mother) from her pure body, 439 the one who was
chosen and appointed before the ages to complete the Great Mystery, 440 [arrived
so that] from her blood, with the power of the Holy Spirit, the Lord’s body would be

533 Cf. Philippians 2:9-10.

534 Cf. Ephesians 2:14.

535 Cf. Genesis 3:24.

536 Cf.Romans 11:16-18.

537 Cf. Revelation 5:1.

538 Cf. Ezekiel 43:27-44.

539 Cf. Exodus 16:32-34.

540 Cf. Daniel 2:31-36.

541 Cf.Isaiah 2:2; Micah 4:8; Habakkuk 3:3-4.
542 Cf. Exodus 2:1-16.
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formed. 441 No one from the seed of Adam was, nor is, created like her in holiness and
purity, and no mother like her [was created]. **3

[6.2.4.2 The appearance of John the Baptist]

442 [The call was delayed] until the voice that was calling in the wilderness appeared,
the earthly angel and heavenly human that no one who was born of woman (after
Christ) is greater than.>** 443 The [one who was called] the seal of the prophets, the
one given the name Second Elijah,>* zealous about the truth and a martyr for it; 444
the forerunner, who is empowered with the preaching [of the Gospel], that empowers
the living and dead; 445 the one who was chosen in the service of the sacrament of
baptism, 446 and deserved (because of the highest virtue and the honor of his level)
to reveal the source of every purity and to place his hand on the head of the One who
holds all creation in His hand: 447 John, great among the prophets, honored among
the disciples, the first among the martyrs, amazing among the just.

[6.2.4.3 The appearance of the twelve apostles and their preaching in the world]

448 [The calling was delayed] until the chosen vessels, the precious stones, were
revealed — those who were prepared to receive the shining light of the Holy Spirit (the
Comforter) in tongues of flames; 449 [who were] the horses of Christ that run fast to
preach — His cavalrymen on the horses that strayed in the many waters of unbelief;
450 the ones who were moved by grace from fishing for fish to fishing for people,*®
451 their beautiful feet for the preaching of peace; **452 [who were] the constellations
that are hung in the heaven of the holy church, whose number is twelve, 453 who
explained the glory of God to all the earth, 454 [who were] the stars that shone by
the light of the sun of righteousness, 453 the twelve apostles, who loved Jesus, His
close friends, 455 the ones who, together with the rest of the angels and saints, will
sit with Him in His second coming in His glory; those, whose numbers are equal to
their miracles.

543 These passages from the Bible are read in the Byzantine Rite in the celebration of the various
liturgical services dedicated to the Virgin Mary and her role in the Economy of salvation.

544 Cf. Matthew 11:11, Luke 7:28.

545 Cf. Matthew 17:11-13.

546 Cf. Matthew 4:19.

547 Cf.Isaiah 52:7, Romans 10:15.
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456 When all these matters were gathered and fulfilled at the appointed time
(that was determined only by God’s foreknowledge), then the calling and time of the
Gentiles arrived.

[6.2.5 The deficiency in the Law of Moses does not mean he was not sent from God]

457 If the Creator (Honored be His Remembrance) permanently confirmed [the Law of]
Moses and its deficiency (without adding anything to it), 458 and if [God] abandoned
the Gentiles and did not send them a messenger, or guide, this question would have
remained valid and no one would have the ability to explain it.

459 The requirement of a sound mind does not necessitate that Moses’s calling
could not have been from God merely because what [Moses] brought was imperfect
460 or because the two signs (mentioned before) were not in him; 461 rather by his
own confession, [Moses said] that he was imperfect, and that perfection was to come
with someone other than him, the One who will come after him. 462 Furthermore,
Christ [announced] that He is the one who sent [Moses]. Therefore, the analogy of
the mind necessitates belief in [Moses] 463 because Jesus preached about Moses,
confirmed his calling and his message, and thereby called all the tribes of the earth
to honor his name.

[6.2.6 The coming of Christ is what gives importance to Moses]

464 Furthermore, before the coming of Christ (let His Remembrance be worshipped)
no one from the tribes of the earth knew Moses, 465 even many people from his own
nation (who witnessed the amazing miracles in their deliverance from Egypt) did not
believe or honor him, 466 but they called him a liar and jumped to stone him. 467 The
punishment was also upon those who opposed him.>*® 468 However, after Christ, the
four corners of the earth, with their languages, recognized and honored Moses and
believed in all that he had brought and said.

[6.2.7 The parable of the king who comes to his people as one of them]

469 An appropriate analogy here of this is that of a king, great in his affairs, powerful
in authority. 470 Besides his royal might, [this king] possessed all the important
virtues, including meekness, and had the appropriate approach to every aspect of
leadership. 471 A group of his vassals with their leader had in them wickedness that

548 Here he cites both the Qur’an (Sarah 29:39-40) and the Bible (Numbers 14:10).



English Translation = 137

paralleled the virtues we described in the king. They rebelled against him, disobeyed
him, strayed from his orders, and transgressed against him.

[6.2.7.1 The rebellious soldiers attempt to attract the king’s followers]

472 [The rebellious soldiers] by their wickedness, cunning, and deception convinced
all the inhabitants and servants [in their kingdom] to serve them [and not to serve the
king]. 473 Through deception [the rebellious vassals] alienated [the king’s subjects]
from their ruler.

474 In cases like this, it is quite normal for people to stray from good 475 and to
covet the good things their friends have, and to later turn on [the friend] even if he is
more powerful and more honorable. Furthermore, [many people] honor the wicked
and are afraid of him even if he is the lowest and weakest.

476 In this case the aforementioned mighty king did not force his followers to obey
him, not because he lacked the capability or power to do so, but rather because his
justice and meekness kept him from using his authority in such a way. 477 [The king]
acted willingly, not forcefully, according to his abundant mercy and deep wisdom by
goodness and favor, not by injustice or aggression.

[6.2.7.2 A group of nomads pledge allegiance to the king]

478 A group of nomads came to [the king] and pledged allegiance to his authority. 479 [The
king] accepted them with full honors, and accorded to them rank and privilege regardless
of their previous humble status. He favored them and they became close to him. 480 He
then called in one of the former nomads’ leaders (one who he had established), set him up
and strengthened him by giving him money. 481 He also gave him further royal gifts that
would accord him with honor and dignity. [The king] further armed [this leader] with all
the weapons he was able to carry. 482 He then appointed him as a royal envoy, as a legal
guardian of the realm and as an honored leader. 483 He then advised him as to how he
should behave and speak to his people; how he should keep them in submission to the
king [while he was absent] until the time determined for his arrival.

484 This [absence] was in order to fulfill his purpose [for the former nomads] and
for the rest of [the kingdom] according to what he had previously promised: that he
would reign over the region and live among its people, 485 protecting their harbors
and administrative centers by the power of his authority. In turn, [their territory]
would become property of the crown. 486 Also they would enable a royal army base
to be established in [their land], and they would make provisions for royal emissaries
and people from his court who were passing through their territory so that [these
guests] would remain safe and secure until they returned to the king.
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[6.2.7.3 The king appears in amazing humility]

487 When the time of his arrival came (in which he would reveal his total majesty),
[the king] came to [the inhabitants of the land] as common man, 488 not according
to what they would have expected of so powerful a figure 489 but acting completely
naturally in his own solid and mature fashion.

490 When his subjects saw their king in such a strange and lowly condition —
in such a gentle, humble and vulnerable state, in complete contrast with his royal
position — they were completely baffled by the matter. 491 One by one they began to
doubt his true royal authority and so they agreed to challenge him, and call him out as
a fraud. 492 They associated all that he willingly became to weakness and inferiority,
and they scorned, 493 rejected, beat, flogged, and falsely accused him. Some among
them even evicted him. Only a small number (the lowest, the most inferior, and those
who had been rejected from their rank and place) believed and accepted him.

[6.2.7.4 The king gives gifts to those who believed him]

494 When [the king] then took his leave of the skeptics with their ugly, wicked,
miserable and disgusting character, 495 He left all the royal treasures that he had with
him in his luggage (prestigious possessions, precious gifts and splendid garments
that he had brought with him from his royal warehouses) with those who followed
and believed him, [who] fulfilled his word, and [who] trusted in his promises. 496 He
also gave them respectable, powerful and dreadful royal weapons, of the sort which
would make them invincible in battle.

[6.2.7.5 The king sends the believing subjects to the rebellious countries]

497 Furthermore, with similar [gifts] he supplied [his believing followers], and sent
them out to deal with the rebellious cities (that had strayed from royal obedience). 498
He instructed them to call the inhabitants to his justice, goodness and royal favor; to get
them to live according to his wishes and principles. 499 [Those who believed in the king]
did this first by offering to share [with those in the rebellious cities] the possessions they
had been given [by the king], with all the helpful, superior and magnificent qualities they
contained. 500 In this way, their return to his obedience would be willing, not forced
(according to what his order and purpose was before). 501 He then strengthened his
covenant with [the believers]: He would be like a merciful father to them. Furthermore,
as a friend, he would always be available to help them. 502 He would forever remain their
helper, encourager, supporter, guide and counselor for every success.
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[6.2.7.6 The king returns to his dwelling]

503 After the king directed [his followers] to this ministry, while he was still
discontented with that nation (which had not only thoroughly rejected his message,
504 but on the contrary, had cursed and slandered him, and returned his favor and
goodness by shedding his blood), 505 he safely returned to his dwelling, and set out
to fairly judge those who had harmed him. He successfully gained back those whose
renewed hope was in him.

[6.2.7.7 The king’s loyal subjects subdue the rebellious countries]

506 [The king’s servants] set out to where the king had ordered them. He marched
them to the countries [of the non-believers], and [the servants] divided [the countries]
between them, and brought their inhabitants, leaders and wealth back [under the
king’s authority]. 507 They offered [the countries] the best rewards of wealth, 508
and they promised them renewed gifts and honored position with the highest rank in
[the king’s] royal city. Then they armed them with dreadful and fearful weaponry. 509
The servants came to terms with the [inhabitants of the] royal city (who had initially
obeyed but then disobeyed). They rooted out [the rebellious] people, capturing and
exiling them to faraway lands. 510 In this way, the former became the latter and the
latter became the former.

[6.2.7.8 Interpreting the parable]

511 The king is our Lord Jesus (the heavenly King, to Him be praise and honor). 512
The rebellious soldiers are the devils, and the tribes of Gentiles are the nomads. 513
The people who obeyed and remained obedient are the children of Israel. 514 The one
who was appointed to be their leader is first Moses, then the judges, the kings, and the
priests who guided them. 515 The power that [Moses] had from the king was [shown
by] the miracles that were performed by him and the prophecies fulfilled after him.
516 The weapons that [the king] gave [Moses] are the Old Law. 517 The coming of the
king to [the people] (in such meekness) is the coming of Our Lord, and His appearance
in the world in the form of a slave in such amazing humility.

518 Regarding how [the rebels] called him a liar when they saw him in such form,
and slandered him, and then expelled, beat, and flogged him, this represents what
our Lord endured from the Jews in His holy sufferings when He died on the Cross.

519 Those who first believed and followed Him were the twelve disciples, and
then those who believed after them. 520 The precious garments and royal gifts (that
he supplied them with) are the power to perform miracles, speak in known common
languages, prophesy, and the rest of the gifts of the Holy Spirit.
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521 The return of the king to his dwelling is the ascension and the seating of Our
Lord at the right hand of the Father. 522 In regard to his instructions to those who
believed and followed him, and his sending them to the rest of the disobeying cities,
[this] represents Our Lord Jesus sending His disciples and apostles to all nations after
His resurrection, 523 to call them to obey Him. They were offered gifts in the present,
and given the promise of renewed glory and honor in his palace. 524 Regarding
the gifts of the Holy Spirit that the believers received (such as the performance of
miracles), they are a deposit for the true honor and eternal bliss they will have in the
kingdom of heaven. 525 About the great, dreadful, royal weaponry, it is the Divine
Law that contains the evangelical commandments; the enemy of our salvation cannot
defeat whoever uses and is perfected in them.

526 The return of the Nomads to obedience is the faith of the Gentiles. 527 Their
negotiating terms with the people of the [disobedient] city is the appropriation of the
city of Jerusalem by the sword of Christians, and of the expulsion of the Jews from
[Jerusalem] and its borders (the former and those remaining in our time) 528 after
the indescribable calamities that happened to them and to their ancestors during
the time of Vespasianus and his son Titus.>* 529 This [happened] forty years after
the ascension of Our Lord to heaven, according to the Hebrew historian Josephus.>*°
530 In this way the last and distant become the former and close to each other, the
believers from among the Gentiles. 531 This is according to what our Lord mentioned
in his Holy Gospel®®* and Paul the blessed [wrote] in his letters. It is the opposite in
regard to the Jews (the children of Israel).

532 We, in turn, offer glory, thanksgiving, honor, and power to the Father, Son and
Holy Spirit, now, always, forever and ever. Amen.

549 Titus was a Roman Emperor who briefly reigned from 79-81 A.D. He was the second emperor of
the Falvian Dynasty, which ruled the Roman Empire from 69-96 A.D. and encompassed the reign of
Titus’s father Vespasianus (69-79). Cf. G. Morgan, 69 A.D. the Year of the Four Emperors, Oxford, New
York: Oxford University Press, 2006, 170-173. B. Levick, Vespasian, Roman Imperial Biographies, Ox-
ford, London, New York: Ruotledge, 1999.

550 This is an indication of the destruction of Jerusalem by Titus in 70 A.D. See Josephus, Flavius,
The Work of Josephus, W. Whiston, (trans.) Fourteenth Printing, Peabody, MA: Hendrickson Publis-
hers, 1999, 649-727.

551 Matthew 20:16; Mark 10:31.
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General Conclusion

Gerasimus concludes his Apology by acknowledging that the treatise was assembled
from the sayings of the Church Fathers whom he calls, “the Stars of the Apostolic
Church.” He then appeals to the reader not to ascribe his humble style and mistakes
to the Church Fathers because “the pearls are found in the shells and the gold is found
in the soil.” He who attributes the mistakes and the humble terms to the teachers
of the Church, not to the writer, is like the person who soaks up the juice from the
sugarcane and spits out the residue. Gerasimus clearly states that the Apology is a
summary of what the Church Fathers and Arab Christian theologians wrote about
the Christian faith, and how they responded to objections made against the Christian
faith. Therefore, my analysis is limited to outlining the main ideas of the Apology and
identifying the sources Gerasimus used for his interpretations.

Theological and Doctrinal Topics

In spite of the variety of genres found in the Apology and reasons why it was written,
some recurrent themes can be identified in it. In keeping with the standard topics
found in Muslim-Christian apologetic literature, Gerasimus, concerned with a defense
of Christianity, includes the usual explanation of the doctrine of the Trinity and its
relationship to monotheism, as well as an exposition and defense of the teaching on
the Incarnation. This, of course, was in answer to the explicit rejection of these beliefs
in the Qur’an. Gerasimus’s own treatment of the charges made against Christian
doctrine reveals his clear insight into the problem, and much of his writing on the
subject is taken up with clarifying the disagreement about the nature of monotheism
and its implications for appropriate speech about God.

In his Apology, Gerasimus deals with common questions about a multitude of
Christian practices, such as veneration of the cross and concerns about the Christian
abandonment of certain Jewish practices, including animal sacrifice, circumcision
and keeping the Law of the Covenant. The Apology also discusses how to recognized
true religion, a matter of particular concern. In addition to the standard topics (Trinity,
Incarnation, Christian practices, and the signs of the true religion and a true disciple)
which are customary in the writings of Arab Christian theologians, Gerasimus covers
several other topics, including valid reasons for conversion and the proper use of
analogy. Essential theological points treated in the Apology and analyzed in Chapters
2, 3, and 4 of this book include the nature of true religion; characteristics of a true
disciple; the existence of God; the Trinity; the Creation of human beings in the image
and the likeness of God; the passion of Christ and the reason Christians honor it; free
will; God’s condescension and shedding of His blood on the Cross; Jesus changing the
practice of the Law; circumcision; and God’s calling to the children of Israel.
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A Unified and Contextualized Christian Message

It seems that Gerasimus’s Apology is not addressed to one specific Christian
community; it is based on that which is common to all Christians. Gerasimus
even presents a unified Christian message and defends Christian unity (5:24-26).
Quotations, both direct and indirect, from the Qur’an are frequent. It is worth pointing
out that Gerasimus integrates the Qur’an in his discourse for his Muslim and Christian
audiences; he introduces many Qur’anic terms and expressions. This fact is very
important as it means that the author is steeped in Qur’anic culture; he shares with
Muslims, Jews and Sabians the common Arabic culture. He has brought into Arab
Christianity many themes that could be drawn from Muslim and Qur’anic heritage,
and also from pagan cultures and philosophy. Gerasimus presented Christian theology
to Muslims using their cultural expressions. I thus serves as an excellent example of
contextualizing the message of the Gospel.

Hermeneutical Principles

As we have already noted, Gerasimus borrows extensively from the Church Fathers
and from the liturgical texts of the Eastern Churches. How did the Church Fathers
approach Christian scripture? What hermeneutical principles did they use? In our
approach to Christian scripture, the Fathers can teach us a few important principles.

People reading the Fathers for the first time need to keep in mind what the
Fathers can and cannot offer these principles in their own exegeses of the Bible.
Patristic exegetes had fewer linguistic, historical and theological tools available for
study of scripture than the modern exegete has. Students coming to patristic exegesis
and expecting to encounter a modern commentary will walk away disappointed. Yet
patristic exegesis provides both an indispensable foundation and vital supplement for
much modern commentary. It provides us with a number of hermeneutical principals
that are worth mentioning. Those suggestions are applicable to all Christian churches
and denominations.>*?

1) Read the Bible holistically. The Fathers insisted that the narrative of the Bible
is a continuous, deeply connected story told from Genesis through Revelation. The
Old and New Testaments are not discontinuous. Rather, the themes presented in
the Old Testament find their fulfillment in the narrative of the New Testament.
Continuity and fulfillment characterize the entire story. Most importantly, the
Fathers argue that the biblical narrative reaches its culmination, its thematic climax,
with the incarnation, crucifixion, and resurrection of the Son of God. Indeed, the
incarnational, soteriological and eschatological foci of the New Testament further

552 Cf. C. Hall, Reading Scripture with the Church Fathers, Inter Varsity Press, 11 1998, 177201.
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clarify and deepen the Old Testament’s witness. We will read the Bible ineffectively
and incorrectly, the Fathers warn, if we fail to read its individual parts in the light of
its overarching, unifying message.

Reading the Bible as a continuous account, will lead us to the second point: 2)
Read the Bible Christologically. All the Fathers read the scripture through the prism of
Christ’s incarnation, crucifixion, resurrection and ascension. For example, Irenaeus
compares Jesus Christ to a treasure hidden in a field, Jesus being the treasure hidden
and the field being the entire scripture, the Old and the New Testaments. The Apology
of Gerasimus is an excellent lesson for how to read the Bible from a Christological
perspective.

3) Read the Bible communally within Christ’s body, the church. Gerasimus borrows
extensively from liturgical texts, which are biblical interpretations of the Eastern
Church Fathers. The Fathers insisted that exegesis is an ecclesial task. It takes place
within the church for the church. Throughout the Apology, Gerasimus calls Christians
“the children of the Holy Baptism” and “the children of the Holy Church.” The
church is a mother that generates spiritual children through faith and the sacrament
of baptism. The church also nourishes her children by the Word of God and the
sacrament of the Eucharist. This is what forms the church (word and sacraments) and
in this context the Bible becomes a “living word” and heavenly nourishment.

4) Read the Bible within the context of practice, prayer, worship and spiritual
formation. The Fathers insisted on the connection between spiritual health, life in
the church and commentary on the Holy Bible. Throughout his Apology, Gerasimus
is adamant about this point. We should observe that this point rebukes the modern
tendency to separate scholarship from spirituality and worship. In an ecumenical era,
where the ecumenical movement is a fact that cannot be avoided, in a context where
the tendency is to present a global and universal vision for our Christian faith, we find
the contribution of Gerasimus and his hermeneutical principles appealing.

Literary Form

Gerasimus provides, in his style and language, a syllogistic form of proof. He begins
with the proposition that Christianity must either be true or false. Such style was
common with the Arabs (Muslims and Christians) in light of their knowledge of the
Greek philosophical tradition. He presents the rational credibility of Christianity in
logical terms by juxtaposing two opposites using, imma...wa-imma, “either...or.” His
purpose is to demonstrate that his proof is logical, not scriptural or theological. In
this way he leads the reader to the logical conclusion of the truth of Christianity.
Theliterary format is also dialectic, in which possible questions are posed followed
by appropriate answers, and in many cases, also followed by a counter question with
several potential answers with their implications. Like most Christian Arab authors in
the Middle Ages, Gerasimus knew how to reach and attract his audience effectively
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by using the strategies of Greek rhetoric. The objective was to ward off the danger
of apostasy. In a period of an increasing number of conversions to Islam, dialectical
style was a most effective literary means to respond to such social reality.>*?

Critical Reflections

1. Similartoearlier apologists, Gerasimus appeals tologically constructed arguments
about the being of God and His relationship to creation as well as to reasoned
proofs refuting charges of deception and duplicity made against Christians. His
aim is to show that Christian teachings are not irrational, but rather, complex and
subtle.

2. As a Christian philosopher and theologian, Gerasimus used the experiences of
those of the past to facilitate his own response to critics. However, two important
differences separated him from earlier apologists. First, the new language
of intellectual discourse was Arabic, which did not easily accommodate an
expression of traditional Christian doctrine; it required the development of a
vocabulary out of terms already heavily influenced by the Qur’anic worldview.
Second, the new religion challenging Christianity was one of absolute
monotheism, which shared neither a common scriptural nor cultural heritage,
and rejected the very possibility of a Trinity and incarnation. Although a common
theme in early Christian apologetics was the refutation of Judaism, the debate
generally centered on the interpretation of the Old Testament, showing that Jesus
was indeed the Messiah. The Qur’an, while acknowledging Jesus as the Messiah,
explicitly rejects the Christian doctrines of the Incarnation and the Trinity,
and presents itself as the revelation which supersedes all previous revelation.
Thus, although Christians and Muslims share certain themes and figures (such
as creation and the last judgment, Abraham, Moses, Mary and Jesus), Muslims
reject evidence that contradicts the Qur’an, leaving Christians without recourse
to traditional scripture-based arguments. Gerasimus, as a Christian apologist
and mutakallim, accepted these challenges and began the process of explaining
and translating his faith in the new milieu to make it coherent and rational. In
his treatise, Gerasimus reveals himself to be a full participant in this important
period of intellectual history; he sets down the basic points of controversy and
outlines a response to them in a form that would be excellent as a handout of
Christian theology written for the Muslim environment.

3. The goal of Gerasimus’s Apology is twofold: first, to counter the argument put
forward by Muslims concerning Christian scriptures and central doctrines, and
second, to commend Christianity as the true religion both to his fellow Christians

553 Cf. Pietruschka 2005, 29.
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and to Muslim debate partners. For this, Gerasimus uses every tool at his disposal:
traditional arguments from the Fathers (especially the Cappaddocians, John
of Damascus, and Theodor Abt Qurrah), Greek logic, an extensive knowledge
of Christian scripture, and an accurate grasp of Islam and its theological
implications. Although he rarely cites the writings of a particular author directly
when he is addressing Muslims, careful examination of his argument reveals
that he is well-educated in Syriac, the Greek intellectual tradition, with an added
awareness of Islam and a good knowledge of Arabic.

It should be emphasized that Gerasimus’s knowledge of Islam appears to have
developed through direct engagement with Muslims. His responses exhibit the
signs of having been drawn from actual conversations and debates. His accuracy
in recounting the objections and the argumentation of Muslims of his day suggests
that he was probably a participant in staged debates between scholars of various
religions. This is clear from the context of his Apology and from the extent and
precision of his knowledge.

Gerasimus does not launch an open attack against Islam itself, but rather
constructs a complex web of questions and answers designed to lead his readers
to the conclusion that Trinitarian language provides the only appropriate
description of God, and consequently that Christianity is the true religion. He
does this in a manner that follows the general patterns found in the apologies
of Christianity of ‘Ammar al-Basri and Abii Qurrah. Making use of the Christian
apologetic approach, he first emphasizes the importance of miracles and
prophecies, supported by a comparison of Christian teachings, scripture, and the
prophets with those of other religions. These are measured according to various
criteria; for example Gerasimus insists that it is critical that the truthfulness
of any religion must be accessible to all people. Finally, by means of a set of
negative criteria, all religions, except Christianity, are eliminated from being the
true religion of God. As evidence in support of his thesis, he lays out common
themes concerning the doctrines of the Trinity and the Incarnation, for which
he then supplies explanations of various rituals and customs in a manner that
he believes will be convincing to those of his own community who are confused,
or inclined to embrace Islam, as well as to those Muslims who are engaged in
polemics directed at exposing what they believe are inconsistencies and errors in
Christian faith and practice.

At its core, Gerasimus’s apologetic approach is clearly Neoplatonic, with its
philosophical premise that human beings can discover the existence of God
through reason. Created humanity must in some manner reflect the God
who created it, and human perfection points to those qualities in the Creator.
Consequently, one must use reason to evaluate religious doctrines in light of
what can be known by the human mind. Further, the veracity of any religion can
only be established when it can be shown that the sole motivation for a person to



146 =—— General Conclusion

adhere to that faith is divine proof. This, according to Gerasimus, demonstrates
that Christianity is the only religion which fulfills these criteria.

7. Gerasimuswasalsoamutakalliminhis ownright, the Christian counterparttothose
Muslim scholars who sought to defend their faith through rational arguments. In
an effort to argue the legitimacy of Christianity, Gerasimus attempts to create a
common language that influences the meaning of terminology and concepts of
intellectual development in Muslim- Christian debates. Such language would set
the stage for centuries to come. This is certainly his greatest contribution.

Contemporary Contribution to Interfaith Dialogue

The issues discussed in the Christian Apology of Gerasimus have acquired a particular
importance today. It is an obvious fact that many Christian beliefs differ from those
held by Muslims. However, the fact that beliefs differ does not mean that one side
should dismiss the other. These differences should not be diluted, or ignored, because
they will not disappear. Acknowledging them is just as important as recognizing the
beliefs Christian and Muslims hold in common. Gerasimus’s Apology teaches us the
right attitude in interfaith dialogue between Muslims and Christians.

Interfaith dialogue is a good way of testing how open we are in our minds and
our hearts to people of other faiths. It requires commitment to both truth and love.
Dialogue between Christians and Muslims is a serious business; it is primarily
concerned with the truth about God, oneself, fellow human beings and the world
in which we live. Political correctness, ignorance, or theological relativism may
lead to a superficial agreement between us. A confrontational debate, on the other
hand, may run the risk of causing antagonism, which would hinder the search for
truth. Only love, demonstrated through genuinely peaceful relationships, can create
the necessary conditions for the truth to emerge and for mutual understanding to
develop. When we talk about interfaith dialogue, two important terms come to mind:
conversion and tolerance.

While conversion is neither the immediate nor the only aim of dialogue, it must
be accepted as a possible outcome. There are fundamental differences between
Christianity and Islam on which it would be worth taking up a position. To be tolerant
neither denies nor minimizes the theological difference between Christianity and
Islam. Christians and Muslims will be genuinely tolerant only when they have accepted
the idea that debate, or dialogue, may lead to conversions either to Christianity or to
Islam. True tolerance is to accept the other, not by ignoring the distance between each
other, but by measuring that distance accurately and by recognizing that whoever
wants to cross over has the right and freedom to do so.

In conclusion, I would like to say that Gerasimus’s Apology is an important piece
of Arab Christian literature and is an example of what it might have been like, and
might be like, to debate with Muslims. It is a part of the Christian tradition and the
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immense number of records that make up the Arab Christian heritage. Arab Christian
theological and dialogical writings illustrate the readiness of Christian to engage in
a sincere dialogue with Muslims. By repeating who they are, Christian Arabs give a
reason for their hope, as St. Peter clearly counseled Christians, “always be ready to
give an explanation to anyone who asks you for a reason for your hope.”>** In his
treatise, Gerasimus follows the biblical counsel and gives the reason for his hope,
namely his belief in the person of Jesus Christ.

554 1 Peter 3:15.
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152,325,334, 474

1,74,87,122, 296, 297, 329, 343,
346,394, 402

146, 165, 348, 366

48

292, 2233, 3262 361, 3652, 3992,
470, 508

71,73, 95, 462,

61, 145, 145, 467, 474
10, 43,79, 286, 522
482

71

30

25,32, 396,397

462

11, 43, 283,

514

31,120, 121, 198, 202, 205, 256,
426

92,256, 480
109, 368
129

63, 65,114
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similar to
example
becomeill

illness

Mary

The Christ

to reign

King

pl. kings
kingdom

royal

angel

pl. angels

Moses

self

soul

pl. souls

pl. Christians
to transfer
Transferring

light

to perish

lethal

36,73, 89,162,199, 329, 341, 352,
475

1592, 207, 4682,
53,154, 184,178, 185, 332, 337,
338

53,166

129, 436

3,4,5,7,51,57,61,102, 1922, 271,
290, 294, 305, 441, 448, 454, 4612,
463, 467,510, 521

192, 484, 507

137, 214, 222, 226, 235, 241, 244,
255, 256, 261, 468, 470, 475, 510,
514,516, 520, 527

241,513

295, 314, 524,

26, 216, 217, 218, 220, 221, 222,
223, 231, 233, 236, 239, 246, 253,
256, 261, 268, 480,484, 494, 496,
519, 523, 524

247, 441

243, 261

271, 289, 292, 305, 308, 354, 397,
4067, 461, 467,513

34

30, 31, 48,78, 126, 196, 265, 273,
283,391, 393, 397, 4062, 408, 414,
417, 429, 460,

119,120, 129

4,29, 31, 342,279, 417, 429
6,18, 21, 48, 55,74, 526
273, 3467,

282, 287

83, 383, 386, 387, 447

35,163
278
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K12 | Peril 90, 92
o TS adj. material 65,73,80,112,122, 313,339
Jgﬁ <5 | temple 2832
J{\_f;ﬁ pl. temples 3,10, 142,
2
aong ;‘;._5 to direct 496, 502, 505
3 regard 17,143, 227, 235, 240, 461, 475
3 face 292
i oy to describe 58,155, 225, 327, 527
. | character 212,78, 92, 196, 205, 206, 236, 262,
A 421, 487
= ij clothe 202, 206, 231,
C’.’J cﬁ} to put 92
Cdﬁj to humble 386, 489, 516
C’”f‘ place 3282, 492, 432
o w3y | time 5,288, 291, 330, 338, 356, 482
=63l | pltimes 288, 291
&,j Temporary 289
s s to beget 64,107
s | child 36, 160
K )| pl. children 34, 40, 48, 50
sSL. | birth 61, 66,73
i3 father 36,71
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